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TO THE 


AUTHOR 


Second Letter 


SIR, 


fame Lay ty with the, thit T took 7th the Attthoy 
of the Letter comernins Toferation. Bit T fexr It 
wHl be found, that inftead of conftdermg my Argn- 
ments, amd endeauvonrivyg to fhew me the Miſtakes o 
thers, you have taken another fort of Ziherly whi 
does need pardon. 

You are pleaz'd to rellme here in the beginning, that T have 


O U would have needed no pardor for tak the þ - 


platnly prelded thy the Queftion to that Author, by owning that the a. pr, 
eoadiNes by wonki gf/wnde Chyiftians from, are utterly unapt and 1 D K a 


rmproper to bring Mer to embrace that Truth which muſt ſave rhe - 
As If thofe Sev#rzffes which I-condemn, viz. Profecutmng Men with 
Fire and Sword, depriving them of their Fftates, maintting them with 
oorporal Prnifhments, ftarving and tormentivg then i noifome Pri- 
ſons, raking away thiir Lowes to muke them Chriftians, cc. were 
a# that our Anthor would: 4; ade Chriftrans from : Whereas you 
your felf own,-thizt-thr prrpoſe of atm. to defent Tole- p, 6. 
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ration exempt from all Force, trom all forts and degrees of Penal- 
ties-whatloever,-even the-loweſt-and molt -moderate- that can be 
aligned. . But it 1s well if this prove. to be the greateſt inſtance 
of the Liberty you have taken with me. 

Whether you, or I have more carefully and impartially weigh'd 
the whole matter in controverly between us: Whether I do ye? 
favour ſome, Remaing of Perſecation,, or, not: and, Whether what 


appears to.you /#very, clear, and evident; be the 7rath, or not: Of 


theſe things, Sir,. we mult l-aye othexs to judge.. Butiwhether it 
would be reaſonable aud juſt for you, or me, were either of us in Au- 
thority, to uſe any Force upon the other, upon any pretence of want 
of Examination of our pretent Controverly, 1s no part of the Que- 
{tion. For no Man, I ſuppoſe, will pretend that every private 
Perſon 1s bound 10 ———_— Cancroverlſy:” _ theretore how 
unreaſonab'c arid anjuft kever it might be, for--ticther of us to «ſe 
Force upon the other, to make him examzrne this Controverly, it 
may ſtill be true nevertheleſs, that Authority may reaſonably and 
Juſtly aſe fome degrees of Force, where it 1s neediul, to bring Men 
to conſider ayd cxamzme-thole Controverlies -which they are hound 
to confider 'and examine; 27. z thoſe, wherein they cannot; err, 
withont diſhonourifg God, and\,.cogingering their own and other 
Men's eternal Salvation. 

The firſt thing, you ſay, that T ſeem flartled at in the Author's 
Letter, 1s the largeneſs of the Toleration he propoſes. For he claims 


, it, as I obſ{erv'd, not onely for Chriſtians, m their different Profe//e- 


ous of Religion, but likewiſe fox Fews, HMahametans, and Papans ; 
who, he ſaith, ought not 70 ke excluded from the Cruil Rights of the 
Commonwealth, becauſe of , their. Refigion. . Now to let me fee that 
I ought not to /hine thts ſtrange, you put me 1n mind thatize pray 
every day for their Conver/ton ; and you lay you 7hink it our Duty 
ſo to dos. And fo far Tagree with you. But you ſay. further, that 
you fear :t will hardly be believed that we' pray m earneſt, if we ex- 
clude them from the other ordinary and probable. means of Conver/ian , 


either by driving them from,. or perſecuting them when they are a- 


mnong ft us. So that excluding {oem from. £6 Cruil Rights of the Com- 
monwealth, 1s, 1n your opinion, driving them from, or perſecuting 
them when they ate amongft ws. Now I confeſs I thought Men 
might Jive quietly enough among us, and enjoy the proteGion of 
the Government againſt all violence and injuries, without hows 
endenizon'd, or made Members of the; Communwealth; which 
alone can entitle them to the Cruz/ Rights. and Privileges of it. But 
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as to Jews, Mahumetans, and Pagans, if any of' them do not care 
to live anions us, unleſs they maybe admitred/to the Rjzhrs and 
Privileges of the Commonwealth; 'the refuſing them that: favour, 
15 not, TI ſuppoſe, to be look'd upon 'as driving them from us,.or 
excluding them from: the oratnaryand probable means of Converſion ; 
but-as a'juſt and neceſſaryiCaution'in a Chriſtian Commonwealth, 
in reſpect to the Members of it : Who, 1f ſuch as profeſs Zudaiſm, 
or Mahumetaniſm, or Paganſm; were permitted to enjoy the ſame 
Rights with them, would be'much the mere in danger to be ſe- 
duced by them ; ſeeing they would :lof& no worldly advantage by 
ſuch'a change of their Religion : 'Whereas if they could not turn to 
any of thoſe Religions, without forfeiting the Civil Rights of the 
Commonwealth by doing it; 'tis- likely they would conſider well, 
before they did 1t, what ground there was to expe that they 
ſhould ger any thing by the exchange, which would countervai] 
the loſs they ſhould ſuftain by it. | And whether this be not a 
reaſonable and neceſſary Caution, any Man may Judge, who does 
buv conſider, within how few Ages aiter the Floud Superſtition and 
Idolatry prevail'd over the World; and how apt even God's own 
peculiar People were to receive that mortal Infe&tion, notwith- 
{tanding all that he did to keep them from 1t. 

It therefore a juſt care of the Flockiof Chrill,. requires us to 
exclude Fews, Mahumetans, and Pagans. from! the Cruil Rights of 
the Commonwealth, hecauſe of their: Religion ; tis plain, we may 
pray mm earneſt for therr-Conver/ion,. though we 1o exclude them : Be. 
cauſe though we are bound to” defrre their Converſion, 'and'ſo to 
pray forit; yet we are bound to /ſeck it, no further than we can 
do 1t, without endangering the Subjefs of Chrilts Kingdom, to 
whom 'he has a ſpecial regard:-\. 5 ©» % 

. But as to Pagans particularly; I'confeſs T am fo far fromthink:- 
ing with our Author, that they oug/? not to be excluded from the 
Crul Rights of the Commonwealth, becauſe of their Religion, that IL 
cannot ſee how their Re/g70n can be {ufterd by any Common- 
wealth that knows and worſhips the onely truc God, '1t 1t would 
be thought to retain any jealouſy for his honovr, or even tor [that 
of Hamane Nature.- For how early or generally ſoever their 
Idolatries obtarn'd in the World; through that blindneſs which 
Vice brings upon the Minds of men; and how deep rooting foever 
they have taken in 1t: yet as thev are the greateſt Diſhonour con- 
celvable to God Almighty, and to Humane Nature 1t ſelf; ſo they 
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are utterly. incapable: af any manner oft:excu/e or extenuation ; Rom. 1.20, 
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peipy contrary to the natural Senſe and Apprehenfions of Man- 
kind, as God' himſelf, in the Prophet, plainly intimates. Fox 
which reafon ar leaft, '] think I might well be fariied at the /arge- 
eſs gt aur. Author's Tolrration. - Far whereas you ſay, you dp net 
fee why _— ſhould nat be tolerated as well as orbers, if we wifh 
abear Conver/ton 5 whatever maybe {aid for the tolerating of atbers, 
E think 1t 15 plain enough as ta' hes, that we ought not to pur- 
aſe the opportunity. of converting them, by ſuffering them to 
commit thoſe Indignines and. Abominations among us, which 
they call Religion, till they are cauverted. | 
Burt as to the converting Fews, HMahumetans, and Pagans to Chri- 
{ktanity, I fear there will be no great progreſs made in us, vill 
Chriftians come to a better agreement and union among them- 
ſelves. I am fure our Saviour pray'd that alt that ſhould be/teve in 
bir, might be one in the Father ns A him (1.6. 1 ſuppote, 10. that 
holy, Religion which he taught them fram the Father) ha? the 
Wald mighs believe that the Father had ſent him, And therefore 
when he comes to make rmnquifation, why uo more Fews, Mapur 
metans, and Pagays have been converied to. his Religion, 1 very 
much fear thata great part of the blame will be found to lie upon 
the Authors and Promoters of Sedts and Diviſions among the pxo- 
kflors of it: Which therefore, L thigk all: thaz are guilty, and all 
that would not be guilty, ought well to-conkider. bt 
In what tenſe I aHow, that Aarca 7. groger to. convert Hen iq 


. anx Reljgion, has already been ſufficiently. dechkared in nay. Auſaner ; 


and TI ſhall have. occafion to ſpeak more of it afterwands, 

Where I fay. that ſome [erm toplace the aduancement off Trade and 
Commerce. ahove.all other. Cauſtaeratians, you tel'me that 1f I do.not 
know that the Author places the advancement of Trade above. Religion, 
my Infinuation 7s very.unucharitable. But I thought L had: fuſſci- 
ently.prevented-{uch an wntexpxetation of my words, by acquitting 
the. Aythor bur juik before, of any Yb az/agn towards. Rehgion, 
hat there axe ſome Men. in. the World, who. are juſtly fuſpeted 
of the Crime I mention, & believe you-wall not deny. And I aſſure 
you.T did nor intend, by. thoſe. words, tobring any, Man under the 
Wſpicion of it, who has not given juik cauſe for w. 


I ſay (ſpeaking of the Zoleration which our, Author propoſes) 1 


iee-no reaſon, from. auy. experiment, which, has been made, ta expect 
that true. Religion.would. be any way. a gainer. by.it, And you tell me 
L have an ——_— of thas mm the Chriſtiau. Religion, in 145 fiſh ap- 


Ppearance.in the World; and ſeveral hundred off years after. But _ 
aes . 
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dags that appear? Why, you ſay the Chriſtian Religion way then 
better preſery'd, more widely propagated (in proportion) and render d 
Fore Fd in the lives of its Profeſ/prs, thaw ever /mce ; though 
then Tews aud Pagans were talerated, and mare than tolerated, 
the Gayernments of 1beſe places where it grew up. And 1s this your 
Experiment of the true Religion's being a gaiuer by Toleratiou? 
The Chriſtian Religion proſper'd more, you ſay, in thaſe times 
than ever ſince, 7hough ihen fue and Pagans were tolerated, & ec. 
and bersfore 1t was a garner by the Toleration of Jews and Pagans. 
Is there any manner of Conſequence in this? That the Chriitan 
Rel1gion proſper d more in thoſe times, than ever ſince, 760ug0 
then Zews and Pagavs were tolerated, I readily grant yav. But 
whoever goes but underitand what 7b04gh means, muſt needs {ce 
that this is fo far from proving what you inferr from 1t, that 3t 
{trongly proyes the contrary, 48. that the Toleration of Jews and 
Pagans was rather an 4indxrauce than an advantage to the Qhrithian. 
Religion. 

But let us ſee the utmoſt you ean make of this AKxperiment of 
yours. You ſay you hope I do not maqgine the Chriſtzan Religien 
has loſt any of 1ts furft Beauty, Force, or Reaſanableneſs, by having been 
almoft 2000 Years in the World ; that I ſhould fear it Kouls Te leſs 
able now to ſhaft for it ſelf, without the help of Foree. Aud you doubt 
not but I look apron 77 [6iHh to be the Powen and Widow of Ged far 


P. 3». 


aus Sahuarion ; and therefore cannot ſuſped? it lefs capable to provact” 


now, by its own Truth and Light, than it was in tbe firſt dyes of the 
Church, whon poor contemprible Men, withent Awihorit y, or the 
countenance of Authority, had alone the care of i, In which words 
E underſtand you to fay theſe three things ; 2. That the Chriſtian 
Religion prevail d at fixft meerly by 1ts ewn Feanry, Farce, or Reax 
fenablene/s, withans the: help of Authority, or Force, 2% That that 
Religion has ſtill the fame Beauty, Force, or Reafonalleneſs whach 


1t had at firſt. 3: Laſtly, that therefore it is now as wel able 20: 


ſhift for it ſelf, and to prevail, without any affifftance of Authority; 
as it was. then. Now to clear this matter, I mult obſerve, that. 


in the Beagty; Force, ar Roaſonabieng/s, by which yon a _ 
liance of Authe 


{tan Religion prevail'd at firk, wathqut the Af 
rity, either. you include: the {inarics done by the peox: comternm pane. 
2en you ſpeak of, to: make. their Religion proves; or you da nat. 
If you do yet; them the meaning ar ficft Aﬀernos is, thas 
the Chriſtian Religion prevait' at fickh, withaut the Afﬀliftance: of 
Authority, macs bs the; & anode; ores, os £rafarcab lornſs — 
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had, ſeparate from thoſe Miracles: Which T believe you will not 
undertake to defend. But if you do include the Miracles ; then 
your ſecond Afſertion 1s manifeſtly falſe : For I am ſure you can- 
not ſay that the Chriſtian Religion 1s ſtill accompanied with 2:ra- 
cles, as it was at its'firſt planting : And ſo the Conclufion you draw 
from thence, That herefore the Chriftian Religion 7s now as well 
able to ſhift for it ſelf, and to prevail, without any Aſſiſtance of Au- 
thority, as it was at firſt, falls to the ground. 

You add, 7his, as 7 take it, has been made uſe of by Chniſttans 
generally, and by ſome of our Church in particular, as an Argument 
for the Truth of the Chriſtian Religion, that it grew and ſpread, and 
prevail d, without any Aid from Force, or the Aſſiſtance of the Powers 
712 being. Wherein I hope you are miſtaken: for I am ſure this 
1s a very bad Argument. That the Chriſhan Religion, fo con- 
trary in the nature of 1t as well to Fleſh and Bloud, as to the 
Powers of Darkneſs, ſhould prevaz/ as it did; and thatnot onely 
without any Aſſiſtance from Authority, but even in ſpight of all the 
oppoſition which Authority and a wicked World, join'd with thoſe 
internal Powers, could make againſt it ; This, I acknowledge, has 
deſervedly been inſiſted upon by Chriſtians, as a very good Proof 
of the Truth of their Religion. Bur to argue the 'Truth-of the 
Chriſtian Religion, from its meer prevaziing in the' World, with- 
out any Aid from Force, or the Aſſiſtance of the Powers in being ; as 
1f- whatever Religion ſhould ſo prevai/, muſt needs be the 7rue Re- 
Hz1on; (whatever may be intended) 1s really, not to defend- the 
Chriſtian Religion, but to betray it. | For 'nexther does the true 
Religion always prevazl, without the Aſſiſtance of the Powers m be- 
2ng ; nor 1s that always the zrue Religzon, which does ſo ſpread and 
prevail: As T doubt not but you will acknowledge with me, when 
you have but confider'd,. within how few Generations after the 
Floud, the Worſhip of: Falſe Gods prevail'd againſt the Religion 
which Noah vrofels's, and. taught his Children (which was un- 
doubtedly the true Religion) almoſt to the utter excluſion of it 
(though that art ficſt was the onely Religion in the World) with- 
out any Aid from Force, or the Aſſiſtance of the Powers in being, tor 


anything we find-an the Hiſtory of thoſe Times, and as we may 


reaſonably: believe, 'conſidering that it found an entrance into. the 
World; and entertainment in 1t, when it could have no ſuch 4:4, 
or Aſftance. Of which (beſides the Corruption of Humane Na- 
ture) I Tuppoſe there can no other Cauſe be afligned, or none more 
probable than this, that the Powers: then 7#. being, : did Ow 

what 
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what they might and u__t to have done, towards the preventing, 
or checking that horrible Apoſtaſy. 
You go on: And if. it bea —_ of the true > that it will P, x. 
prevail by its own Light aud Strength ; (but that falſe Religions will 
not, but have need of Force and foreign Helps to ſupport them) no-. 
thing certainly can he more for the advantage of true Religion, than 
to take away Compulſion every where. Burt it this be not a mark of 
the true Religion (as you have not proved it to be;) then what 
you conclude here, may not be true. That the true Religion has 
always Light and Strength of its own, ſufficient to prevail with 
all that conſider 1t ſeriouſly, and without Prejudice, I readily 
grant. Bur if, when you make it a mark of the true Religion, that 
it will prevail by its own Light and Strength, you mean (as 1t 1s 
plain you muſt) that 1t will always prevail in the World againſt 
other Religions, weer/y by its own Light and Strength, without 
the Aſſiſtance either of Miracles, or of Authority; then I muſt 
tell you, that prevailing by its own Light and Strength, 1s ſo far 
from being a mark of the true Religion, that it 1s not 71ue, that the 
true Religion will ſo prevail by its own Light and Strength. The 
Inſtance but now given, 1s too great a: proof of this. For if. you 
admit that Noah's Religion was the 7rue Religion, you mult admit 
like wiſe that it had Z7gh7t and Strength enough to prevail with all 
that ſhould but fairly conſider it. And yet, however, we find 
that 1t was ſo far from prevailing againſt falſe Religions, with- 
out foreign Help, that though art firſt it had quiet poſſeſſion of the 
World, without any falſe Religion ro conteſt. its Title ; yet it did 
not long maintain 1ts. advantage, but notwithſtanding all its Light 
and Strength, was within a few Generations, almolt extinguiſh'd 
and loſt our of the World: Idolatry prevailing againſt it, .not by 
its own Light and Strength, you may be ſure, (for-#t could have 
nothing of either; ) nor yet by the help of Force, as has already 
been ſhew'd;. but meerly by the advantage which it had in the 
Corruption .and Pravity of Humane Nature, left (as it is moſt 
reaſonable to aug to 1t ſelf, unbridled by Authority. For to 
the corrupt Nature of Man, falſe Religions are ever more agree- 
able than-the true. For. whatever Hardſhips ſome falſe Religt- 
ons may 1mpole ; it will however always be eaſier to carnal and 
worldly-minded men, to give even Zherr firft-born for their Tranf- 
greſſions, than to mortify the Luſts from whach they ſpring : which 
no Religion but-the true, requires of- them. And upon this ac- 
count, though there 1s nothing more. certain than that falſe Re- 
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ligions will never prevail by rherr own Light and Strength ; yet it 
ſeems contrary to Reaſon (as well as to Experience) to ſay that 
they always PA need of Force and forrigen —_ to ſupport them. 
On the contrary, I ſee no reaſon to doubt, but the meer Apreeable- 
neſs of falſe Religions to Fleſh and Bloud, may very well ſappors 
them, without forcipn Aeſps 5 whileſt the true Religion may tiand 
in need of them, not for any defeRts of its own, but by reafon of 
the Folly, Perverftieſs, and Wickedneſs of Men. If therefore it 
be no mark of the zrue Rehgion, that it will prevailby its own Light 
and Strength, but that falſe Religions will mt, but have need of Force 
and forcigen Helps to ſupport them (as you have not proved it is, 
and I think I have proved it is far from being ſo; ) then it does 
tot yet appear, that xozhiue can be more for the adyanitage of the 
irTme Religion, than ro take away Compmlſion every where. 

You ſay, A Religion that 18 of God wants no! the Aﬀiflatice of 
FiInmane Authority ts make it prevail. Which is not fimply, or 
always tree. Indeed when God takes the matter wholly into his 
own hands; as he does at his firſt revealing and phating a Reli- 
Sion ; there can then be no need of the Aftance of Himmane Avi- 
#$ority - becauſe then, to make ſuch a Religion appear to be his, 
God himfelf does ati thac is requiſite to wake z7 provas]. But when 
once God has fufficiently fertled his __— In the World, 
fo that if Men will bac thenceforth do what they tay and ought, 
* thear feveral Capacities, to preſerve and propagate it, it way 
Wdſlift and prevail withour that extraordinary Aﬀbance from him 
which was neceliaty for nts firft eftabliſhment : then he lexves it 
t their care, urder his ordinary Providence, totry whether they 
wil ds thair Deres, or not: Kaving them anſwerable for all hut 
my follow from their negieft. And then, if that Religion will 
mot previ wirrhout the Mliftance of Finmanc' Anihbority, vt calt- 
wot be ſaid not $0 wed x hay AfifBancc Po 1meks it prevail. 

I awe, fuy you, ade» Hh: ahofe id from you, you bud tarts 
your Thonghts ho your ou Ave andbCountry : But if 
tom a kttle beyond 1heConjines of di 7 do'Wd!r doabt but you 
Houftly wmapme that if wmieelySpain,Portugali&e. the Inawmifin; 
aud im. France ther : mg and mm other parts thoſe Severivies 
har are nfeud to hocpror fore mn tv the National Relitior, were 
rarer. away: ; and. infleual rhereoff the Folkeration- r by 
#hor were" ſot' up, 1he prwe Rebigin would ibe agamer by it. How 
» ſoever I can way, wad that, in' this-eafe, the. true Religion 
would, for ſome'tame, be-a-guiner by-our Author's Tolkeration; be- 
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Fc then 1t would be tolerated in 7taly, Spain, Portugal, France, 
"6c. where now it 1s not: YetT think 1t 1s manifeſt enough that 
it does not follow from thence, that in Zng/and, or wherever 
elſe the true Religion 1s Nationally received, it would reap any 
advantage by havang its preſent Eſtabliſhment taken away, and 
our Author's, 1.e. an unwerſal Toleration of Religions ſer up 1n- 
ſtead of it. | 

But I " our meaning is, that if all the World would 
agree to ſuch a Toleration ; though then the true Religion would 
loſe by it in thoſe few places where it is now eſtabliſh'd as the 
National Religion; yet upon the whole matter, 1t would be a 
garner by the bargain; becauſe then 1t would ſtand upon even 
terms with all other Religions, in ſo many more places, where 
now 1t 15 either not at all ſuffer'd, or at leaſt under great diſad- 
vantages. 

If this be the thing you aim at: then, 1. I ſuppoſe you do not 
hope you ſhall perſwade the whole World to conſent 1n your To- 
leration, or that you ſhall prevail with Pagans, Mahumetans, and 
Papiſts every where to allow true and ſound Religion the ſame 
terms with their pwn, (ſuppoſing you could prevail with thoſe 
of that Religion, to do this to them.) And if that Religion alone 
ſhould tolerate all other Religions, whileſt it ſelf is rolernind by 
none; I think it 1s not eaſy to conceive how it would be a gamer 
by ſo doing. But, 2. Suppoſtng your Toleration were /e? ap all 
the World over: Even 1n that caſe, it1s fo far from being proba- 
ble that the true Religion would be any way advantaged by 1t, 
that on the contrary I think there 1s great reaſon to tear, that, 
without God's extraordinary Providence, it would in a much 
ſhorter time than any one that does not well conſider the matter 
would 1magine, be molt cfteQually extirpated by it throughout the 
World: Conſidering (what has already been obſery'd) that even 
when the true Religion was the onely Religion in the World, it 
did not long continue ſo, but the depraved Nature of Man ſoon 
found out other Religions, more agreeable to it ſelf, which quick- 
ly prevaild, and overſpread the World. 

As to the /ngur/ition, Dragooning, or any other ſuch Severrties, 
which are any where uſed, to keep or force men to the National Re- 
{;g10n, I ſuppoſe I need not put you in mind that T condemn them 
as much as you do. WRITE 

You tell me the Author of the Letter fays, 7r#u#h will do welt 
enough, if ſhe were once left to ſhift for her ſelf. (The contrary 

B 


where- 


DP, 4+ 


[ 10] 

whereof has been ſufficiently ſhewn.) She ſeldom has receiv'd, 
and he fears never will recetue much Aſſiſtance from the Power of 
great men, to whom ſhe 1s but rarely known, and more rarely welcome. 
(And yet God himſelf foretold and:promiſed that &7nes ſhould be 
nur/ing Fathers, and Queens nur/mg Mothers to his Church : As I 
doubt they cannot be, if Truth does not receive A//ilance from 
their Power.) Errors indeed prevail by the Aſſiſtance of foreign and 
borrow'd Succours. ( And without it too.) 7ruth makes way nto 
our Underſtanding by her own, Light, and 1s hut' the weaker for any 
borrow 'd Force that Yiolence can add to her. (Yet moderate Penal- 
ties may make way for Truth 7o-men's Under/tandimg, that ſo ſhe 
may make way 2170 it by her own Light.) And then you add, Theſe 
words of his (how hard ſoever they may ſeem toyou) may help you. to 
conceive how he ſhould think to do J_ to true Religion, by recom- 
mending and perſwading ſuch a Toleration as he propoſed. And now, 
you go on, pray te/{ me your ſelf, whether you do:not think true 'Re- 
ligion would be a gainer by it, if ſuch a Toleration eftabliſh'd there, 
would permit the Dottrimme of the Church of England to be freely 
preach'd, and its Worſhip ſet np in any Popiſh, «Mahumetan, or Pagan 
Country ? Sir, I have told you already, that I think it would, for 
a-time; though I think withall, that an univerſal Toleration 
would rune 1t both there and every where-elſe in the end. And 
I -have told you why I think ſo. 

You add, Zf yore donot, you have @ very 1 Opinion of the Religion 


of the Church of England, and muſt own that it can onely be propagated 


and ſupported by Farce. But why may not I have as good an Op1- 
mon of the Religion of the Church of England, as T have of Noad's 
Religion, notwithſtanding that I'think 1t cannot now be propa- 
gated and ſupported, without uſing ſome kinds or degrees of Force ? 


: ih ſay you, you think it would gain in thoſe Countries, by ſuch a 
Tolera 


tion, you are then of the Author's mind. Not ſo, Sir: For 

as I fear it would loſe all at laſt by ſuch a Toleration; 1o I doubr 

not. but at preſent.it would loſe vaitly more by it, where 1t 1s now 

Nationally: recetved, than it would:gain, where falſe or unſound 
Religions are ſo reccived. 

But, {ay you, if you allow ſuch a Toleration. uſeful to Truth mn 


" other Countries, you muft find. ſomething very peculiar m the Air, that 


muſt make 1t leſs uſeful ts Truth in England. . And 'twilt ſavenr of 
much partiality, and be too abſurd, 7 fear, for you'to own, that Tole- 
ration. will be advantageous to true Religion. all the World over, ex- 
cept onely in ithis Ifland ; Though I much: ſuſpett, this, as abſurd as 
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it 7s, hes at the bottom.; And you-build al} you ſay upon this lurking 
Suppoſetion, that the National Religion now in England, back'd by 
the Publick Authority of the Law, ts the onely true Religion, and 
therefore no other 13 to be tolerated. How uſeful to Truth, or advan- 
tangeons to true Religion I think Toleration would be 7 other Coun- 
tries, or all the World over, I ſuppoſe TI have by this time ſuffict- 
ently declared. But why you ſhould ſnſpe& that T look upon this 
/land as the onely part of the World that would recerve no ad- 
vantage by it, I cannot imagine. If you will take my word for 
it, I aſſure you I think there are many other Countries in the 
World, where (whatever their ir be) your To/eration would be 
as little uſeful zo Truth, as in England. For notwithitanding the 
Jurking Snppoſition you ſpeak of, ] am far enough from thinking 
that the true Religion 1s confined to this A7ngdom, or this //land. 

Bur as to my ſuppoſing that the National Religion now in Eng- 
land, back'd by the Publick, Authority of the Law, 1s the onely true 
Religion ; 1f you own, with our Author, that there 1s but one true 
Religion, IT cannot ſee how you your le]f can avoid /appo/ing the 
ſame. For you own your lelf of the Church of Zxgl/and; and 
conſequently you own the National Religzon now inFEngland, to be 
the true Religion ; for that 1s her Religion. And therefore if you 
belteve there 1s but oxe true Religion ; there 1s no help for it, but 
= muſt 0 with me, that the NVatona/ Relxion now 11 Fng- 
and, back'd with the Publick, Authority of the Law, is the” onely 
true Religion. | 

But this 15 not all the /ar4mg Suppo/ition you fpeak of, For you 
iuſpe& me likewiſe to ſuppoſe, that no other Relrgion rs to be tole- 
rated. By which it you mean, that as this onely true Religion 
ought to be received wherever 1t is preach'd; fo, where-ever 2t 
is recerv'd, I ſuppoſe all other Religions ought to be diſconraged 
in ſome meaſure, by the Civil Powers; I own that I do ſuppoſe xt : 
And 1 think T have ſhewn good reaſon why. 

But you go on, and (ſpeaking of this /rrking Suppo/iizon, That 
the National Reljgion now im England, 7s the onely true Religion, and 
therefore no other 15 to be tolerated) you lay, Which being a Supps- 
ſation equally unavoidable, and equally jaſt in other Countries (wnlefs 
we can imagine that every where but m F.ngland men beheve what 
at the ſame time they think to be a Lie) will in other places exclude 
Toleration, and thereby hinder Truth from the means of propagating 
it ſelf. How, Sir? Is this Suppofition equally unavoidable ; and 
e7tghty jeſt in other Countries, where falſe Religions are the Na- 
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tional Religion? (For that you. muſt' mean, or nothing to the 
purpoſe.) If ſo, then I fear it will be equally zr#e too, and equally 
rational, For otherwiſe I ſee not: how 1t can be either equally nn. 
avoidable, or equally juſt : For it it be not equally zrac, it cannot 
be egnally juſt; and it it be not equally razzonal, it cannot be e- 
— unavoidable. Burt if 1t be equally true, and equally rational ; 
then either a// Religions are true, or zone 1s true: For if they 
be all equally true, and any one of them be xo? true; then one 
of them can be true. And then the leaſt that will follow is, 
that we muſt a/uppoſe again, what we ſuppoſed but now, v2. that 
the Religion now eſtabliſh in England 1s the onely true Religion. 
For whether we admit that all Religions are true, or that zone 
is true; we mult unavoidably admit that there 1s no one/y 7rue Re- 
ligion: And if there be no onely true Religion; then neither the 
Religion now eſtabliſh'd in England, nor any other can be the 
onely true Religion. There is therefore no remedy, but you muſt 
either recall this Afſertion of yours, or own theſe Conſequences 
which flow from it. 
- Bur I hope, when you have thought a little more of the matter, 
you will be ſo far from aſſerting that the Suppoſition, 7haz the 
iVational Religion is the onely true Religion, 1s 1nall Countries equal- 
ly unavoidable, and equally juſt, that you will acknowledge that it 
cannot be a? all unavoidable, or juſt, where any falſe Religion is 
the National Religion. Otherwiſe, you will be forced to own 
that men may be bad to embrace falſe Religions. For what- 
ever Religion any man does #ravoidably, and ju/ty ſuppoſe,or Judge, 
to be 7he onely true Religion, that Religion he mull needs be bound 
to embrace: becauſe he has all the reaſon to embrace it, which 
any man can have for embracing any Religion whatſoever; and 
he can no more reaſonably reject it, than any other man may re- 
ject the onely true Religion. | 

Now if this Suppo/ition,that the National is the ri true Relzeron, 
be indeed neither equally unavoidable, nor equally JuZt 11 other Coun- 
7r1es, as 1t is where the True is the National Religion; then net- 
ther will the Suppoſition, that therefore wo 0/her Religion 75 7o be 
tolerated, be either equally unavoidable, or equally juſt in other 
Countries, asit1s where the True is the National Religion. And 
therefore if this Suppo/ition ſhall any where exclude the Toleration 
of the Truth, and hereby hinder it Ser a the means of propagating 
zt ſeff; the blame will Lie upon thoſe who admit that Suppoſition, 
where there is no juſt ground for tt: who therefore mult anſwer 
for the Conſequences of it. The 
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The Toleration the Fruits whereof Tay | ar no encouragement p 


to hope for any advantage from our Author's Toleration, to true Re: 
Hizion, 1s that (as I thought you would cally have gueſs'd) which 
jw: all, but thoſe of the Church of Z*z/ana, enjoyed in the 
times of the Bleſſed Reformation, as it was calld.' And for the 
Fruits of it, vis. the Seds and Fereſtes which it produced ( ſome 
of which I ſay till remain with us) how numerous, and of what 
quality they were, ſome yet living remember, and the Writers of 
thoſe times do ſufficiently diſcover. | Up3 4 
But here, whatever the Frauzts of that Toleration were, you 
boldly ſay, that if the Magiſtrates will ſeverely and impartially ſet 
themſehves againit Vice, in whomſoever it is fownd ; and leave men to 
their own Conſciences, in their Articles of Faith, and Ways of Wor- 
ſhip ; true Religion will be ſpread wider, and be more fruitful in the 
Lves of its Profeſſors, than ever hitherto it has been, by the impo- 
Jition of Creed's and Ceremonies. Tt ſeems then, with you, the re- 
zeting the true Faith, and the refuſing to worſhip God in decent 
Hays, preſcribed by thoſe to whom God has left the ordering of 
ſuch matters, are not comprehended in the name of ZY7ce. Other- 
wiſe you mult allow the Magiſtrates to jet themſelves agamdt \theſe. 
things likewiſe, it they mult {everely and mpartzally [et themfebues 
againſt Vice : which would not: conſi{t with /cavmg men to' ther 
own Conſciences in them. But af you: except theſe things, and will 
not allow them to be call'd by the name of ce ; perhaps other 
men may think 1t as reaſonable to except ſome other things, which 
they have a kindneſs for. For inſtance: .Some perhaps may ex- 
cept arbitrary Divorcing, others Polygamy, others Concubinacy, 0- 
thers /imple Fornication, other Marryimg within Degrees' which 
have hitherto becn thought forbidaden.: And all theſe, 1t may be, 
will boldly ſay too, that zf the Magiſtrates will ſeverely and impar- 
tially ſet themſehves against Yice, and leave men to their own Con- 
ferences m thefe things ; Vertue and good Manners would be ſpread 
wider, and ſhine more glortouſly 1m the Zzves of men, than ever 
hitherto it has done, by the help.of any Laws that have been made 
about. theſe matters. Rv > 9.4 TOY Fe 
But, Sir, whether the Magiſtrates {ert1ng themſehues ſeverely 
and impartially againſt what I ſuppoſe you call Yice ; or the :mpo- 
/itton of ſound Creeds and decent Ceremonies, does more conduce to. 
the ſpreading rue Rejjgion, and rendering it fruitful inthe Lives of 
ts Profefſours, we need not examine. © I confeſs I think both'to-- 
gether do beſt. And this I think is. as muchas needs to be ſaid to: 
your pext Paragraph alſo, As 
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+, +; \5&s:to what our Author offers in behalf of the Toleration he 
A.p.z, contends fon, Þ. thought the whole Strength of it comprized in 
this \Argument-: $f WOW i 1h Es } ; ; at 4429 
[© There ts but one yohy of Salvation, or but one true Religion. 
©No mancan. be ſaved by this Religion, who does not believe it 
©to be the true Religion. 
: This Belief 1s to be wrought an men by Reaſon and Argument, 
©not by outward Force and Compullion. | 
© Therefore all ſuch Force is. utterly of ;no uſe for the promo- 
©ting true Religion, and the Salvation of Souls. | 
© And therefore no body can have any Right to uſe any Force 
© or Compuliion, for the bringing men to the true Religion : nei- 
© ther any Private Perſon ; nor any Eccleſiaſtical Officer (Biſhop, 
©Prieſt, or other; nor any Church, or Religious Society ; nor the 
(Civil Magiſtrate. | | 
P.c; Butto this you ſay, {f z7 be a trae Conſequence, that men mui? 
be tolerated, if Magiſtrates have no Commiſſion or Authority to puniſh 
them for Matters of Religion ; then the onely Strength of that Letter 
lies: mot in the unfitneſs of Force to 'conumce Men's Underſtanding. 
Pid: Lett. p. 7- But if all the Reaſon for which the Author de- 
nies that . Magi{trates: have any» Commiſfen or Aathority to puniſh 
Matters of Rehgion, ends in the. anfirne/s of Force to convince 
Men's Underftandimg (as, upon-examination, 1t will appear it does ;) 
then the oely ireng/h of that Letter may le in that, notwith- 
{ſtanding that true Conſequence, "Tis true indeed, the Author does 
{ay, in the Page you. quote, that z# does. not appear that God has 
given any ſuch Authority to one\"1man over another, \as to compell. any 
ous to his Religion: Wherein,.'T believe, no ſober 'man will con- 
tradi him, But. (ſuppoſing that by compeMong: any one to his Reli- 
2707, he-means uſing any degree of Force, in any manner. what- 
loever, to bring .any one to his Religion; ) What Reaſon, I be- 
leech you, does he any where offer for his faying this, but that 
Los, Which he gives us in the next Page; 'where he expreſly affirms 
' tharithe Magiſtrate's Power ex7enus not toitheeltablifhing any Arti- 
ticles of Faith, or Forms of Worſhip, by the Force of bis Laws, tor 
this reaſon, viz. becauſe Laws are of no force at all without Penal- 
ties, and Penalties in this caſe are abſolutely impertinent, becauſe they 
are not proper to conumce the Mind, 'becaule they are no way capa- 
ble to-prodace the Belief of the Truth of any Atticles of Faith, or 
of the acceptableneſs to God of any outward Forms of Horſhip ; and 
becauſe that Light and Evidence which ionely can work'a __ In 
| Men's 


( 5 ] 
Men's Opinions, can in #0 manuer pouy from them: Which 1 
ſuppoſe you will acknowledge to. be onely4o many- ſeveral Ex- 
pretiions: of the anfiznefs of Force 10 ceayvince men's Underſtanding. 


Aegan, lay you; Tf it be true that” Magiſtrates-being. as liable to p.s. 


Error as the reft of Mankind, their uſing of Force in matters of Re- 
ligion, would not at all advance the Salvation of Mankind, ( allowing 
that even Force could work upon them, and Magiſtrates had Authority 
to uſe it in Religion) then the Argument you mention, 15-not the enely 
one m that Letter, of ſtrength to prove the;necefſity of Toleration. Fid. 
Zet. p. 8: But you might have confider'd, that this' Argument, 
from the Magiſtrate's bermg' as. liable to Error as the reFt-of Mankind, 
concerns none but thoſe, who aſſert that every Magittrate has a 


Right to uſe Force to promote his own Religion, whatever at be: . 


W.hichTrthink noman that has any Religion will afſervt : And that 
for this reaſon, 'I' could not-be obliged-to'confider- it as a diſtin 
Argument. However, where it.camein my way,: I took as much 
notice of. .1t as I thoughr'it deferved. : \ 10 OED 

As to the Aigument as T have: repreſented 3t, you. deny that the 
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Fourth Propoſition is any PRs of the Author's, to be found in . 
c 


the Pages I quote, or any where elſe'1m the whole Letter, o:ther in 
thoſe terms, or in the ſenſe T take 1t in. ' And yet you immediately 
add, that.;z the ezzhth Page, which I quote, the Author is fhewnmne 
that the Magiſtrate has no Right to aoalls uſe of * Force in Matters z 
Religion, for the Salvation of men's Souls; And that the Reaſon 

there gives for it 1s, becauſe Force hath no efficacy to convince men's 
Minds ; and that without a full perſwaſron of the Mind, the Pro- 


feſſton of the true Religion it ſelf 15 not acceptable to God. And then 


you ſet down the' words of the Author to' which T referr, v2. 
Upon this ground Þ affmm that the' Magiſtrate's Power extends not to 
the ftabliſhing any Articles of Fatth, or Forms of Worſhip, by the 
force of his Laws. For Laws are- Y no force without Penalties ; 


and Penalties in this caſe are abſolutely impertinent, becauſe they - 
are 'not proper to convince the Mind. Now in what reſpedt, I be- 


ſeech you, are Penalties here affirm'd to be abſolutely pertinent ? 
Is-it not plain that'the Author means they are-fo, as -ufed to'bring 
men to believe any Articles of Faith, -or to approve any Forms of 
H4rſhip? And'is not this exaQly the Senſe op the Fourth Propo- 
fition? The other place of the Letter; .p. 27. to which: I referr, 
and which you here ſet down,does clearly enough contain the ſame 
Senſe; and therefore I need not add'any more words concerning tt. 


You add, But -12 neither 'of thofe Paſſages, nor any where" elſe Þ. ;. 


that . 
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that 1 remember, does the Author ſay that it is impoſſeble that Force 
ſhould any way, at any #111e, upon any Perſon, by. any Accident, be 
uſeful towards the promoting: of true Religion, and 1he Salvation 0 
Souls ; for that 15 1t which you mean by utterly of no uſe. | By utter 
of no uſe, 1 mean the ſame thing which the Author does by a#/o- 
lutely impertinent. And whether he does, or does not ſay that 
zt is impofſuble, &c, Iam ſure the leaſt he can mean by ſaying that 
Penalties are abſolutely impertinent, 1s, that they are ſo little ſer- 
viceable . towards: the purpoſe we ſpeak of, that, generally ſpeak- 
ing, they do at leaſt as much harm as good: For nothing leſs than 
that can make tliem abſo/uzcly inpertiment : And that is all thar T 
mean by atterly uſeleſs. oe. 

You ſay further; He does not deny that there is any thing which 
God in his Goodneſs does not, or may not ſometimes gratiouſly make 


uſe of towards the Salvation of men's Souls (as.our Saviour did of 


Clay and Spittle to cure Blinaneſs :) and that ſo, Force alſo may be 
ſometimes uſeful. But that which be denies, and you grant, ts that 
Force has any proper Efficacy to enlighten the Underſtanding, or pro- 
duce Belief. And from thence he mferrs, that therefore the Magi- 
ſtrate cannot lawfully compell men in Matters of Religion. 'Tis true 
indeed, I do grant that Force has no proper Z#ffrcacy to enlighten or 
convince the Underſtanding, or to dg the work of Reaſon and Argu- 
ments. But mult it. needs. be @t7erly aſeleſs, or no otherwiſe uſe- 
ful for the promoting'true Religion, than Clay and Sp777/e are tor 
curing #/naneſs, unleſs it haye the Exficacy of Reaſon and Argu- 
ments? I confeſs I thought the #ſefulneſs of Force for the pro- 
moting the true Religion, would ſufficiently appear, if it could 
but be ſhewn to; be capable of doing any conſiderable ſervice that 
way, by procuring the Conviction of the Underſtanding, though 
1t be not 1t ſelf capable to convimee. For certainly it is one thing 
to convince the Underſtanding, -and another to procure its Con- 
viction. 'The one indeed 1s peculiarly the work of Reaſon and 
Arguments: but the other 1s done by whatever prevails with a 
man to cor/ider and weigh thoſe Reaſons and Arguments which do 
convince his Underſtanding ; whether it be his own Inclination, 
or the Advice of a Friend, or the Command or Law of a Supe- 
rior. Now though I grant that Force has'no proper Efficacy to en- 
lighten the Under/tanaing,. or produce Behef: yet I aflert withall, 
that it has a proper Efficacy (2.e. not a bare obeazential Efficacy , 
ſuch as Clay and $Þ77/e havein the hand of Omanipotence ; but a 


natural Efficacy, as a Moral Cauſe) to procure the enlightening of 


the 


(1m} 
the Underſtanding, and the produdtion of Belief. And if it be in 
this ſort #ſefw/. tor the promoting true Religion, and the Salva- 
tion of Souls, (as I {ee no reaſon, hitherto to doubt but it 15 ;) 
their is may {ill be /awf/ for the Magittrate.to make ule of it 27 
matters of Religion, though it has no proper Efficacy to en/izhien the 
Undtr/tanding, or produce Belef. 

Where I ſay that Force may indirettly and at a diſtance do ſome A, p.s. 
ſervice &c. you fay you do not underitand what I mean by doing p, +. 
ſervice at a aiſtance towards the bringing men to Salvation, or t0 em: 
bracs Truth ; unleſs perhaps it be what others, in propriety of - Speech, 
call by Accident. But I make little doubt but all other men that 
read the place, do well enough underſtand what I mean by thoſe 
words; even {uch as do not underſtand what it 1s to do ſervice by 
Accident. And if by doing ſervice by Accident, you mean doing 
it but ;ſe/aom, and beſide the intention of. the. Agent ; T afluxe. you 
that 1s not. the thing that I mean, when-I ſay Force may inarrectiy 
and at a diſtance, do ſome ſervice. For in that uſe of' Force which 
I defend, the Effe& 1s both z/ended by him that uſes it, and with- 
all, I doubt not, 'o ofzer attain'd, as abundantly to maniteſt the 
Uſefulneſs of at. 7 - 43 

But be it what it will, lay you, it is ſuch @ ſervice as cannot be Þ. 7. 
aſſeribed to the airee? and proper Efficacy of Force. And ſo, jay you, 
Force inaireftly and at a diſtance, may -o ſarge ſerwmce. [grant it: 
Make your beſt of 1t. What do yourconclude from thence ? T hat there- 
fore the Magiſtrate may make uſe of it ? That 1 deny. That ſuch ar 
indired# and at a Aiſtance Uſefulneſs will authorize the Civil Power 
in the uſe of it, that with weuer be proved. It ſeems then you grant 
atlaſt, thac Force may, indirefty; aud at a diſtance, do ſome ſervice, 
inthe matter -we axe Ipeaking of. But where, 'L beſeech you, dg 
I athrm, that therefare,4he, Magiſtrate may make uſe of it ? Me- | 
thinks you might remember, that I aflert Force to be generally a.z.1o,r:, 
neceſjary, as well as uſeful, to bring erring Perſons to the way. of 12, 15,16. 
Truth: and that accordingly I ground the Magiſtrate's Autho- 

rity. to uſe Force for that purpole, upon the Neceſſity, as well as 
Uſefulneſs of it. Now whether ſuch an indire? and. af a diſtance 
Uſefulneſs (as you are pleas'd to call it) together with a general 
Nece//ity of Force, will not authorize the Civil Power in the uſe of it, 
you wall perhaps be better able to judge, when you have anſwer'd 

a plain Queſtion or two. 

'Lhat Force does ſome ſervice toward the making. of Scholars 

and Artiſts, I ſuppoſe you will ealily grant, G1ye me leaye there 
C ore 
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fore to ask, How it does it? T ſuppoſe you will fay, Not-by its 
dire? and proper Efficacy, (for Force is no' more capable to work 
Learning, or Arts; than the Belief of the true Religion, 1n men, 
by its arree? and proper Efficacy ;) but by prevailing upon thoſe 
who are deſigned for Scholars, or Artiſts, to receive Inſtruction, 
and to apply themſelves to the uſe of thoſe Means and Helps, 
which are proper to make them what they are deſigned to be : 
That 1s, it does it zndiret#lp, and at a diſtance. Well then; If all 
the Uſefulneſs of Force towards the bringing Scholars, or Ap- 
pm—_ to the Learning, or Skill they'are deſigned to. attain, 
e onely-an mmdrret? and at a diſtance Uſefulneſs : Tpray, what 1s it 
that warrants and a#zhorizes Schoolmaſters, Tutours, or Maſters, 
to uſe Force upon their Scholars, or Apprentices, to bring them 
to Learning, or to the Skill of their Arts and Trades, if ſuch an 
indiret? and at a diſtance Uſefulneſs of Force, together with that 
Neceſfty of it which Experience diſcovers, will not dot 2! T be- 
heve you will acknowledge, that even ſuch an Uſetulneſs, toge- 
ther with that Neceſlity, will ſerve the turn in theſe caſes. Burt 
then I would fain know, why the {ame kind of Uſefulneſs, join'd 
with the like Necellity, will not as well do 1t in the caſe before 
us. I confeſs I ſee no reaſon why it ſhould not : nor do [. believe 

you can aftign any. ': LIT 
- That. the Magiſtrate may make uſe of whatſoever God has at 
P. 8. any-time made the occaſions 'of good tomen'; or of whatſoever may 
P.7, inarretHy and at a diſtance, or (as you ſpeak before) may any way, 
at any time, upon any Perſon, by any Accident, be uſeful towards the 
promoting of irue Religion ; 'ThisI do'no where aſſert. And there- 
fore you might have ſpared the Inſtances by which you prove the 
contrary. 'There' 1s no doubt but God; who can do what he pleaſes, 
by what means he pleaſes, and even without any means, can make 
many things ccca/tons of good to men, which are not apr in their 
own natures to be ſo. Nor do I doubt but ſometimes, what mn 
his infinite Wiſdom he ſees would be hurtful and pernicious to all 
other men, he ſees will be good and falutary to ſome particular 
perſons, and accordingly in'his Goodneſs orders tt for' them. But 
1 men ſhould thence take occaſion to apply ſuch things generally; 
Who ſees not, that however they might chance. to hit right in 
ſome few caſes; yet upon the whole matter, they would certainly 
P.g. do a great deal more harm than good? And 71 all Pleas, as you 
tell us, for any thing becauſe of its Uſefulneſs, it 1s not enough to ſay 


that it may be ſerviceable ; But it muſt be conſider'd, not onely what 
it 
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it may, but what it is likely toproduce: And the greater Good or Farm 
like to come from it, ought to determine the uſe of it: ' And there- 
fore I can eafily grant you, that as Running a man through, though 
once upon a time it chanced to ſave a man's life 4 opening a lurking 
Tmpoſtume, 1s nevertheleſs no /awful or zuſtrfiable Chirurgery ; be- 
cauſe it 1s always. much more likely to let out men's lives, than to 
open lurking /mpoſtumes : So'though Loſs of Eftate, &c. the Galhies, 
and the Torments ſuffer d m the late Perſecution, might poſſibly, as 
| directed and managed by divine Providence, bring ſome Perſons 
to Repentance, Sobriety of T hought, and a true ſenſe of Religion, oy. 
| and ſo mnaire&ly and at a diſtance ſerve to the Salvation of their Souls : 
| Yet ſince conlider'd in. themſelves, and with reſpeCt to the gene- 
1 rality of men, theſe Methods, \for the reaſons: alleged 1u my 4+ g p.,, 
ſwer, are juſtly to be look'd _ as' more-apt to hinder, than to 14. 
poouury that end; the Succeſs which "God was pl/eas'd perhaps, 

ut not hound to give them, will by no means juſtity them, or prove 
E that the French King had Right and Authority to make uſe of them. 
This, I ſay, I can eaſily grant you. But how wall this ſerve your 
purpoſe ? Will it follow from hence, that the Magiſtrate has no 
Right to uſe any Force at all; for the bringing -men- to.: the true 
Religion? Or wall any man ſay, that becauſe the Ty may 
not uſe thoſe Severizzes which are more apt to' hinder, than to 
promote true Religion, therefore he can wr: no /ower Penalties, 
though they be never ſo ff and ſerviceable to promote 1t? If you 
ſay you think no Penalties at all are fit to promote Religion : to 
make me of your opinion, you mult prove it ſome other way, than 
by alleging the unfitnelſs of thoſe Severizzes. This, I ſuppole, may 
ſerve to ſhew with how little reaſon you ſay here,:that it my 2#- 
dire? and at a diſtance Serviceablene/ſs may authorize the Magi/trate 
to uſe Force im Rehgion, all the Cruelties uſed by the Heathens againſt 
Chriſtians, by Papiſts againſt Proteſtants, and all the perſecuting of 
Chriſtians one amongſt another, are all juſtifiable. (Not to take no- 
tice at preſent, how odly it ſounds, that that which authorizes 
the:-Magiſtrate to uſe moderazte Penalties, ro promote: the! rue Re- 
ligion, ſhould jultify all the Crac/tzes.that ever were uſed, to pro- 
mote Heatheniſmm, or Popery.) 

With what Ingenuity. you--draw me in, to' eondemn Force 1n P, 8, g, 
general, onely becauſe I acknowledge the ill Zefs of profecu- 
ting men with Fire and Sword, gyc. to make them Chriſtians, I think 
on 1 may now leave every man to judge. 

But you ſay I ſhelter my-ſelf under the name of Severities. w/ P. 9, 10. 
C 2 ay 
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fay "yon, «ndderate Paniſhmenuts, as you call thew in another” place, 
(FPonaltzes, Sit, is my word : But finee you fay 'tis Purifhments, let 
It be ſo: Theſe) you think may be ſerviceable, indireftly, and at a 
:/tance ſeruiceable, to bring men 70 the Truth. And 1 ſay, any ſort 
of Puniſhment x what to the Offenſe, or where there is no 
faalt at all, will always be Severity, nnjuſtifiable Severity, and will 
be thought. fo by the Safferers, aud By-Jlanders, gy0. Well, Sir : 
And what then? Why, no7 70 profeſs the National Faith, whileſt 
ene believes it not to be true; not to enter into Church-Communion 
with the MagiFfirate, as long as one judges the Dottrine there pro- 
Feſs'd to be erroneous, or the Worſhip not ſuch as God hath preſcribed, 
or will accept ; this you allow, and all the World withyou muſt allow, 
not to be a'fault. But yet you would have men pmniſh'd for not being 
of the National Religion; "that is, as you your ſelf confeſs, for no 
fault at all. Tn which-words you take a liberty to put upon me 
what you pleaſc. For I neither aow, nor confeſs, nor would have, 
what _ are pleas'd to impute to me. But how far that 1s to be 
allow'd, which you ſay I do a/low, and all the World with me muſt 
allow; will quickly appear. 

- For{(to come'to the Point; ) the \Vazzonal Religion 1s enther true, 
or not' true.” Tf it be not true, no man is bound to be/zeve it: And 
it 18 no'/an/t in him that 1s not bound to believe it, not to profe/.s 
it. If It be true; then either there is ſufficient proviſjon made 
forinftruQting men in the truth of it, or there 1s not. If there 
be not; then all men are not bound to be/zeve it; And (as was ſaid 
before) in thoſe who are not bound to believe it, 1t will be no 
fault not to profeſs it. But if there be ſufficient means of In- 
{ruQion provided for all ; then it nmſt be a'fan/r in all not to pro- 
fefs it; becauſe, in that caſe, it is a farlr-in all not to beleve it. 
And the like 1s to be ſaid concerning Communion with the Magr- 

frrate m Divine Worſhip. | 
This I take to be very plain. And from hence theſe two things 
will unavoidably follow. 1. That no man ought to be puniſhd 
for- not -being of any falſe- Rehigion, though} 1 be the - National 
Religion : Becauſe it is no fant not tobe of any falſe Religion. 
2. That all who have ſufficient means of Inſtruction provided for 
them, may juſtly be puniſh'd for not being of the /Vational Re- 
ligion, where the true, is the National Religion : Becauſe it 1s a 
fault in all ſuch, not to be of that Religion. And ſo a// Puniſh- 
2nent for the ſake of Religion, will not be anjuſtifiable Severity. 
P. 1, For: though, where there is no Fanit, there can-be no moderate Pu- 
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niſhment ; yet all Puniſhment is not '/mmoderate, where'there 73 
2 Fault to be puniſh'd. Now that which I would have, is, that 
this Farlt ſhould be punifſh'd; but ſo far onely, as may beſt, and 
molt generally ferve to correct it, 2.6. in wy opinion, with Pena]- 
tics below the rate of the Puniſhments before mention'd. Which 
I think you have not yet proved to be #unju/trfiable Severity. 

The taking away men's lives to make them Chriſtians, T note asa x, .. 
manifeſt Abſurdity. And you grant that there 1s great Abſuratty p, jg, 
ſomewhere in the caſe. And1I aſſure you T am very well content 
that the Imputation ſhould ]ie where it ought to he : AndT know 
of no occa{ſ1on I have given you to think otherwiſe. 

But here, having mention'd an Zxample of this extreme Abſur- p, jor, 
dity (as you jultly call it) which we have in a neighbouring Conntry; 
where the Prince declares he will have all his Diſſenting Subjects 
ſaved, and purſuant thereunto has taken away the lives of many of 
them : You are pleas'd to add the following words : For hither at 
laſt Perſecution (lo, it ſeems, you call all uſe of Puniſhments for 
Religion) muſt come + As, 7 fear, notwithſtanding your talk of mode- 
tate Puniſhments, you your ſelf intimate in theſe words ; *Not'that A. p. 2 
<T think the Sword is to be uſed in this buſineſs, (as I have ſuffici- *'** 3 
© ently declared already; ) but becauſe all Coactive Power reſolves 
fat laſt into the Sword; ſince all (I do not ſay, that will not be 
© reform'd in this matter by lefler Penalties, but) that refuſe to ſb. 
*mit to lefler Penalties, mult at laſt fall under the ſtroke of it. 

Tn which wora's if you mean any thing to the buſineſs in hand, you 
feem to have areſerve for greater Puniſhments, when leſſer are not 
Suffuient to brmg men to be convinced. And will you ever pretend 
to either Conſcience, or Modcity, after this? For, I beſeech you, 
Sir, What words could I have uted more expreſs or effeEtual, to 
ſigniſy, that in my opin1on, no Diſſenters from the true Religion 
ought to be punifh'd with the Sword, but ſuch as chooſe rather to 
rebcl againſt the Magiſtrate, than to ſubmit to lefſer Penalties? 
(For how any ſhould refaſe to ſubmit to thoſe Penalties, but by re- 
belling againſt the Magiſtrate, I ſuppoſe you will not andertake 
to tel] me.) "Twas for this very purpoſe that IT uſed thoſe words, 
to prevent Cavils (as I was then ſo ſimple as to think I might: } 
And I dare appeal to any man of Common Senſe and Common Ho- 
neſty, whether they are capable of any other meaning. And yet 
the very thing which I ſo plainly diſclaim in them, you pretend 
(without ſo much as offering to ſhew how) to colle@ from'them: 
Thither, you' ſay, at-liifÞ (vis. to the raking away men's lives 3» 
FADE 7} 
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the ſaving their Souls) nies arrays muſt come : As you fear, notwith- 
FFanding my talk of moderate Puniſhments, T my ſelf intimate in 
thoſe words : And if | mean any thing m them to the buſineſs in hand, 
I ſeem to have a reſerve jor greater Puniſhments ; when l:ſ/er are not 
ſufficient to bring men 70 be convmced. Sir, T ſhould exped fairer 
dealing trom one of your Pagans or, Hahumetans. ButT ſhall only 
add, tht | would never with, that any man who has undertaken 
a bad Cauſe, ſhould more plainly niger i it, than by ſerving it as 
here (and not here onely) you ſerve yours. 

Where I ſay, © It Force be uſed, not inſtead of Reaſon and Ar- 
fguments, that 1s, not to convince by its own proper Efhcacy 
©(which it cannot do) gy. you ſay you 424 thoſe 20ho make Laws 
aud uſe Force, to bring men to Church-Conformity in Religion, ſeek 
onely the Compliance, but concern themſehues not fr the Conviftion of 
thoſe they puniſh ; and ſo never uſe Force to conymce. For, you add, 
pro tell me; When any Diſſenter conforms, and enters mto the 
Church-Communton, is he ever examin'd to ſee whether he does it 
upon Reaſon, and Convittion, and ſuch Grounds as would become a 
Chriftian concern'd for Religion? 1f Perſecution (as is. pretended ) 
were for the Salvation of men's Souls, this would be done ; and men 
not arruen to take the Sacrament to keep their Places, or to obtain Li- 
cences to ſell Ale, ( for ſo low have theſe holy T hings been proſtituted,) 
gx. Who they be that pretend that Perſecution rs for the Salvation 
of men's Souls, I know not. Burt as to thoſe Magiſtrates, who ha- 
ving provided ſufficiently for the Inſtruction of all under their 
care, in the true Religion, do make Laws, and uſe moderate Pe- 
nalties.to bring men to the Communion of the Church of God, 
and to Conformity to the Rules and Orders of it; I think their Be- 
haviour does plainly enough ſpeak them to ſeek, and concern them- 
ſelves for the Conuition of thoſe whom they puniſh, and for their 
Compliance, onely as the fruit of their Convi&ion. Nor do-'s the 
contrary appear from the not examining Diſſenters when they con- 
form, to ſee whether they do it upon Reaſon and Conuiion, &c. For 
where the courſe ] ſpeak of is held, it 1s ordinarily preſumeable, 
that when Difſenters conform, they do it uporr., Reaſon, and Con- 
viezion. And as to irreligious Perſons, who onely ſeek their ſecu- 
lar Advantage; how als 1s it for them to pretend ConvidZion, and 
to offer ſuch Grounds if that were required) as would become a 


Chriſtian concern'd for Religion? This is what no care of man can 


certainly prevent. And therefore if ſuch Perſons profane the 


Sacrament, io keep their Places, or to obtain Licences to ſell ry 5. 
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this is an horrible Wickedneſs indeed ; but it is their own, and 
they alone muſt anſwer for it. | But it 1s very unjult to impute it 
to thoſe. who make ſuch Laws, and wſe ſuch Force ; or to ſay that 
they proſtitute holy Things, and drive men to profane them, They 
deſign by their Laws, to contribute what hes 1n them, to make 
men good Chriſtians : But if after all that they can do, wicked 
and Godleſs men' will ſtill reſolve to be ſo; they will be ſo, andI 
know not who, but God Almighty, can help it. 
That ſome men would 7hrough careleſsneſs never acquamt: thems- p, x1, 
ſelves with the Truth which muſt fave them, without bemg forced to 
ao it, (which I ſuppoſe,) may be very true, notwithſtanding that 
(as you fay) ſore are call d at the third, ſome at the nineth, and 
Jome at the eleventh hour ; and whenever they are call 'd, they embrace 
all the Truth neceſ/ary to Salvation. At leaſt you do not thew why 
It may not: And therefore this may be no /{ip, for any thing you 
have ſaid to prove it to be one. : 
Where the groſs and palpable. Miſtakes lie, appears, I ſuppoſe; in P. 18 
jars already. But you inſtance 1n my ſaying that Force uſed tt % ! 5. 
ring men to conſider, does indireftly, and at a aiStance, ſome ſeruice. 
For here, you tell me, I walk in the dark, and endeavour to cover 
my ſelf with Obſcurity, by omitting two neceſſary parts. As, firSt 
who muſt uſe this Force. And yet your very next words are, Which 
though you tell us not here trend 1t would have been 1mpertinent 
to Ze// you; becauſe, as any man may ſee, 'I was there onely to con- 
fider, whether Force was «/efu/, or not; not who was to ule it: ) 
yet by other parts of your Treatiſe 'tis plain you mean the Magiſtrate. 
Secondly, you tell me, I omit ro ſay upon whom it" muſt' be uſed : 
Whereas 'tis' plain enough too, as 1 ſuppoſe, by other : parts of my 
Treatiſe, that the Force I ſpeak of, 1s, according to my opinion, to 
be uſed upon. ſuch, and ſuch onely, as having ſufficient' means of 
InſtruQtion in the true Religion provided for them, do yet refuſe 
to embrace 1t. But this you would not ſee ; becauſe, it ſeems, you 
thought it more for your purpoſe to tell me, that 7hoſe upon whom, 
1n my opinion, Force 7s 70 be uſed, 1f 1'ſay'any thing to my purpoſe, 
muſt be Diſſenters from the National Frbaing, thoſe who" come: not 
mnto Church-Communion with the Magiftrate. \ And then, you ſay, 
my Propo/ttion in fair plam terms will ſtand thus: If the Magi 
{ſtrate puniſh Difſenters, onely to bring them to conſider thofe 
Reaſons and Arguments which are proper to convince them ; who - 
*can deny but that, indireQly, and at a diſtance, it may do lervice, 


**&c. towards the bringing men to embrace that Trath which 
c 
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<otherwiſe they would never be acquainted with? &e. Zn 1which 
Propoſitton, you 1zy, 1. There is ſomething inprafttcable. 2. Some- 
#hing unjuſt. Aud 3. Whatever Efficacy there is im Force (my way 
apphed ) to bring met to conſider and be convinced, it makes agaznſi me. 

1. Youlay, 47 7s zmpradticable to puniſh Difſenters, as Liſ/enters, 
_ to make RI 7 why 10? The Reaſon” tollows : 

or rf you puniſh them as Diſſenters, you t/h them for not bein 

of £ National Religion. 2nd to Lavih m— for = pions of he 
Hational Religion, 1s not to puniſh him onely to make him conſider ; 
anleſs not to be of the National Religion, and not to conſider, be the 
Jame thing. Bur cannot Diflenters be puniſh'd for not being of tbe 
National Religion, as the Fanlt, and yet onely to make them con- 
figer, as the End tori which they are puniſh'd ? Cannot this be the 
onely £u9d, unlets 1t be the onely Caſe alſo of their Puntſhment? 
But afterall, whoever, will but conſider my words, will eaſily ſee 
that there was no manner of occaſion for this Subtlety. For my 
words are, *It:Force be uſed not inſtead of Reaſon and Argu- 
© ments, 2.e. not to convince by 1ts own proper Efficacy (which 
©:xt.cannot do) but onely to.bring men to confider thoſe Reaſons 
and Arguments which are-properand ſufficient to convince them, 
&c. Where 'tis plain that by oxcly,T exclude.no.other End of the 
uſe of Force, but onely-that of conumceng men's. Mind, by sts own 
proper : #fficary. + - [i510 1 IT | 

bf you: ſuppoſe (as yau {2em here to do) that Tam for punfhmg 
Diſenters, whe ther they conſider or no ; you are 1n a great miſtake. 
For the 'Dzfſenters (which 15 your word, and not. mine) whom I 
am' for punyhing, are onely ſuch as reje? the irue Religion, pro- 
poſed toithem with Reaſons and Arguments ſufficzent to convance 
them oficthe gruth:of 1t : Who therefore! can never be ſuppoſedito 
iconlider thaſe Reatons and Arguments as they ought, whaleſt they 
pertilt:1n rejeding that Religion, or (1m your language ) whileſt 
they continue |Dyffeuters: For 1t they did fo conſider them, they 
-would:not continue;ZD//enters. 

2.” You fay, iZ0.puriſh men out of the Communion of the National 


Church, ro make:them.con{taer, 1s unjuſt. T hey are puniſh a, becauſe 
out of the. National Church: And they are out of the National Church, 


becatuſe they are not yet convinced. Their flanding out therefore in 
his ſtate, whileft they are not convinced, not ſatisfied in their Mind's, 


'zs m0 Fault'; and therefore cannot juſtly be puniſhd. To which I 


anſwer : Where the /Vazional Church 1s the true Church of God, 


to which all men ought to join ;themſelyes; and (Ine owt 
| ence 
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dence 1s offer*d, to convince men that it 1s ſo: there 1t.13 a Zan? 
to be out of the National Church, becauſe 1t 1s a Fault; not to. be con- 
vinced that the National Church is that true Church of: God.', And 
therefore ſince there men's not being ſo convznced, can 'onely be 1m-" 
puted to their not con/iderimg as they ought, the Evidence which 1s 
offer'd to convince them; 1t cannot be anjuſt to puniſh them to 
make them 10 to con/taer 17. | | F 

What 7u/tice it would be for the Magiſtrate to puniſh me. for not P. 13. 
being a Carteſian, it will be time enough to conſider, when you 
have proved it to be as neceſlary for men to be Car/e/tans, as it 1s 
to be Chri/tians, or members.of God's Church. | 

3. You ſay, Hhatever indirett Efficacy there be in Force, applied P. 13- 
your way, it makes againſt you. Force uſed by the Magiſtrate to bring 
men to conſider thoſe Reaſons and Arguments, which are proper and 
ſufficient to convince them, but which without being forced, they would 
not conſider ; may, ſay you, be ſerviceable inairettly, and at a diſtance, 
to make men embrace the Truth which muſt ſave them. And thus, 
ſay 1, it may be ſerviceable to bring men to receive and embrace 
Falſhood, which will deſtroy them. How, Sir? May Force uſed by 
the Magiſtrate to bring men to conſider thoſe Reaſons and: Argu- 
ments which are proper and ſufficient to convince them, be ſervices 
able to bring men to embrace Falſhood ? ſuch Falſhood as will deſtroy 
them ? It leems then, there are Reaſons and 4rguments, which are 
proper arid ſuffi:rent to convince men of the truth of. Falſbood which 
will deſtroy them. Which 1s certainly a very extraordinary Dil- 
covery ; though ſuch as no man can have any reaſon to thank you 
for. That God, in his juſt Judgement, will. ſend ſuch as: recerve 
not the love of the Truth, that they may be ſaved, but reje at. to. 
the pleaſure they have in unrighteonſneſs, wityae ding; ſtrong. ar- 
/uſion, 1. e. tuch Reaſons and Arguments as will prevail wicht men 
ſo diſpoſed, 70 believe a Lie, that they may be damn'd; This, Þ,con- . wyq . 
fels, the Scripture plainly : teaches us. ,, But that; there, 47E-ANy to, rt, ra. 
ſuch Reaſons or Arguments, as are roper and ſujſiwignh i: Canine __ 
or ſatisfy any, but {uch reſolute _ obdurate Sinners, of cthextrugh 
of {ſuch fa/ſhocd as will aeflirey them, 13 a Poſition, which-1 an, {ugg 
the Scripture does not teach us, and which, when you have better 
conſiderd 1t, I hope you will not undertake. to maintain.}. nc 
yet 11 1t be not maintainable, what you' ſay here 15 \t9.110.pur v 
For it there be no ſuch Reaſons and Arguments as None onh 
of, 'tis in vain'to talk of the Magiſtrate's #/ing. Force. i gnuake wet 
con/ider them, | | A vr; 308 Ne 
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But However, let it be ſuppoſed, if you pleaſe, that there ate 
ſeach Reefons and Arguments as are proper and ſuffoicnt ts conmuce 
men of the truth of Falſhood which will deſtroy them; And, that 
Force applied by t agiſtrate to make men conſider them, might 
be '/erviccable 70 bring men 10 receive and embrace ſuch Falſhood - 
What will you conclude from 'thence? May it not be true never- 

_ theleſs, that Force uſed by the Magiſtrate to bring men to con- 

* der thoſe 'Reaſons and Arguments which are proper and ſuffici- 
ent'to convince them, but which without being forced they would 
not conlider, may be feryiceable mairethy, and at a diſtance, to 
bring men to embrace the Truth which muſt ſave them ? Which is 
all char I am here concern'd to make good. 

Bur-not-contenc to lay, that Force my 104y app/zed (2.e. to bring 
men to embrace the Truth which vir” $5.4 them) ay be ſervice- 
adje to brig men to embrace Falſhiod which will deſtroy them ;. and 
{d ts MP 'r Fo do as much harm as goed; (which ſeems ſtrange e- 

P. 14; novg I nou add (to encreate the wonder) that 1n my 7ud:rett 
way, It 15 mmch more proper, aud likely, to make men recetve and em- 
trace Error, than the Truth : And that, 

t. Berunfe' Men ont of the right Way are as apt, and you think you 
may ſay apter, to uſe Force, than others. Whach 1s, doubtleſs, an 
trrefragable Demonſtration, that Force uſed by the Magiſtrate to 
bring' men to receive and embrace the Truth which mult ſave 
them, is wb more proper and likely to make menreceive Frror, that 
the-Truth. But, Sir, I beſcech you, how come we to talk here of 
what 1wont of the ri2ht Yay, are apt to do, to bring others into 
their, 2. e. a wrong Way ;. where we are onely enquiring, What 
may be dotie #0 bring men to the r;25r Way ? For that, T mult put 
you an mind, 1s our Queſtzon,” vis, Whether the Magiſtrate has 
any. Right ro uſe Force, to bring men to the 7ruc Rel/igzou ? Now 

E.p. 3. Whereas our Author 1ays that Penalties, or Force 15 abſo/urely im- 


\'N « 


Tf ment-#8 this caſe, becauſe it is not proper to convince the Mind ; 


A. .5.. Fo which I anfwer, that though Force: be not proper to convince 


the End," yet it 18 not abſolutely impertinent mm this caſe, becaule 
it may, however, do ſome ſervice towards the bringing men to 
embrace the Truth which muſt ſave them, by bringing them to. 
inſider thoſe Reaſons and Arguments which are proper to convmece 
_ Dind,' and which without bemg forced, they would not conſider - 

eve you-tell me,' No, but 4t is mech more proper, and likely, to 
Wittke met recerve and etmnbrace Error them Truth ; becauſe men out 
2þ 4he right Way are as apt, aud perhaps apter, to uſe Force, that 


others. 
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others, Which is as good a proof, I believe, as the thing would 
admit : For otherwiſe, I ſuppeſe, you would have given us a better. 

As to what you ſay here, on the by, of the Xrlaneſs ard Gen- Þ. 14. 
teneſs of the Goſpel, which rs -_ to uſe Prayers and Jutreaties, 
then Foree, to gam a hbenring : | thall onely demand of you, Whe- 
ther the Milaheſs and Gentleneſs of the Goſpel deſtroys the Coattive 
Power of the Magiſtrate, or not? If you lay it does not; (andT 
{ſuppoſe you wall not ſay 1t does; ) then zt ſeems the Magiſtrate 
may uſe his Coadtive Power, withour offending againſt the 24z/e- 
neſs and Gentleneſs of the _—_ And ſo, though they that have 
not that Power, can onely ule Preyers and {ntreaties togaim a hear- 
mg . yet it will conſiſt well enough with the Mz/aneſs and Centle- 
ne/s of the Goſpel, for the Magilirace to uſe his Coattive Power 
to procure them a hearing, where their Prayers and /utreaties will 
not do 1t. 

But you ſay Force in my mairet? Way, 1s much more proper, and 
likely, to make men recerve and embrace Error than Trath, 

2. Becauſe the Magiſtrates of the World being few of them mm the 
right Way ; (not one of ten, let mc take which fade I will ) perhaps 
nor one of an hundred being of the true Rehgion ; "tis likely my mai- 
ret way of uſing Force won/d do an hundred, or at leaft ten times as 
much harm as good: fy. Which would have been to the purpoſe, 
if I had aſſerted that every Magiftrate may uſe Force, my inatrett 
way (or any way) to bring men to his own Religion, whatever 
that be. But 1f I aflſert no ſuch thing ; (as no man, I think, but , 
an Atheiſt, will affert 1t : ) then this 15 quite beſide the buſinels. 

But to ſhew me that, mwader avother prezenſe, I put mtv the Mage P15 
ftrate's hands as much Power to force men to his Religion,. as any the | 
epenef Perſecutors can pretend to, you ask, What difference is there 

erween puniſhing men to-bring them to Maſs ; and puniſhing them to 
bring them to conſider thoſe Reaſons and Arguments, which are proper 
and [uffuient to convmce them that they ought to go to Maſs? A 
Queſtion which I ſhall then think my ſelf oblize1 to anftwer, when 
you have produced thoſe Reaſons and Arguments which are proper 
aud ſajfiicnt to convince men that they ought togo to Maſs. 

1f you reply, ſay you, (to this pleaſant Queſtion,) you meant 
Reaſons Arguments proper and ſuſfirient to convince them of the 
Truth: 7 anſwer, if you meant ſo, why did not you ſay fo? As ii 1t 
were pothible:for any man that reads my Aſaver, to think I meant 
otherwiſe. ZBu?, ſay you, if you had ſaid ſo, it would 1m this cafe 
& you little fervice. For the Maſs, mm\France, is as much ſuppoſed 
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the Trath, as the Liturgy here. $0 that it ſeems, in your opinion, 

whatſoever is ſuppoſed the Truth, is the Truth: (For otherwiſe 

this Reaſon of yours is none at all.) Which evidently makes all 

Religions alike, to thoſe who ſuppoſe them zrue. Which is the 

thing you muſt own, if you will maintain that my way of applying 

_ _ as much promote Popery in France, as Proteſtantiſm in 
ngland. 

Whether h:s Uſefulneſs of Force amounts. to uo more but this, 
That it is not impoſſible but that it may be uſeful, I leave to be 
Judged by what has been ſaid. 

t you proceed, and ſay, Force your way applied, as it may be 
uſeful, ſo alſo it may be uſeleſs. For, 1. Where the Law puniſhes 
Diſſjenters, without telling them it is to make them conſider, they 
22a) CInI—_— and overſight neglet? to do it, and ſo your Force 

oves nſele 

{trudtion for all, as. well as Puniſhment for Difſenters, it is fo 

lain to all concern'd, that the Puniſhment 1s intended to make 
Zhems. conſider, that TI ſee no danger of men's negleftimg 7o do it, 
through jznorance or overſight. 2. You: ſay, Some Difſenters _ 
have conſider 'd already, and then Force employ d upon them muſt needs 
be uſeleſs.; unleſs you can think it uſeful to yank» 1 a man to make him 
do-that which he bath done already. And I ſay, No man who re- 
Jes. Truth, neceſſary to his Salvation, has con/ider'd atreaay, as he 
ought to conſider: Which is enough to ſhew the vanity of this 
Argument. 3. You ſay, God has not direfted it : and therefore we 
have no reaſon: to _— he ſhould make it ſucceſsful. The contrary 
of which ſhall be ſhewn in. a more proper place. 

You add further, that. Force may be hurtful : nay, you ſay, 2t 7s 
likely to. prove more hurtful than uſeful. 1. Becauſe to puniſh men 
for that, which 'tis viſible cannot be known whether they have per- 
formi'd or no, 1s ſo palpable an injuſtice, &c. (Which has already 
been. men to.) 2. Becanſe the greateFt part of Mankind beings 
207 able to diſcern betwixt Truth and Falſhood, that depend upon long 
and many Proofs, and remote Conſequences ; nor having ability enough 
to diſcover the falſe Grounds, and re/rf? the captious and fallacious 
Arguments of Learned Men versd in Controverſies; are ſo much 
more: expoſed, by the Force which ts uſed to make them hearken to the 
Information and [Tnſtrut#on A men appointed 10 it by the Magistrate, 
or:thoſe of his Rehgion, tobe led into Falſhood and Error than they are 
likely this way to be brought to embrace the Truth which-muft ſave 
them; by how:1zuch the National Religions of the World are, beyond 
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But where the Law provides ſufficient means of 
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compariſon, more of them Falſe or Erroneous, than ſuch as have Gd 
for their. Author, and Truth for their Standard. . ; 

If the firſt part of this be true; then an /nfa#ible Guide, and 
Implicit Faith are more neceſſary than ever I thought them. For 
if the gage part of Mankind be not able to diſcern betwixt Truth 
and Falſhood, in matters concerning their Salvation, (as you muſt 
mean, 1f you ſpeak to the purpoſe ) their condition mult needs 
be very hazardous, if they have not ſome Guide or Zuage, to whoſe 
determination and direQtion they may ſecurely relign themſelves. 
But for my part, as I know of no ſuch G#:4e of God's appomt- 
ing, ſo I think there is no need of any ſuch; becauſe notwith- 
{tanding 7he long and many Proofs, and remote Conſequences, the falſe 
Grounds, and the captions and fallacious Arguments of Learned Men 
vers'd in Controver/ies, with which you (as well as thoſe: of the 
Roman Communion) endeavour to amule.us, through the Good- 
neſs of God, the Truth which 1s neceflaxy to Salvation, lies ſo ob 
vious and expoſed to all that ſincerely and diligently eek it, that 
no ſuch perſon ſhall ever fail of attaining the. knowledge of it. 
Nor is the famous inſtance you give us, of the two Rainol/aſes, of: 
any moment to prove the contrary ; unleſs you can undertake that 
he thaterr'd, wasas /axcere in his enquiry aſter that Truth, as you 
ſuppoſe him able fo examine and judge. | 

But (whatever you think of this matter): 'tis plain. the Force 
you here ſpeak of, is not Force: ny way apphed ;: 2. e. applicd ta 
the promoting the 7rue Re/jgi0n oncly, ut to the-promotingof all 
the National Religions in. the World. And therefore I caneaſfily, 
| Ip you all that. you would have, without any the leaſt preju- 

ice to my Cauſe. For how much fſoever the 'National Robes 
are more of them Falſe or Erroncous, than ſuch as have God for their 
Author, and Truth for their Standard ; and how much. ſoever he 
greateſt. part of Mankind may be expoſed, by the Force which is-uſed 
to make them hearken to'the Information and [nſtruition off Men ap- 
pornted.ta.it by the e Magiſtrate, or thoje of his Religion, tobe led into: 
Falſhood and Error, than they are likely this way to be brought to eu« 
brace the. Truth which mnſt ſave them: Yet every, one ſees that it. 
may be true nevertheleſs, that convenient Force uſed to bring; 
men to the 7rue Rel/zg70n, (which 1s all that IT contend: for, and a 
that I allow, may be very ferviceable for that purpoſe, by-bring- 
ing men to that Con/rderation, which nothing eHe {beſides the ex-- 
traordinary Grace of God)- would bing them to:: Which 1s that. 


which. I mean. by doing ſervice indire&tly, aud.at 4 cles, rears 
| the. 
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the bringing anen to. the true Religion, and fo to Salvation. | - 
You a5, wc therefore, for any RE (ce, have ſpared. the Pans 
P. 16, you have here vaken, to. give me s _— the Uſefulneſs of Force 
P. i. ny way ; ry For how confidently foever you tell me that it 
ainouvnts bur to rhe and Poſſibility of Uſe bot with am — 
overbalancing .weight of Miſchief and Harm annex'd to it ; T hope 1 
have ſufficiently made 1t appear, that inſtead of proving this, you 
have 'onely trifled hitherto, and fad nothing ac all againſt my 
Affertion. I No” 
\ Having thus, as you imagine, or {to ſpeak more rly per- 
haps) dey ou would have it thought, deitroy'd the fefubre/+ of 
Force which T had aflerted, you go'on to new anartter of triumph. 
P. 17. But ſuppoſe, ſay you, Force apphed your way, were as uſeful for the 
Promotmg true Religion, as 7 fuppoſe 7 bave ſhew'd it to be the con- 
trary ; it does not from thence follow that it is lawful and may be 
"_ By your favour, Sir, I think it does follow from thence, 
that Force 1s not 7herefore ani/awful to be ſed, becauſe it is utterly 
#ſelefs, or abſolutely impertiment - which 1s all that I was to ſhew 
againſt our Author : 'That being all 1n effe&, that he ſays, ro prove 
the unlawfulneſs of ufing Force in matters of Religion; as has al- 
ready been made appear, againſt all that you ſay to the contrary. 
But as to the Zawfulneſs of fuck Force as - take to be uſeful 
for the promoting the true Religion; I' muſt again put you in 
mind, that I do. not gronnd it upon the bare U/efwine/s of ſuch 
Force, but _ the Atce/tty, as well as Uſefulneſs of it: as any 
man muſt acknowledge that reads my Anſwer : Where as I ſhew 
at large, that Force is generally-zecef/ary to bring thoſe that wan- 
A. p.6. der, to the ripht Way; fo Fexpreſly declare that I look upon out- k 
ward Force tobe no fit means robe uſed either for that purpoſe, 
or for-any: other, where it 1s not #2ce/{/ary, as well'as efefwl. - 
?. 17, And therefore how -afefutivever you may ſuppoſe it 22.4 Pariſh 
that has no Teacher, or as baed as none, that a Layman that wanted 
tot abilities for it, ſhould ſometimes preach to them the DotFrine 
the Goſpel;ec. yer unleſs you fuppole it — withall, it wall 
© Hotſerve your purpoſe. And thar you camnot ſuppoſe it neceſſary, 
is eyxdent ; becaufe any ſuch Pariſh may quickly have redreſs, if { 
they will but feek 2r. ' 
(Whether I have rightly framed the Author's Argument, or not, 
has already been conſider'd.) 
P. 18. You ſay fiwther, As Force apphed your way ts apt to make the [n- 
conſrtopate vonſudter, fo Force applied another way, 1s.4s apt to _ 
911 the 
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the Laftroious haſte, Sc. Thus you ſeo Caftrotion may ingiretty, and 
at adiflaxee, be ſeruicoakle togards the Sabvat ion of men's Souls. But 
wil you far, from (uch an uſefuineſs5 as this, ihat oe re the Magty 
Straze has a right to de it, and may by Foree make bis Syuojetts Eunuchs 
for the Kmgdom of Heaven f Whese again I mult tell you, that un- 
leſs you will ſay Ceffration is weeeſ/ary, as well as 4p7, to make the 
la{ciyious chafie ; yhis will afford you no advantage. Now I ſup- 
pole you will not fay Caſtration is nevefory, becauſe T hope you 
acknowledge that Marriage, and that Grace which Ged denies to 
none who teriouſly ask it, are ſyfticiens for $hat purpale.- - : - 
But, however, this 1s not a like Caſe. hor if Caffration makes 
any laſcivious perſon chafFe ; it does it by taking away the Part 
upon which the Power of aftending depends : Whereas the Force 
which I think may be uſed in order to the curing men. of de- 
{truQive Erxors concerning the Way of Salvatian,. does not de- 
{troy the Poſlibility of errmxg,by taking away,or any way diſabling | 
the offending Part, but leaves men's Brains ſafe i3n- thezr $kulls, 
Indeed if | had ſaid, that to cure men of damnabls or dangerous - 
Errors, it is uſeful to kvoct out thear Brains ; the Caſe had been 
exaCly parallel (as far as Y/efumefs gaes-) Bus Gnce I fay no.ſuch 
thing, 1 hope no man that has any Brains, wall ſay i 1: | 


You add, /t is wot for 1he Magifirate, or iouy hady\ elſe, upor att P, x8, 


wnagmatzon of its Uſetulne/5s, ta niake uſe of auy qrber means, for the 
Salvation of men's Souls, thats what the tauiher and Fineſpcr of. our 
Faith has greed. Which, how trug ſeever, 1s not, I think, yery 
much to the purpoſe. For if the Magiſtrate does only alliſt that 
Maniſtery which our Lord has appainted, by uſing ſo much of his 
Coactive Power ior the — their Service,.as common Ex» 
perience di{coyers 40 be ulefy] and necefiary, for that End ; there 
15 No manner of ground to ſay, that apox apt imggiuatian of 11s U/- 
fulneſs, he makes ule of any other means for the Sahvation of Men s 
Souls, thay what the Author and Finiſher of war Faith has direfted. 

'Tis trve indeed, the Author and'Finifher of aur Faith has given 
the Magiſtrate no new Power, or Commiſion : nar was there any 
necd that he ſhould, (if himſelf had had any Temporal Power to 
give:) For he found him already, even by the Lew of Nazure, 
the «Miniſter of God 7g the People for goad, and bearing ihe Sword wot 
#n wain, 1.8. inveſted with Coattive Power, and obliged to uſe it 
for all the good purpoſes which it might ſerve, and tor which 1c 


thould be found needfſul; eventor the reſtraining of falſe and cor- 


rapt Religion ;. as 796 long before { perhaps before any part of the 
CIl- 
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bots wrote were written) acknowledged, - when he aid that the 


Fob 31.26, WOT p ing the Sun or the Moon, was an imiguity to be puniſh'd by 


the Fudge. But though our Saviour has given the Magiſtrates no 
new \Power ; yet being Ag of Kings, he expes and requires, 
that they ſhould ſubmut themſelves to his Sceptre, and uſe the 
Power which: always belong'd to them, for his ſervice, and for 
the advancing his Spiritual Kingdom inthe World. - And even 
that Charity which our great Maſter fo earneſtly recommends, and 
ſo ſtrialy requires of all his Diſciples, as it obliges all men to 
ſeek and promote the good of others, as well as their own, eſpe- 
cially their ſpiritual and eternal good, by ſuch means as their 
ſeveral Places and Relations enable them to uſe; ſo does it eſpe- 
cially oblige the Magiſtrate to do 1t as a Hagy/trate, 7. e. by that 
Power which enables him todo it above the rate of other men. 

So far therefore 1s the Chriſtian Magiſtrate, when he gives his 
helping -hand to the furtherance of the Goſpel, by laying conve- 
nient Penalties:upon ſuch as rejeC 1t, or any part of it, from «/ing 
any other means tor the Salvation of men's Souls, than what the 
Auther and Finiſher of our Faith has direfed, that he does no more 
than his Duty to God, to his Redeemer, and to his Subjects, re- 

uires of-him./- | 
- You add, '7ou may be miſtaken in what you think uſeful. No doubt 
of that, Sir : But'youthave not ſhewn that I am miſtaken. Dives 
thought, ſay you, and ſo perhaps ſhould you and I too, if not better 
inform'd by the Scriptures, that it would be uſeful to rouze and awaken 
onen, if one ſhould come to them from the dead. But he was miſtaken. 
And' we are told, that if men will not hearken to Moſes and the 
Prophets, 'the means appointed, neither will the Strangeneſs nor 
Terror of one ny the dead perſwade them. Very good, Sir : 
And what then? Zzves thought, 1t ſeems, that though Moſes and 
the Prophets had not prevail'd with his Brethren to repent ; yet it 
Lazarus were ſent to them from the dead, to teſtify what he had 
ſeen and heard in the other World; ſuch an Evidence as this, ſo 
much: greater than” Hoſes and the cer purge had given, of the Ne- 
ceſfity of Repentance, would not fail of taking effe& upon them. 
But herein Abraham afſures'him he was Ln: and that the 
true ground of his Brethren's not being perſwaded by Moſes and 
the Prophets,was not any want of Zvidence 1n them (as he thought 
It was.) but onely their own Hardneſs and Inſenlibility, con- 
trated by the cultom of ſ{inning, which render'd them incapable 


of any-impreſlions from the greatelt Eyidence that could be _ 
| This 


you might reaſonably en 
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"his the Thepnin of thoſe words, Zf :hey bear not 
Moſes aud 7he reopen, e. I they hear them not efeZually, 
ſo as. to be -perſwaded by them; as appears by the next Claule, 
where the ſame thing 1s expreſs'd by that word; ) zezther will they 
be perſwaded, though one roſe from the dead. But how does this con- 
cern the matter before us? "Is "there.any Frung in my Afertion 


his I, take. ode. 


» 


- 


like this Miſtake of Dives? Do T any where Tay that the means 
appointed for the ſatisfying men's Minds cancerning the true Re- 
I1gion, are not ſufficient to do it, without the Aﬀfliſtance of out- 
ward Force? Or, that. the Magiſtrate 1s more likely to convince 
men's Underſtanding, by inflicting Penalties, than Chriſt's Mini- 
{ters are, by preaching the Goſpel? If Thad ſaid any ſuch thing, 
ough have put me in mind how Dzves was 
miſtaken in what he 7hought uſeful. But if T do expteſly deny that 
Force has any proper Z#ffcacy to convince men's Minds, and do 
lace all its Uſefulneſs in 1ts Subſerviency to the means appointed 
or that purpoſe, as it is apt to take off that unreaſonable Averſineſs 
and Prejudice, which uſually keeps thoſe who reje& the Truth, 
from applying themſelves to thoſe means: then though Dives was 
miſtaken in thinking that Lazarus might be able to convert his 
Brethren, though Moſes aud the Prophets had not done it ; it may, 
however, be no Make, to think Force uſeful tor the purpole for 
which I affirm ir to be fo. | | | 
You goon: 7f what we are apt to think uſeful were thence to be 


concluded fo, we ſhould (7 fear) be obliged to believe the Miracles 


. pretended to by the Church of Rome. Never fear 1t, Sir; for I affure 


you there 15 no danger of 1t. Butit ſeems you think there 1s. For, 
lay you, Miracles, we £0W, Were once uſeful for the promoting true 
Religion, and the Salvation of Souls ; which is more than you cats ſay 
for your Political Punifhiments. But yet we muſt conclude that God 
thinks ,them not uſeful now, unleſs we will ſay (that which without 
Tinprety cannot be ſaid) that the Wiſe and Benign Diſpoſer and Co- 
verner of all things does not now uſe all uſeful means for promoting 
bs own Honour mm the World, and thegoodof Souls. And'then you 
add, / think this Conſequence will hold, as well as what you draw 1m 
ear the ſame words, But I think it 1s eaſy to ſhew 1t will not. For 
in the place you intend, I ſpeak not of aſefu/, but of competent, 
1,e. ſuffirient means. Now competent, or ſuffirient means are ne- 
ce//ary : bur I think no man will ſay that all uſeful means are fo. 
And therefore though, as I affirm, 1t cannot be ſaid. without Im- 


piety, that 7he /iſe and Benign Diſpoſer and Governer of all Ps 
RU (911.000 
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has ntt ſurniſh'd Mankind with competent means for the promoting 
his own Honour in the World, and the good of Souls ; yet it'is very 
agreeable with Przezy, and with Truth too, to ſay that he does 
not now uſe all uſeful means: Becauſe as none of his Attributes 
obliges him to uſe more than ſufficient means ; ſo he may uſe ſuffci- 
ent means, without uſing all aſefu} means. For where there are 
many uſeiul means, and ſome of them are ſufficient without the 
reſt, there 1s no neceſlity of uſing them all. So that from God's 
not uſing Miracles now, to promote the true Religion, you cannot 
conclude that he does not think rhem uſeful now, but onely that 
he docs not think them xeceſ/ſary. And therefore though what we 
are apt io think uſeful, were thence to be concluded ſo ; yet if what- 
ever 1s uſeful, be not likewiſe to be concluded nece//ary ; there 1s 
no reaſon to fear that we ſhould be obliged to believe the Miracles 
pretended to by the Church of Rome. For if Miracles be not now 
neceſſary, there 1s no inconvenience 1n thinking the Xeracles pre- 
tended to by the Church of Rome, to be but pretended Miracles. 
Bur after all, how comes this Suppoſition in, That what we are 
apt to think uſeful, is thence to be concluded ſo? For, whatever you 
would infinuate, I ſpeak not of what we are apt to think or pnanly, 
wath little or no reaſon, to be w/efu/: but of what we Judge 10 
upon juſt and ſufficient grounds: Upon a ftrone Probability of Suc- 
ceſs (which you your ſelf ſeem to think ſufficient, not onely to 
ground an opinion of its Uſefulneſs, but even to warrant the Uſe 
of it,) grounded upon the conſideration of Humane Nature, and 
the general temper of Mankind, apt to be wrought ujon by the 
Method I ſpeak of: And upon the indiſputable atteſtation of Ex- 
perience. For how confidently ſoever you tell me here, that it is 
more than I can ſay tor my Po/ztical Puniſhments, that they were 
ever uſeful for the promoting true Religion ; T appeal to all obferv- 
ing perſons, Whether where-ever true Religion, or ſound Chri- 
ſttanity has been Nationally received, and eſtabliſh'd by moderate 
Penal Laws, it has not always viſibly loſt ground by the relaxa- 
tion of thoſe Laws : Whether SeQs and Hereſics (even the wildeſt 
and moſt abſurd,) and even Z#p:cariſm and Atheiſm have not con- 
tinvally thereupon ſpread themſelves: and Whether the ver 
Spirit and Life of Chriſtianity has not ſenſibly decayed, as well 
as the number of ſound Profeſſors of it been dayly leflen'd upon 
it. (Not to ſpeak of what at this time our eyes cannot but ſee, 
for fear of giving offenſe : Though I hope it will be none to any 


that have a juſt concern for Truth and Piety, to take notice ol 
| the 


| ſ 35) 
the Books and Pamphlets which now fly ſo thick about this King- 


| dom, manifeſtly tending to the multiplying of Sects and Diviſions, 


% 


andeven to the promoting of Sceprici/r in Religion among us. In 
which number I ſhall not much. need your-pardon, 1f I reckon 
.the F7r/t, and Second Letter concerning 7 oleration.) And if theſe 
'have always been the Fruits of the relaxation of moderate Penal 
Laws, ——_ for the preſerving and advancing true __ I 
think this conſideration alone 1s abundantly ſufhcient to ſhew the 
Uſefulneſs and Benefit of ſuch Laws. For if thefe Evils have 
conſtantly ſprung from the relaxation of thoſe Laws, 'tis evident 
they were prevented before by thoſe Laws. | 

Though the York of our Salvation be, as you juſtly call it, tupen- 
dous and ſupernatural ; yet I ſuppoſe no ſober man doubts but it 
both admits, and ordinarily requires the uſe of natural and humane 
means, in ſubordination to that Grace which works it. And there- 
fore till you have ſhewn (as you. have not yet) that no Penal 
Laws that can be made, can do any ſervice toward the ſalvation 
of men's Souls, in ſubordination to God's Grace; or that God has 
forbidden the Magiſtrate to ſerve him in that great Fort, with 
the Authority which he has given him ; there will be no occaſion 
for the Caution you give us, #o/ to be wiſer than our Maker 1n that 
ſtupenaous and ſupernatural Work, 

You add, hen you can ſhew, any Commiſſion in Scripture, for the 
uſe of Force, to compell men to hear, any more than to embrace the 
Dottrime of others that differ from them, we ſhall have reaſon to ſub- 
mit to it, and the «Magiſtrate have ſome ground to [et up this new 
way of Perſecution. To which I anſwer: Thoogh no Force can 


P. 19. 


compell men to embrace (if by that you mean, to believe) the Do- + 


&rine of others that aiffer from them; yet ſome Force may induce 
thoſe who would not otherwiſe, to hear what may and ought to 
move them to embrace the Truth. And if the Magiſtrate has Com- 
miſlion to uſe convenient Force, or Penalties, for that purpole; 
his doing 1t will not be the ſe/7:ng up a new way of Perſecution, but 
the diſcharging an o/4 Daty. I call 1t ſo, becaule it 1s as old as 
the Law of Nature, in which the Magiſtrate's Commillion lies, as 
has been ſhewn alrcady. For the Scripture does not properly 
give 1t him, but preſuppoſes it ap ſpe:ks of him as anteceaently 
entruſted with 1t,) as 1t does alſo the Law of Nature, which 1s 
God's Law as well as the Scripture. 

But till then, you ſay, (7.e. till T can ſhew a Commiſſion in Scri- 
Pure, &c.) 'twill be: fit for us to obey that Precept of the ſpe 

E 2 WHIC 


[26] 

wwhichvids us take heed whit we hear. So that heartng ts not always 
ſo uſeful as you ſuppoſe. ' Tf it bad, wwe ſhitild never have' had ſo W:- 
ref a Caution agamsFt 77. This, T ſuppole; is onely intended for the 
vulgar Reader. For all the Force of it lies in our Zx/iſþ Veiſion 
Fid.Grot, of the Text you mention : Which may, and-ought (the Context 
ad Marci requiring 1t) to berender'd, Attend, or give heed to what you hear. 
510+4+000- And tt this be the true fenſe of the Place, (as any one that con- 
af fiders it well, will find it tobe; ) then onr Saviour's Precept is ſo 
far from being a arre&? Caution againſt hearing, that on the contrary, 

1t requires hearing with great Attention and Con/ideration. 
ol.4 Go and teach all Nations, you ſay, was a Commiſſion of 'our Sa- 
viour's : But there was not added to it, Puniſh thoſe that will not 
hear and con/ider what you ſay. No, but if they will not recerve you, 
Shake off the duſt of your feet ; leave them, and apply your ſelves to 
ſome others. Which 1s all very true indeed, 'bur nothing ar/all to 
Luke 12, Your purpoſe. . For as'our Say1our was no Magi/trafe, and there- 
T4. tore could not inflict Poſizical Puniſhments upon any man ; fo much 
leſs 'could he empower his Aþy/tles to do it: But as he could not 
puniſh men to make them hear him; fo neither was there any need 
that he ſhould. He came as a Prophet ſent from God, to reveal a 
new DoQrine to the World. And therefore to prove his Million, 
he was to do ſuch things as could onely be done by a'divine Power. 


And the Works which he did, were abundantly fuffictent both to. 


gain him a hearing, and to oblige the World to receive his Do&trine. 

And accordingly, when he ſent his Apoſtles to preach his Goſpel, 

though as he could not, ſo he did not add, Puniſh thoſe that will 

ot hear and conſider what you ſay ; yet he communicated to them 

Mat.ro.g, the Power of Miracles, and bad them hea/ rhe /ich, cleanſe the Lepers, 
raiſe the dead, and taft out Devils : Which might ſerve alrogether 

as well to procure them a 4earzmg, and a'great deal better, to man1- 

feſt 'the divine Authority of their. DoQrine, ſo as to leave them 

Verl, 15, that ſhould not embrace it, more inexcuſable than Sodom and Go- 
morrha. And what extraordinary. Gifts and Powers our Lord be- 

ſtow'd after his Aſcenſion, for . the propagation of his Goſpel, 

7id, Hen, Which were continued 1n his. Church, 1n ſuch meaſures as he 
Dodw:lli thought fit, for ſome Ages after, I need not mention. But what 
Diſſertat. can be concluded from hence ? That when Chriſtian Religion was 
Eo IrenzUs ſufficiently rooted and eſtabliſh'd in the World, and thoſe extra- 
Ny 2. ordinary, Graces were withdrawn, as no longer neceſſary, Penal 
Laws could do no ſervice toward the preſerving and promoting 

it? or, That the Chriſtian Magiſtrate. had no Authority to make 

any 


gt” 
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any fach; Eaws for the preſerving pk: HRC . No. ſuck 
ntacres: \\On the contrary, - 10g, that: thoſe extraqudinary 
Myans'were not withdrawn,- ill; by: theiv belp\ Ghrifkiayity: had 
pray 'd whe reverd\ as 1118 Religion of the) Empre, arid to be: 
G fappomed 'antbencoaraget by the Lawisof 16, Icannot bus think 
NT enmabde Ct we'mapheallow'/d to:gueſs attthe Counbile 
6H twiinvce W.rftom,) | that: God:was: pleas'd-to; continue: them: till 
dew, nar fo.much-for any accelfity: there. was.of them all: that 
whilefor the evinbinguhe'Toatttofi.the Chriſtian: Rehgion, : as: to; 
he 466 rien /Magiftiate's\Atliſhncer' 4 too Dh 
Dd on add FE th Ge Neg en meaus to wen -eolae:ouk _ P. Ig. 
bat he. Prexching'of© #hs: GoſpeDy \as vill appear to: any . ane who: wi 
| zrud Rom. 10. 14; GC. Faith cometh by bearing, ci iewing 4 Hom 
mms - 


1. ROLL d A at 2 SED 


B/ord of God.:: Bux whoever: wilkcoufiary, ag: wellas:read the 

will fiad'no ſuck warrenin is $6Pqahdemands here, How:ſball 

ew hour. githou? « Preaoter9! Bur will imyman fay;:Broauſe a 

Preauber, or Preachmg wakwaysneeeflany;; therefore: nithing:edde 

exit ever be fo 7; If mots 'inhewir wall ee Gd w from: this De- 

mart$'\\ that the, Apoſtle knew-no: other means to make men: hear, 

bur The-preachin of the Goſpel. >| SUY Bo 187 02 

-  Agp#thoſewerds,' veyſ.-27.1Suppolſe theword.«x-4. there, to: be 

rightly render'&$amixg; -and:tharghe' wordh: vf: God, | figuthes the 

wotd-preach'a4s Yer evon fo, :cvery one ſees they willferve your 

turn but juſt as well-'as the other.. But if exo; be: there render'd re: 

porz (and Edo: not fee why DI fury it is 1n-the' foregoing 

verſe, (Tis ies 79 exoprufl ; Ho has believedour report? ), then 

the ſenſe will he, Fa:#4 cometh by report, or preaching; aud preach- 

& © mpg by the word of God, 1. ec: by the -word of 'God initrugting: and 
fenamg the Preacher, according. verſ. .15.. Which ſets thas 
Texrat agreater diſtance yer from your purpoſe: 

Where to ſhew the Neceflity of Penalties to-bring men to hear. 
ken to Tnftrution, and to vonfider and examime-:matters of Religion 
as a, ought to'doy I allege that ſuch ag are out of the right Way, A. p- 10. 
are uſually fo prejudiced againſbit,that noinvreaties or Perfwations 
will prevail with them {6 'myeh as to-give an ear:to:thoſt who-call 
them ro it; fothat there ſeems to be no other means left (beſides 
the Grace of God) but Penalties onely, ro bring them to bear and 
conſider, and ſo to embrace the Truth ; You demand, #hat if God, p. :,, 

x for Reaſons befl known to himſelf, woulda not have men compell'd to 
bear (1.6. as far as'moderate Penalties will compel/ them: otherwiſe 
i am not concerivd in this:Demand : ) bu? thought the good Tidings 
' 0 if 
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of Sifoation, aud the: Propoſals of Life and Death, Means and [n- 
ducotrents enongh #6: make them bear and conſider, now as well as here 
tofor 6:2 W here; fir/t, you mult givelme, leave'to: demand, How:it.ap- 
pony that God' thought the gebd7 ramps of Salvation, &ci. rmough: 

ererofore; when he endued/the Preachers of the Goſpel with.-the: 
Gift of "Tongues, and with the:Power:of healing all-manner/ of: 
Diſeaſes, &c. 'as well to bring men-to hear and conſider, as tobehteve? 
Seconaly I 1ay, that. it God, for Reaſons beſt kuown to himſelf, would 
not: have: moderate: Penalttes: uſed, : now.that;;Mixacles ane; ceaſed, 
:0 induce men to hear anilitw/iden;hei would: bavertold usifog and 
you ought'to.have 'ſhew n'v3) whereche:dhas done at: 11] {to 1 7 
_.. You.go'6n, demanding, Fibutaf (on\doonld have men ef} to their 
freedom:m this Pain , if they will hear, or if they will forkear, will 


you Conflyain thers'?T hus 106:arefttie be: did with bas. own People, 6: 


But\thoſa words} wwherher they aualt bean yi i or-2wherhen; hey an1ll for- 
= —_— wefind :thiice uſdd th whe: Prophet wAzckec/; tang 
thingatal:itozotr: purpoſe. Fexbyrbrarne theres. tio-manynder- 
itids theabare rk. an roars A5ymrn dre preach'd; nor yet 


the confedermg it onely; (but: the complying with; it , and;obeyzng_1t: 


F 2C3;1. 


flead,. ſaith St. Pau 


according to the Paraphraſe which Gro/rasi gives of the. words, 


- £2ek. m5. 5; ſe-corriguvt; Trdte-::-/1.nem;i (quod: fathewmns. magis dc 


trs credibzle oft; 0b\ſunmman-pertiuatian) exunt.inexcuſati:  How- 
ever, the}Penatties:T defend;arenor, ſuch.as can/any. way: betipre- 
rended-ratake-away men's:freedom in thts Pont. + > 1. ud rn 
- You add, Thzs alſo 115 tbe Metbod of the'Goſpel. Weare Ambaſſa- 
dours for Chriſt , as _ aid beſeech youby. us , we pray in Chriſt's 
,2. Cor 5.20. 1f God had thought it neceſ/ary 
a have ren puniſh to make them giye car, he. con/d have call a' Ma- 
grftrates tabe Spreaders and Miniſters .of the Goſpel, as well as poor 
Fiſhermen, or Paula Perſecutor, who yet wanted not Power, to puniſh 
where Puniſhment was neceſſary, as 1s evident in Ananias and Sap- 
phira, and the Tuceſtuous Corinthian. But though it be 7he Method! 
of the Gajpel, for the, Minifters of it to pray and beſeech men ; yet 
it: appearsfrom-your: own. words here; both that Puniſhment we 
be ſomerimes' nece//ary, and that panrſhinig, and (that even by thoſe 
who are to pray dark confiſtent with ' that Method. | 
Why Penalties were not neceſlary at firſt, #0 make men give ear 
to the Goſpel, has already been ſhewn. And, from the ſame ground, 
it {cems not hard to conjefture, why God | was pleas'd to call poor 
Fiſhermen, rather than Magiftrates, to be Spreaders and Miniſters 
of the Coſpel. For as.the great and wonderiul things which were 
< 
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to be done for the evidencing the truth of the Goſpel, were abun- 
dantly ſufficient to procure Attention to it, without any help from 


the Magiſtrate; 'fo they were much more admrrable and: convin- ets 4.13. 


cing, as done by the hands of ſuch mean perſons, than they would 
have been, if they had been done by Princes or «Magiftrates. To 
which I may add, that the Converſion of the World to Chriſtt- 
aniry, without the help, and notwithſtanding the utmoſt reſiſtance 
of the Civil Powers, was to be the great Evidence, to all ſucceed- 
ing Ages, of a divine Power accompanying the Goſpel, and fur- 
thering the progreſs of it: Which Evidence would have been 
wanting, if God had from the beginning uſed the ſervice of the 
eMag:iſtrate 1n propagating his Golpel. 
You denied 

be in the hands of men as paſſionate, as humourſome, as liable 10 Pre- 
gudice and Error as the reit of their Brethren, did not think it a 
proper Means to bring men into the Right Yay ? But 1t there be any 
thing of an Argument in this, it proves that there ought to be no 
Cruil Government 1n the World ; and ſo proving too much, proves 


nothing at all. The Scriprure tells us, that Zhe wrath of man work- Jams. 20, 


eth not the righteouſneſs of God, And yet God has pur the Sword 
into the Magiſtrate's hand, though he may be as pa//tonate, as hu- 
mourſome, &c. as the reſt of his Brethren. - So that, unleſs you. 
would have noGovernment, or Diſcipline in the World, you mutt 
acknowledge, that how paſftonate or humourſome ſoever, or how 
Hrabie fever to Prejuarce and Error God foreſaw Magiſtrates would 
be, there 1s not the leaſt colour to inferr from thence, that he did 
not think moderate Penalties, uſed to bring men into the Right 
Way, a proper «Means to bring them intait 

Laſtly vou demand, What :zf there be other Means ? And then 
you add, 7 hen yours ceaſes to be neceſ/ary, upon the atcount that there 
7s no means left. For you your ſelf allow that the Grace of God 2s 
another Means. And 7 Jappole you will not deny it to be both aproper 
and ſuft:ieut Means ; and which tis more, the onely «Means ; ſuch 
eMeans as can iv01 k by 11 elf, and without which all the Force in the 
Worid can do nothing. To which T anſwer : Though the Grace of 
God be another Means, and I thought fir to mention it, to prevent 
Cavils; yet 1t 1s none of the Mcans of which | was ſpeaking in 


the place you referr to; which any one who reads that Paragraph; a. Pe T0. 


will find to be onely ZZumane Means. And thereiore rhovgh the 
Grace of God be both a proper and ſufficient Means, and ſuch as can 
work by it ſelf, and without which neither Penalties, nor any other 
Means 


further, hat if God, foreſeerng this Force would p, ,,. 
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Means.can do.any thing; yet it may. be true. however, that when 
mg 8 jy as bo , there _ Humane /z0a left, 
\ bur-Penalcies,. to bring prejudiced, Perſons to hear and conſider 
what.may convince them of their Errors, and diſcover the Truth 
to; them... And then Penaltes will be necef/ary 1n reſpet to that 
end, av an: Afvmage SFHEBRS.-. 15 10d oof A be et de, 
- What; you:1ncend by;ſaying,that the Grace of God. 18 . the onely 
Means, 'I do.not; well underſtand, If you mean onely, that it as 
the principal and 'meyſt nece/ary Means, and that without which all 
other Means are vain and inctfe&ual ; I grant it is fo. .. Or if you 
mean that it is the one/y neceſ/ary Means, as being able to do its 
work without any help of other, Means ; This 1 have . already 
- granted, -, Rur af, by callipg it.the.one/y, Means, you intend to' ſay 
that it: does.either always, .or bt IE od all other Means ; 

I ſee no ground you-have to ſay it. | E IREt 
Yes, lay you: God alone can open the Ear that it may hear, and 
-=_ the Heart that it may underſlaud. Bar, by your tavour, this 
oes not Prove that he makes uſe of ng Hears in doing it. For 
whatever Means-we may ſuppoſe him to. make ule of, ,it 1s 4e alone 

{ill that does at,, though he does'it by, the:-Means.he makes:uſe of, 

You. add: Aud this he aves (32. 6. he opens the Eur that it may 
hear, and. the- Heart that it may, underſtand) in his own goad time, 
and to, whom he 155 gratiou/ly plegsid ;, but tot accarding to the Will 
and Phanſy of «Man, when he thinks fit, by Puniſbments, to compel! 
his Brethren. By which I tygpaſe you mean, .that the Magiltrate 
has ng ground to, hope. that. God. .will b/z/s any Penalties that he 
mayyle, 10\brigg.men, to &ear.and conftder the Dodtrine. of Salva- 
tion: or (which 1s the ſame; thing), char God does. not. (at Jeaſt 
notiordiyarily) afford bis Grace and Alliltance to them who are 
brought:by-:{uch, Penalties to hear. and conſider that, DoEtrine, to 
enable, them tq\hear and conſider 1t ,as they ought, 72. e. 1o as to be 
moved heartily to.cmbrace 1t.. If this be your meaning; then to 
let.you ſee that it: 1s.not-truse, I ſhall onely deſire you to tell me, 
whether;they.that are, ſo. brought to: hear and con/raer, are bound 
to be/reve the, Goſpel, or not? 1i,you fay they are; (and I ſuppoſe 
you dare not,;{ay otherwale; ) then it evidently follows that God 
does afford them that Grace which is requilite .to enable them to 
believe the Goſpel: Becauſe without that Grace, it 15 1mpoſlible 
for them to believe it; and they cannot be bound to believe what 
it 1s 4mpoeſiible for them. to. believe.. 7 | | 
Yougo.on: If God has pronounced again#?, ay Perſan or Peepte, 
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aohat he did againſt the Jews (Ifai. 6. 10.) Make the heart of this 
People fat, and make their ears heavy, and fhut their eyes ; tft they 
ſee wwith' their eyes,” and hear with their cars, and undeiſiand with 
their hearts, and convert; and be heal'd Wilt all the Porce you can 
ruſe, be.a means to make them hea? and unier/ianid and be converted? 
No, Sir; it willnot.. But what then? What if 'God'declaresthar 
he will not heal: thoſe, who' have lrg refiſted- all his ordinary - 
Methods, and: made themſelves, morally ſpeaking, incurable by 
them? (Which 1s the utmoſt you can make of the words you 14.M, 
quote.) Wall it follow from thence, that no good can be done by 13,145 15. 
Penalues upon others, who are not ſo far your in Wickedneſs © 28.28. 
and Obſtinacy? If it will not; as it is evident it will not; to *9*2 77+ 
what purpoſe is this ſaid? it thee 

. In the next- place you attempt to'return my Argument. And Þ. nz, 
that you may do it:the more ſucceſsfully, you repreſent it (as you 
commonly do) in fuch a manner, as if I allow'd any Magiſtrate, of 
what Religion ſoever, to lay Penalties upon all that diflent from 
him: Whereas in my own words it ſtands thus : *When men fly A.p. ur, 
*from the means of a right. Information, and will not ſo nuich as 
© conſider how reaſonable :it is, throughly and impartially to ex- 
*amine a Religion 'which they embraced upon ſuch Tnducements 
fas ought to have.no ſway at all in the matter, and therefore with 
{little or no! examination of the proper Grounds of - it; What? 
©humane Method ean be uſed, to bring them to a&t like Men, itt! 
fan affair of ſuchi conſequence, 'and to make a wiſer and more ra- 
f tional choice, but:thar of laying ſuch Penalties upon-them, 'as 
* may balance the weight of thoſe Prejudices which enclined them 
* to preferr a Falſe: Way before the True, &c? Now -this Argu- 
ment you )pretend- to. retort'in this 'manner-: And 7: ſay, {ſee no' 
other means. left y_ .the. World as:we now find it, whereih the' 
Magiftrate never lays Penalties, for Matters of Religion, upon thoſe' 
of 615 awn Church, nor 25 it to be expedted they: ever ſhould") t0 make” 
men of the National Church, any where, throughly' and impartially' 
examme a Religion which they embraced upon ſuch Inducements as 
ought to have no ſway at all in the matter, and therefore with little 
or 110 examination of the Proper Grounds of it. yd therefore 7 con- 
cluae the uſe of. Force by Diſſenters upon'Conformiſts aces And 
then you add, 7 appeal to all the World, whether this be not as juft 
atid natural a Concluſion as yours. And F am well content the YYorld 
ſhould judge. And when it determines, that there is :che- ſame 
reaſon to {ay, That to'bring thoſe who conform to' the/NationaÞ 
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Church, to examzne: their Religion, i6 is'n60 for Deenters 
(who cannot paſs have the CoaQtive Fame nad Na- 
tional Church. has. that, on. its fide, and: cannat be; National with- 
out. it) to .a/e Force por. Confornufts ;- As: there is to lay, That 
where -the National Church is the true Church, there to bring 
Dill eaters (as. you; call them) to; examine their Religion, /it- 1s 
necethaxy for the Magutrate: (who has the Coaftve Power) to lay 
moderate Penalties upon them for 'difentzg : I ſay, when the 
World determines thus, I will never pretend any. more to judge 
what is reaſonable, in any caſe whatſoever. For I doubt not bur 
I may ſafely preſume that the For/d will eaſily admit.theſe two 
things. ir. That though it be very fit and.deſireable, that all that 
are of the true Religion, ſhould underſtand the true Grounds of 
It.; 'that ſo they may. be the. better able both ta defend. themſelves 
zgainit the aliaults of Seducers, and to-reduce ;{uch as are out of 
the Way: yet this 18 not trigly neceflary.to thear Salvation : be- 
caule Experience ſhews (as far as men arecapable to judge of ſuch 
matters) that many do heartily believe and profeſs the true Re- 
Lgion, and conſcientiouſly practice the 'Dutaes of it, who yer do 
not underitand the true Grounds upon which. it challenges their 
belief: And no man doubes.but whoever does 10 believe, . profeſs; 
and. praQtice the true Rehgion, it he perſeveres to the end, ſhall 
certainly-attain Salyation by it. 2, That how much ſoever it con- 
cerns thoſe who rejeR the true Religion (whom you may. call 
Diſſenters, if you pleaſe) to examine; and conſider why they do 
ſo; and how needful ſoeyer Penalties may be to bring them to 
this: it is, however, utterly anreaſonable that ſuch as have not 
the Coaflive Power, ſhould take upon them to inflict Penalties for 
that parpoſe : Becauſe, as; that -19 ' not: conſiſtent with Order and 
Goyernment ; which cannot-fand, where private perſons are per- 
mitred.to- uſurp the Coative Power : So there 1s: nothing more 
manifeſt, 'than that the prejudice which is done to Religion, and 
to the. intereſt of men's Souls, by deſtroying Government, does 
infinitely outweigh any good that can poflibly be done by that 
which deſtroys 1t. And whoever admits and confiders theſe things, 
I am yery ſecure he will be far enough from admitting, that there 
1s any Parity of Reafon in the Cafes we here-{peak of, or that 
yours is as juſt aud nataral a Conciuſron as mine. - 

| Whar follows here, has been ſufficiently conſ{ider'd already. 


. You ſay, Fath: is: the Gift of God. And TI ſay, This G7 comes, 


drdiuarily at leaſt, &y: hearing. And if the Magultrate be both war- 
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ranted and obliged to. nſe convenicgt Penalties to bring his Sub- 
jets to hear the Goſpel ; as I think I have ſhewn that he is; then, 
in-deing fo; be cannot be faid tow/cany other means 10 procure this 
Gift to any ane, than what God bnmnſelf bas preſtribed.. 
. IF, ſay you, .a/{ the means God has abpomited,. to ynakt with\hear 

id conſider, be Exbortation tn {caſon and out of ſeaſon, &c. —_— 
47h Prayer for them, and the Exampleiof Meekueſs and a Life 5 
th1s.15 all ought to be dene, whether they will hear, or whether = 
will forbear. But if thele be'not af the Means God has appointed; 
then theſe things are_notig# that ought 70 be done. - As to the fir 
Spreaders of the; Golpel, it has already been ſhewn-thar Got] ap- 
pornted other Means, befides theſe, for them to' uſe; to induoe 
men to hear and conſider.” And though when thoſe extraordinary 
Means ceaſed, theſe Means which you-mention; were the onely 
Means left tothe {ru;fters of the Goſpel; yet that is no proof 
that the «cMoag//trare, when he became Chriſtian, could not law- 
fully uſe ſuch Means as his Station enabled him to uſe, when they 
ERS _ \ 34 0 — 
-' By what Mens 7he Goſpel at firſt made at ſelf to bs Frard; $0. D. :1, 
without: the Miance of Claes Fong of be Mop 'asT- rib , 
think needful, we have ſeen already. But whatevet Az/eF or 
Aver/ron there 18 1n any, impartzally and throughly to mfirut# the 
People, I wr tt amended, and that the.moſt efftQual courſe may 
be taken for the amending it, as much: as-you can do. 'Bur'T' do 
not ſee how pertinent your Diſcourſe abont this mateer is, to the 
utoſcne:Quettion: For when you have made'the beſt proviſion you 
can for the /nftruiion of the People, I fear a great part of them 
will ill need ſome. moderate Penalties, to bring them to hear and 
receive /nſiraction. ' "et ' | 2.314304 4 
\ But thz5 new Metbrd of mine, vis. the uſemp Force, not inflrad 0. :4. 
of Reaſon aud Arguments, hat onely #6 brovs men's conſider) thoſe 
Reaſons aud. Argunaents which are proper and fufficient\ ts convince 
them ut which, without being forced, they would uot hk 3 Which 
I ſay, no body can deny but" that indirectly and at a diftance, it does A.p. xc. 
Jome' ſervice towards the bringing men to embrace the Truth : This 
wer Method of mine, (as you will needs call it, though 'it be at 
leaſt as old as St. Auſtin) you tell me, wwas :never yet thonght on by yYid.fus. 
the moft refined Perſecators. > Which maybe very,true,-for afly Fri. 48. 
thing I know : 'Though [ think: it hath been both'zhomgh# bn and © 59 
made nie of too, by all thoſe Magiſtrates, who having-made all re- 
quiſite proviſion for the anſtrutting their People in the Truth, 
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have likewiſe required them, under convenient Penalties, to em- 
brace It. P VV £11 4. 23484 6. 142q9to LAS et 75:5 

But. you ſay however, /Z25-not altogether unlike the Phai made 
uſe of to excuſe the.tate barbarous Uſage of the Proteſtants in France 
defeened to extirpate the Reform'd rs. 4 there) from being a Per- 
ecution for Religion. For it ſeems, the French King requixes all bs 
Subjetts to came to Maſs. Which they cannot lawfully do,. nor he 
lawfully require them to do. But you go on: 7 hoſe who do not 
come to Maſs, are puniſh'd with a witneſs. For what ? Not for their 
Religion, ſay:the .Pleaders far that Diſcipline, but for diſcheying the 
Kirig 5 Laws. Whether thoſe Plheaders plead in this manner, .gr 
not, know not. But if they do, I am ſure their Pais ridicu. 
lous, and carries nothing at:all of an Zxcuſe in it. For if true 
Religion, which is God's Law, forbids men to.go to Maſs ;: then 
thoſe Laws can be no Laws, which = 77 men to go to Maſs : 
unleſs Man can make Laws againſt God's Laws. And if thoſe 
Laws. be no Laws, then 'tis groſly improper to talk of d;ſobeying 
them. For where there is no Law, there can be no. Tranſerefſion, or 
Diſobedzence.. .Nor.can any. AQ. of. Obedience w'God ns 
which: trye.. Religion requires, are); be:ati At of Diſobedjence. to 
an body. Now it' thafe 'Laws by whach the French King requires 
his SubjeRs to come to Mafs, be no Zaws ; .and conſequently their 
refuſing: to come, be not a g:/abeying bis, Laws: 'tis evident there 
is nothing left for which-the Refuſers can be ſaid to be. puniſh'd, 
but onely therr Re/zgz0n, which requires:them to refule. Th 
But let us ſee the /ikeneſs of my new Method to this Plea. So, 
fay you, by your Rule, the Difjenters (from the true Religion, for 
I ſpeak of no other) muſt be paniſb'd (or, if you pleaſe, ſubjeted 
to moderate Penalties, ſuch as ſhall make them uneaſy, but neither 
deſtroy, nor undo them,Y For what:? Not for their Religion, [ay 
yew, (So you tell-me, Sir. But where, I beſeech you, 'do I /ay that 
Duylenters from the true Religion, are not to be.-paniſh'd tor 7herr 
Religion ? ) not for following the Light of their own Reaſon, not for 
ebeying the Dittates of their own Conſtiences. No, Sir: but rather 
for the contrary. For the Zight of their own' Reaſon, and the 
DiHates of their own Conſtiences (1t their Reaſon and Conſciences 
were not perverted-and abuſed) would undoubtedly lead them to 
the ſame. thing, to-which the; Method. we ſpeak of, is. deſigned to 
bring. them, \' You: proceed* For wha? then are they to be puniſhd? 
Zawake them, ſay you,” examine the Religion they have embraced, and 
the Religion they have rejefFed, Right, Sir: That 1s indeed the 
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next End for which they are to be puniſh'd. But what is that: to 
your Queſtion? which, if it be pertinent, demands for what- Fanlt, 
not for what Znd, they are to be puniſh'd: As appears even; by 
your next words; $9 7hat they —— not for eng offender | 
againſt a Law; (7.e. not forany Fault:) For there is no Law of 
the Land that requires them'ts examine. HUDETT ELSE 
. Ir ſeems then the Zrkeneſs of the two Pleas lies in this : The 
Pheaders for the French D:ſcip/me ſay that thoſe who refuſe to 

to Maſs, are not puniſh'd for their Religion, but for d;ſobeying 7 
King's Laws. Aud you make me ſay, that Difſenters are to 'be 
puniſh'd no? for having offended againſ# a Law. And were there 
ever any Twinns more |ike than theſe two Pleas are ? 

- . But as if you had forgotten the Zykeneſs you talk'd of, you con- 
elude with theſe words; And which now 7s the fairer Plea, pra 
Judge. So that the thing I am to zape of art laſt, 1s not, how '/ike 


_ theſe Pleas are to each other; but which is the fairer Plea of them. 


- Now I confeſs, as you have made my Plea for me, I think there 
is no conſiderable difterence as to the Fazrneſs of them, exceptin 
what ariſes from the difterent Degrees-of Puniſhment in the French 
Diſcipline, and my Method. Burt if the French Plea be not true; 
and that which you make to be 2zxe, be not mine : To what pur- 
pole is it to enquire, which 1s the fairer of them ? The truth” of 
the matter 1s this: The French Diſcipline Dragoons men, and 


many. (as you ſay). out of their /zves,: for not coming to Maſs p, to, 


(which is no Faulr,) to make them came fo Maſi (which they 
cannot do without fin.) And my Method:puniſhes men with Pu- 
niſhments. which do not deſerve to be call'd fo, when compared 
with thoſe of the French Diſcipline, for rejefting the true Rel1- 
gion, propoſed to them with-ſallicione Evidence, (which certainly 
1s 2 Fault,) to bring them: to-confſider and' examine the Evidence 
with which 1t 15 propoſed, that ſo they- may: embrace it, (which 
1s both lawful for them, and: their duty todo.) And which of 
theſe Methods or Pleas 15s the fairer, let all the World judge. 

Whereas you ſay here, that 7here 7s no Law of the Land that 
—_— men ro examine, I think the contrary is plain enough. For 
where the Laws provide ſufficient means of Inſtruction in the true 
Religion, and then require all men to embrace that Religion; I | 
think the moſt woken Conſtru&ion of thoſe Laws 1s, that they 
require: men to embrace it upon InſtraQion and Conviction ; as 1t 
cannot be expected they ſhould do, without examining the Grounds 
upon which it ſtands. . 

How 


P, 45s VS. 


- . How pertigent the Declamation is, which makes up the reſt of _ 
- axs ſufficiently hy what. has bo 


this. Paragraph, 


willappear yet © 10 
P. 25. '; But that 5645 yew [ors of. Diſcipline may, 28 you. 
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further, before I take leave © Yours. : 


N: laid, and 
pretend, have aft 


fair $/ay, you come now to enquire at-large into ſeveral Particu. 
lars relating toit: As natnely, Hhoit is 4 world have to be pwtetfh'd: 
for what 7 would have them punmſhd.: With what fort of Penalties, 


whet degree of Puniſbment they 


kd be forced; And bow Jong they 


are to be pumiſhd. And here, upon all theſe Heads, you diſcover, 
33\you imagine, ſuch Difficulties and Tnconliſtencies, as are enough 


to {poil any Diſcipline in the World, and render it juſt 
nothing. But I hope I have not follow'd you thus cloſe 


good or 


itherto 


to no purpoſe, but am. apt to, think that I have already abun- 
damily laid open the Miſtakes and Cavils upon which thole Imagi- 
Bations are grounded. And therefore baving, as I ſuppoſe, ſufici- 


eatl 


prepared my way, I ſhall, without more adoe, addreſs my 


ſelf to manifeſt the Con/iftency and PradZicabhkneſs of my new Me- 


thod (as you will have it) in the way you 
by Zeling the World plainly and drreeFly, 


1. ho are to be puniſh'd. 
2. For what. 
2. With what Puniſbments. 


you are | 


onely p 


F. Hhat ——_ to irue Religion it would be, 
every where | . 


& fo puntſh:'. 


your ſelf preſcribe me, 


if Magiftrates 


6. Aud laſtly, Whence the Hagiftrate had Commiſſion to do fo. 

Which when 1 have done, and vy ſettling theſe Pornts have framed 
the parts of my new Engine, ſet it together, and fhew'd that it will 
—_—_ w/out doing more harm than goad in the HYorld, you tell me 
you 267114 ihen wen may be content to ſubmit to it. | Onely before I 
do this, I crave leave to-take ſome notice of one of the Conditions 


easd td lay upon me. For you require me to do 1t, not 
nly aud ?ntelligibly, without beeping in the uncertainty of 
P, 46. general exprefſious (which .is reaſonable enongh,) but likewiſe 


without ſuppo/tug all along my Church in the right, and my Religion 


the trac. 


Now, as to this latter Condition, I confeſs I do not ſee how you 
can oblige me to it. [For if my Church be 7m the right; and my 
Rehgrwr be the rue; why may 1 not af along ſuppoſe 1t to be 10? 

You ſay hes car wo mare be allow'd to me mm this caſe, whatever 
my Charch or Reljgon be, than it can be to a Papift or a Lutheran, a 


Presby- 


LIM 
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_— or ans Anabaptift ; nay no more to me, than tt can bv al. 
fow'd to a Jew or a Mahometas. Sar? Not awharever my Chinreh 
er Religion $8} That ſeents fomewhat hacd-! | And! methinks'yo 
might have given us ſome Reaſon for: what you ſay: For certath- 
by 1t:is not fo felf-cvident as to need: mo proof. '' Bur I think it 48 
-noihard matter to gueſs at your Reaſon, thoogh you did not think 
fit expreſly to. own it. For 'tis obvious cmough that there ea be 
NO eee Reaſon for this Aﬀertion :of yours; but either: the equal 
Truth, or at leaſt the equal Cerzainty (or Uncertamiy) of al Re- 
ligions. For whoever conſiders your Afertion, mult fee, that t6 
make it good, you will be obliged ro maintain one of thefe two 
things: Either :. Thac no Religion 1s 7he rue Rehgron,-in oppo- 
fition to other Religions : Which makes all Religions rae, of all 
faiſe, and fo either way mdiyferent. Or, 2. That though ſome 
one Religion be 7he irmue Religron:; yet no man carr have'any niore 
Treaſon, tun another man of another Religion may have, to be- 
Leve his to be 7he irue Religion. Which makes all Religions es 
qually cer/ain (or certain; whether you pleaſe) and ſo renders 
It yain and idle to enquire after the true Rehinian, and-onely # piece 
of good luck if any man be of it, and ſuch -good: luck'as hecettt 
never know that he has, tall heicome into the'other World. "Wiſes 
ther of theſe two Principles you' will own, 1 know not. © Hat cer- 
—_— — or the other of them /zes = - —_— _ you; iand 
is the /urþ; o/ition npon which you build all that you ſay.” - ' * 
But arcs Io Th ths Condition 1s, I fee i _ I have 
to decline it, nor any occaſion you had to impoſe 1t upon me. For 
certainly the making what you call my new Method, con/z/tent and 
 praf#icable, does no way oblige me to ſuppoſe a// alowg my Religion 
the 7rwe, as you imagine. No, Sir ; tis endugh for that purpoſe; 
to ſuppoſe that there is one true Reijpion; and but 'one; and that 
that Religion niay be 4#0wn by 'thoſe' who profeſs: it, to be*rhe 
onely true Religion; and may alſo be ranifeFted to be ſuch, by 
them to others, ſo far a leaſt as to oblige thetn to receive it, and'to 
kave them without excuſe if they do not. Indeed 1f either of the 
two Principles but now mention'd, be true, 2. 8. if all Religtons 
be equally ire, and ſo indifferent ; or all be equally certain ( or ws 
cerrain :) . then without more adoe; the Cane 1s: yours: For" then, 
tis plain, there can be no reaſon why any man, 1# reſpe&t' t6 His 
Salvation, ſhould change his Religion : and fo there can benno, 
room fot uſing any manner-of Foree, to bring men to conſder what* 
may reaſonably move them to- change. But it; on- the agg 
| there: 
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| Khere:he ohe true Religion, and no-more; and that may be known 
+ t&he Sroncly true Nokignns by thoſe who are of. it ; and. may. by 
them-be tnani efted to:others, in ſuch ſort as has been faid: then 
tis ther as plain; "that it may be very reaſonable-and ne- 
celfary for ſome men to:change their Religion ; and that it may. be 
made appear, to:them.to: be ſo... And then if ſuch men will.not 
confider- what is offer'd, to:convince them of the Reaſonableneſs 
and Neceſlity of doing; it may be very fit and reaſonable, -for 
any thing you have ſaid to the contrary, in order to the __—_ 
hem to Conſideration, to require them under convenient Penal- 
Dies, to forſake: their falſe Religions, and to embrace the true. 
Now as'theſe things are'.all that I need to ſuppeſe ; 1o T ſhall take 
leaye to ſuppoſe them, till you ſhew- good reaſon why I ſhould not. 
_ »::And now I come to give an-account of the Particulars men- 
ton d: Which I think may-be-done 1n a very.ſew words ſo p/ain- 
iy and intelljgibly, upon theſe Snppoſals, as to enable any Reader 
to ſee, without any more help, to-how little purpoſe you multiply 
words about theſe matters. Here therefore I am to ze/l the Horld, 
..,L« #bo are to be puniſhid. And thoſe, according to the whole 
tenor-of my. FH:ſwer, are no: other but ſuch, as having ſufficient 
Evidence . tender'd; them of the true Religion, do yer reje& it; 
whether utterly refuſing to conſider that Evidence, or'not con- 
fidering itas they ought, vis. -with ſuch care and diligence as the 
matter deſerves and requires, and with honeſt and unbiaſs'd;minds. 
And 'what difficulty there 1s in this, I cannot imagine.- Forthere 
1s.nothing more evident, than ' that thoſe who do ja reje& the true 
Religion, are C#u{pable, and deſerve to be puniſh'd. And it is eaſy 
enough to #zow when men do fo rejeCt the true Religion... For that 
TEquires no more than that we know that that Religion was ten- 
der'd to them with ſufficient Evidence of the truth of it. And 
at -1t 2zay be tender'd to men with ſuch Eyidence; and that 1t 
may be &own.when it is ſo tender'd; theſe things, you know, 1 
take leave here to ſuppoſe... Now if the perſons I deſcribe, do 
really geſerve to be puniſh'd ; and may be &xows to be ſuch as I de- 
icrabe them ; then as they deſerve to be puniſh'd; ſo they may be 
pparh'd... Which is all that-needs be ſaid upon this Head, to ſhew 
the Con/itency and. Prafticableneſs'of this Method. And what do 
you any:where ſay agaialt this? , -, | - | TOES. 
+ For, awþat. By which I pefceive you: mean two things.: For 
metimes you ſpeak:of the Fault, and fometimes of the End for 
which, men are to be puniſh'd..;; (And ſometimes you plainly: con- 
475117 | oun 
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found them.) | Now-if it be enquired, For what Fault men ar 
to be.puniſh'd: I anſwer, For. rejeQing the true Religion, after 
fufficient Evidence tender'd them of the truth of it: hick Cer- 
trainly is a' Fax/t, and deſerves Puniſhment. © Butif you enquire 
for/what Zxd ſuch as do ſo rejett the true Religion, are 'to be pu- 
niſh'd: I ſay, To bring them to embrace the true' Religion , and, 
Im order to that, to bring them to conſider, and that carefully and 
impartially, the Evidence which 1s offer'd, to:convince them of 
the truth of it: Which .are unden1ably- juſt 'and excellent Ends; 
and which, through God's bleſſing, have often been procured, and 
may yet: be procured by convenient Penalties, inflicted for that 
purpoſe; - Nor do I know of any thing you ſay againſt any part of 
this, which 25 not already anfwer'd.- *- | 

3. With what Puniſhments.. Now here having in my Anſwer 
declared; thatT take the Severzzres ſo often mention'd, (which 
either deſtroy' men,/ or make them miſerable) to be a#rerly unapt 
and im proper (for Reaſons there given) Zo bring men to embrace the 
Truth which muſt ſave them ; 1 do not preſume to determine (nor 
have you ſhewn any cauſe why I ſhould) juſt how far, within thoſe 
bounds that Force extends it ſelf, which 1s really ſerviceable to 
that end;:but content my ſelf to fay, © That ſo much Force, or 
© ſuch [Penalties as are ordunatil ſufficient to prevail with men of 
* common Diſcretion, and not deſperately perverſe and'obſtinate, 
<to weigh matters of Religion carefully and 1mpartially ; and with- 
*out which ordinarily they will not do this; fo much Force, or 
* ſ\uch Penalties may fitly and reaſonably be uſed for the promoting 
©rrue Religion in the World, and the Salvation of Souls. And 
what juſt exception this 1s liable to, I'do not underſtand. 

For when I ſpeak of men of comin Diſcretion, and not deſpe- 
rate 15-197 whe obſttnate;, I think 'tis' plain enough, that by com- 
won Diſcretion I exclude not 7azores onely, and ſuch as we uſually 
call «Mad-men, but hkewiſe the at/perately perverſe and obftinate, 
who perhaps may well enough deferve 'that name, though chey'be 
not wont to be ſent to Bedlam. : 

And it the Penalties I ſpeak of, be intended for the curing men's 
unreaſonable Prejudices and RefraFarineſs againſt the true Reli- 
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gon; then the reaſon why. the deſperatety perverſe and obſtinate are p, ,, * 


. not to be-regarded 'in meaſuring theſe Penalties, is very apparent. 
For as Remedies are not provided for the-zncurab/e, fo in the pre- 
paring:and tempering them, regard'is to be-had onely to thoſe for 
whom'they are deſigned. j 
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. Perhaps it may be, needful here (to prevent a little-Cayil) to 
note, that there are degrees of Peryerſneſs; and Obſtinacy ; and 
that, mn may be perverſe aud obſtinate, without being deſperately 
{o.: And that therefore ſome peraceYe andiobſtznate perions may; be 
thought, curable, though ſuch, as are deſperately {lo cannot, (As ; 
there arc likewiſe degrees of Care{efneſi in, men. of , their Salyation, 
as well; as. of. Concern for.it.. $0 that ſuch, as have forme Concern 
for their Salvatipn, may, yet be careleſs of 1t to a, great degree: 
And therefore if thoſe who have any Concern! for their Salyation, 
deſerve regard and pity; then ſo may ſome carleſs perſons, though 
A. p.26. thoſe who have no Concern far their Satuation, deſerve not to he con- 
ſeder'd, Whuch ſpoils a little Harangue you give us, Pag. 43:); 
And as thoſe Med'cines are jthought ſafe and; adviſable; which 
do ordinarily cure, though not always, (as-none'do: ); So thoſe Pe- 
naltzes,, or Puniſhments, which ,are er@znarely, found; ſufficient , (as 
well as neceflary), for the ends for 'whigh they are: deſigned, may 
fitly and reaſonably be uſed for the compalling thoſe ends. = 
Now I do not ſee what more.can be required'to juſtify the Rule 
P. 40. here.given. For if you demand that 3t ſhould Koper what Pe- 
nalties, partiqularly, are ſuch as it: ſays may-fit{y and reaſonably be 
uſed: this, 208 mult giye-me leave; to tell you, 1s.avery;unreaſona- 
ble Demand. For what Rulg: 15 there. that expreſles the-Particu- 
lars which; agree with it? ,A-Rule' 1s 14atended; fora common MHeg- 
fare, by which Particulars arejto be examined j.and, thexefore muſt 
neceflarily be general. -; And thoſe to whom; it-1s; given,. are ſnp- 
poſed to be able to apply it, and to.judge of Particulars by rt. Nay 
1t 18 often ſeen, that they are better able todo this, than thoſe who 
give It. Andſoar is 1n.theipreſent caſe!: The Rulghese laid down, 
1s.that by which I ſuppoſe Gayerners and Lawgivers ought to ex- 
amine the Penalties-they ule, ; for the;prometing: the, true Religion, 
and. che Salvation of Souls. But certainly nb.man deubrs;buttheir 
Prudence and Expericnce.,enables themito wit and apply it better 
than. other men ;,.and to,judge more/exactly' what Penalties do a- 
gree with it, and what donot. And. therefore I thifk you mult 
excule me, if I do not take.,upqn' me to teach them, what 1t be- 
comes me rather to learn from them. | 
2.43244 4- {dow long they are te be puniſh'd. And, of. this the account 1s 
very. eaſy, ;For certainly nothing. as- more: reaſonable, ;than; that 
men ſhould be {ubjet to puniſhment as;;long as they continue to 
oflend. And as long as men rejeft the; true Religion, tender'd them 
with ſufficient Evidence of , Truth of 1t, fo Jong, 'tis pamen, 
y NEV 
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[41] 
they offend : Becauſe 1t-15 impoſſible for any' man, innocently to 
reje& the trite Religion, ſo tendet'd to hint. © For whoever rejeds 
that Religion fo. tender'd; does either apprehend and perceive-the 
Truth of 1t, or he does nor. - If hedoes; I know notwhar greater 


Crime any matt ear; be guilty of Ff heddes not perecive the Trith 


of it; there' is 'no'account'to be grven-of- that, 'but erther thar he 
ſhuts his eyes againſt the Evidence which 1s offer'd him, 'and wil! 
not at all conſider it; or that -he does not conſider it as he-ought, 
v1. with fuch care 45 is requiſite, and with afſinettedefire toleart 
the Truth : Eitherof which does matiifefflyinvotve him #1 getter. 

To ſay here that a'man*who' has the' trile RePigion'propoled to 
him with ſuſieient Evidence of its Treth, way-confidet it fas he 
ought; or do his 'utmeſt' in conſidering; and yer hot perceive' the 
Trurh of 'it; is neither more not le{s} 'than'to fay, that ſufficient 
Evidence 1s not ſufficient Evidence." 'For what does any man mean 
ever itisduly conſider'd ? Wh 5 \0 24 | 5 

"Tis plain enough therefore; that as long! as men reject thetrue 
Religion duly- propoſed to them, 'f& long'they' offend, and deferve 
Puniſhment: And therefsre 1t is but uf AN6t-Jo Joe they Thou 
be left linbleito te ff 0 Fo A ng ff1 73 JB 08 

But becauſe' my Deſigne' does rather oblige me._to conſider Aotv 


Jong men may weed" Puniſhment, than vw {omg it may be inſt to 


puniſh them ; therefore I'ſhill add,!* | hit as'long as men retuf& to 
embrace the true Religron; 73 xg Penalties are neceffary for theny, 


to difpofe them to conſider andettbrace'it 'And that therefore, - 


as Juſtice allows; 16" Chartty requires *that'they he:kept ſubjeats 
Penalties, 77 they embrace the true Religibns foot 
"Thus far you proceed in your Emmy." Bit you demand" that 
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' 5. What Httvantage"Yo tric Rehplo# ii abou[d"be, if Magiftrates 
every where did fo punſh. "Whiete by rhe 'V egultrates ſo panfhug; ; 


if you ſpeak'to the purpoſe, ' you 'tnuſt mean therr punifhing 'men 
for rejecting the'true Religion fo tetder'd*rothetn as has been 
faid) 1n order to the brin png. PRE 'th:confider,' and embrace tt. 
Noiy before we can fuppole Magiftrates every, where. fo to pimſh, 
we muſt fuppoſe the' trac Reli onto be vey where the” National 
Religion. Andif this wetbthe caſe; T think it4s-evident er ove, 
what Advantage to true Relizion it wonld-be,' if Magiſtrates” every 
where- did ſo puniſh. \'* Fat then'we might reaſonably hope that al 
falſe Religions would ſoon: vaniſh, and the True become otice Ro 
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by ſufficient Evidence,but ſuch as will certainly win aflent, where- 
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the onely Religion in-the, World : Whereas if Magiſtrates fhould 
not /o puniſh ; it, were much to. be fear'd (eſpeci y confidering 
what has already happen'd) that on the contrary, falſe Religions, 
and Atheiſm, as more agreeable to the Soil, wonld dayly take deeper 
root, and propagate themſelves, till there were no room left for 


the true Religion (which is but a foreign Plant) in. any corner 


of the World. 

6. And lafily, hence the Magiſtrate had Commiſſion to do ſo. But 
of this I have ſpoken already, and need not here repeat what has 
been ſaid, to. ſhew, that the Magiſtrate, receives his Commiſſion ſo 
to puniſh.as has been expreſs'd, from God, whoſe Miniſter he is. 

\ | Thus 1n anſwer to your demand, I haye given a plain account 
of; the Particulars you mention, ' And I ſhall now leave the World 
to judge, whether what you call a ew. ſor? of. Diſciphue, and my 
ay «Merhoa, be an impradzicable Chimera, as; you. are pleas'd. to 
AY IT 15S, . / 

And now, having ſeen and examined, as you ſay, the main of my 
Treatiſe, you tell. me you 7hink you: might here end without going 
any Farther. And 1o, Sir, 1.think you might, for any thing'you 
baye ſaid againſt.the reſt of 1t. | But that I may not 7hink my elf, 
or any of my Arguments negletZed, you promile to go over the re- 
mginder. And 1o there 15 no help for 1t, but I muſt wait upon you. 

But you, muſt excuſe mc, 1f I do,not here. prove over-again, that 
what I make to. be. the Author's, Fourth: Propo/itipn, 1s really his 
Propoſition, and that his /aft Prope/ition 1s wholly built upon that. 


. You fay the buſineſs of my next Paragraph 1s to prove, That i 
Farce be "ji, then ſome _ ED 
e 


Eorce b muſt. certamly have a.right to uſe it - 
And that 7he firſt Argument I go about to.prove it by, 2s. this, That 
Uſefulneſs 1s as good an Argument to prove there is ſomewhere a right 
to uſe it, as Uſeleſmeſs 15 to prove no boay has ſuch a right - Whereas 
neither 1s that my Propoſition ror this my Argument. For my 
words. are.theſe : < If there be {o great Uſe and Neceſlity of .out- 
ward, Force (duly temper'dand applied) for the promoring true 
t Religion, and the Salvation of Souls, as I have endeayour'd to- 
* ſhew there 1s: this 1s as. good. am Argument to. prove. that there 1s, 
*fomewhere a right to..uſe ſuch Foxce for that purpoſe, as. the 
tutter Uſcleſsneſs of Force. (if that could be made out ) would be, 
* to. prove that no, body has any ſuch right. . Where every one ſees 
that. I do not inferr 4. 71244 to uſe Force: from the Uſefulneſs of it 
barely: ( as you. make me, ) but from the Nece//ity,. as well as. Uſe- 


Fulneſs of it. For though. the utter Uſeleſsneſs of Force. ( if it: 


could. 


LIM! 


[53Þ - | 
could be made out) would, as I qo ney be a good Ar. 
gument to prove that no body has any right to uſe it; yet'I never 
thought that the bare U/efu/neſs of it was ſufficient to prove: that 
there-is a right ſomewhere to uſe it. | But if Force be both afeftel 
and xeceſſary ; that, I think, 1s a good proofof it: And that'is the 
thing I 1nfilt upon. 

You might therefore have ſpared the pains you have taken to P. 47. 
prove that Uſefulneſs of Paminate cannot grue a. Commiſſun to 
puniſh ; or that uſeful Puniſhment from every hand is not lawful : For 
I never afſerted the contrary. - But becauſe ſome perhaps may 
think that there 15 more 1n the Inſtance you here make uſe of, than 
what you intend to prove by it; it may not be amiſs briefly to 
ſhew there 1s not. to ; #h 

That Inſtance 1s,this : You ſay a man may have the Stone, and it 
may be uſeful (mare than indirettly and at a diſtance uſeful) to him 
tobe cut ; but yet this uſefulneſs will nat juſtify the moſt skilful Chi- 
rurgeon in the world, by Force to make him endure the pain and ha- 
zard of Cutting ; becauſe he has no commiſſion, no right, without the 
Patient's own couſent to daſs. Nor is it a good Argument, Cutting, 
will. be uſeful to him ; therefore there is a ok, ſomenphere to cut him, 
whether he will or no. | Now that this Inſtance does not come up t6 
the Point in queltion between us, 1s very evident,., For 1. It 1s to\ 
be conlider'd, That the; S7one does. not always: £i#, though! it: be- 
not cured; but men do often live to a great age with it, and die: 
at laſt. of other Diſtempers. '' But Aver/ion 70' the true Religion 1s 
certainly and inevitably mortal to the Soul, it not cured ; and ſo ok 
abſolute necellity.to be cured. And yet if wwe ſhould ſuppoſe the. 
Stone. as certainly deſtruttive of this temporal life, as that Aver- 
/ion. 13 of men's eternal Salvation: even ſo, the necellity of curing, 
xt would be as much. leſy,' than the neceſlity of curing that Aver-- 
ſion, as this 7emporal Life falls ſhort in value of that whach is- 
exernnl. "And. 2. It maybe confider'd,''That Cutting for the Stone is 
not always neceſ/ary,, in order to-the Cure : . And that even where it: 
1s molt ſo, 1t 1s withall hazardews by your own confeſlion, and: may 
kill, as well as. cure, and that without any fault of the Patent. : 
But the Penal!zes | {peak of, as they are altogether nece//ary ( with-+ 
out extraordinary Grace ),to.cure that pernicious,. and- otherwiſe 
untraQable fver/ton'; lo they can-no way endanger. or hurt. the 
Soul, but by the fault of him that undergoes. them... And if theſe: 
things be true ; if there be no ſuch. Neceſſity that. perſons; trou-+ 
Med with. the.Stone ſhould be cured of it, as there 1s; that;ſneh 


as - 
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as are-pofſeis'd-with an Averſion to the: true (Religion ſhould be 
cured oÞ that Averſion; And it Cutting for the Stone, be neither 
ſo-neceſfary;' nor yet fo ſafe a Means of curing, as moderate 'Pe- 
nabtzes:are in the»dther caſe: Then'how reafonable ſoever you 
may:ſuppofeit, that-1t ſhonld.be left to the Patient's choice, whe- 
ther he ſhall be cuz or not; and how true ſoever' it may be, that 
the moſt ski/ful Chirurgeon'in the world has no Commiſſion, no right, 
without the Patient's own conſent, by Force to make him endure the 
pain and hazard of Cutting ; The Magiſtrate may nevertheleſs have 


a right: to ufe Penalties to cure men of their Averſion to the true - 


Religion. 
together. St; $635 FE 94g | HL BO. 
| This may ſuffice to ſhew, how ſhort this Inſtance falls of 'the 
Caſe before us. ' However'I thall add;; Tharthough, as things now 
ftand, no Chirurgeon has any right 'to car his-Calculous. Patient, 
without his conſent; yet if the Magiſtrate ſhould by a Publick 
Law appoint and authorize a competent number of the moſt skil- 
fuk in that Art,.to viſit ſuch as laboor ander that Diſeaſe; and 'ts 
ciit thoſe {( whether they conſent or not} whoſe Eves they ana- 
nimouſly judge it 1mpoſhtble-to fave otherwiſe: * Tam apt to think 
ou would find 4r hard to prove; that 1h fo doing he'exeecded the 
ounds of his Power: And'I am ſure'it would be ag hard to prove, 
that! thoſe Artitts would have no-Tight; irt that'cafe,' to'eat ſach 
Perſons: i 00% 52 ig BOT DL > OD Rot 14 31-43 4 
Whereas you ſay in- this Paragraph, that to jaſtify Puniſhment, 
it 1s requiſite that 1t be direfHy uſeful for the procuring ſome greater 
good, than that which it #akes away ;- I wHh you had told us why 
1t uſt '!needs be dire uſeful for that pup6fe: or why Penalties 
ate not as ded} nſeful for the bringing men'to the true 'Rehgion, 
as the rod of eerrett10n 1s to arive fooliſhneſs from a Child, or to work 
wiſdom 'in himm. i - 44 / {it J 730 (LEE * = Lf _—\ ; 
Why Force was + not mece//aty'for the firſt 300 years after Chr, 
has /already* been ſhewn.' ' And whoever conſiders the account 


: For'tis plain enough, theſe things may- very well ftand 


. 
: 


which has- been given of that matter, will eaſily ſee, that unleſs 


that which -made Force needleſs then; does ſtill contiaue; 1t may 


be nece//ary now, though 1t'was not Zhen... 0 
© But -here 'you-think'you putme  a-very confounding Queſtion: 


; your ſuppoſed Uſefulneſs (anid" Neceſſity, - you" ſhould 


a 
have added ) places 'a right ſomewhere th aſe it, pray Tell 1ne in whoſe 
hands it places it'in Turky; Perſia, or China; or any Conntry where 


Chriſtians of differevit Churches live \nnter a Heather of Maho metan 


Sove- 
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Sovereign? But, Sir, I anſwer roundly and plainly, In the ' hands 
of the. Sovereign. What? (will you ſay) 4 r47 i» Mahometan 
or Pagan Princes hands #0. uſe Force upon Chriſtians, for fear (as you 
{ —_ le(t. mankind, in thoſe Countries, ſhould he unfurniſhd with 
1aeans for the promoting God's: hongur and the good of. Souls? \No, Sir : 
but a right to uſe convenient. Penalties for the prompting/the:truc 
Religion ; Which I'think is the promorzing God's honour: and. the: good 
(SAR. Ab; Adorno No No ation RT ARTS 
ot this Hare you-;-then I mult tell. you further, that-1. look 
upon'the Supreme Power to be the ſame all the World over, in 
what hands ſoever it is-placed : And I take this Right to becon- 
tain'&.1n 1t-., And;at ray 4 that have it, do-not uſe-zt as they onghr, 
but: unſteadiof .promoting true Religion.'þy proper. Penaltzes, {ot 
themſelves: to enforce .H{abometaniſm:;.or Paganiſm, dr any other 
falſe Religion i all 'that/can;: or that.needs be: ſaid. ro that matter 
3s, \that. God will one day. call. them to an account 'for their :negle& 
of\their-Daty; for the Piſhonour they-do-to himy and for the Souls 
that\periſh'by their fault. oo 7 | | 
_ You lay, 7 he Author having endeauour'd' to ſbew that no body at p, 43,49; 
ah, of any.rank or. condition, had a powen ts :puniſb, torment, or . uſe 
any: man hh, for matters.of' Rehgion ; you:tedl gas: yor do: notiyet utders 
ſtand why Clergy-menare not as capable of. | futh Power ab other men. 
Which 1s ſaid;with the-ſame Ingenuity which! you have uſed) in 
other. places... Fo, whoever will; but conſult: the place, mulitilee a, ;,;-, 
that the-Power. I ſpeak of, 15 externally coaFFive Power, in general, 
and not a: Power to puniſh, torment, or. uſe men tl, for matters of 
Religion,. as you'make 1t to be. And. whether: the Author did, or 
did: nat\give mecary occa/ton, 1n a: ſhort Parentheſes to declare my 
diflent from thote! who think%Gizrgy-men 1icapable of externally 
coatiive Power, think the fortune of Zarope does not depend upon. 
it. But it ſeems you wanted an occa/zem to: ſhew your good will to- 
wards the C/#zy,:and:{o you made your ſelf one. ''. - | "4 $8 

Your.next, Paragraph is fo groſs and palpable a'Miltake at leaſt, 7. ;o. 
thar I cam hardly think fit to ſpend)any words about it.\ \Inſhort 
thus 1t 1s, Page; 18. of my Anſwer I have theſe words: That 
*Commonwealths are 1nſtitated for theſe ends (vis. for the procee 
*rzng;. preſerving. and advancing men's Ctuil: {nterefts) \no: man will 
*deniy. But it 'there be any other ends befidesitheſe; attainable by 
*Crv1l Soctety and Goyernment; "theres no-reafon to. affirm that 
*thele-are the onely. Ends for which they are defigned; 'Doubtleſs 
*Commonwealths are jnſtituted-for the attaining of all-the yy rs 
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(fits which Political Government can yield. And therefore if the 
© Spiritual and Erernal Intereſts of men miay any way be procured 
*or advanced by Political Government ; the-procuring and advyan- 
© cing thoſe Intereſts muſtin all reaſon be reckon'd among the Ends 
* of Civil Societies, and ſo, conſequently, fall-within the compaſs 
* of 'the Magiſtrate's Juriſdiction. Where I think it 1s plain enough 
to any Reader, that by thoſe words, Donbtleſs Commonwealths 
are imſtituted for the attaming of all the Benefits which Political 
Government” can yield; 1 deſign to prove, not rhat there 'be other 
Ends attamable &c. but that if there be, there is then.o reaſon to 
affirm that the aroonge of erving and aduancing men's Civil 7n- 
zerefts' are the onely Ends for which Commonwealths are deſigned. 
And yet you ſay here, : How do. you prove there be other Ends? HW; 
thus. Doubtle/s Commonwealths are inſtituted for the attaining all the 
Benefits which Political Government can yield. And leaſt the Reader 
ſhould not take ſufficient notice of it, you repeat it again:--T7 he 

eſtzon 1s, ſay you, Whether Civil Soctety be inſtituted onely for 


"Cruil Ends? Tou ſay, No; and your proof is, Becauſe, Doubthſs it 


zs inſtituted for other Ends. Now, Sir, I will not ſay, Doubtheſs, 
when you wrote this, you were conſcious that you mifrepreſented 
my- Argument; CID very hard to'think you were not: ) 
But all the World will allow me to ſay, Doub7leſs, f you were con- 
{ci1ous, you did what.no Fair-dealer would have done... | 


. - Though 1t be very true, that the Author offers three Conſidera- 


tons toprove that the 'Cruil Power neither can nor ought m any manner 
to be extended to the Sahoation of Souls ; yet it may be true alſo, 
that he does but beg the Que/tion, when he affirms that 7he zhe Com- 


mmnwealth is conftituted only for the procuring, preſerumg and advan- 


. cmng the Cl Interefts of the Members of it. For certainly this 


Athrmation, and that which he goes about to prove by thoſe Con- 
fiderations, are not the ſame _ 


But you ſay the Author does 10 beg the Queſtion." For that being, 


Whether Ctuil Intereſt be the onely End of Cruil Seciety, he gives this 


reaſon for the Negatruve ; T hat Civil Power bas nothing to do with the 
Salvation of Souls. Burt, in my opinion, you would have come 
nearer the truth, if you had ſaid (uſt the reverſe) that the Que- 
tion being, Whether Cruil Power has any thing to do with the Salua- 
_—_ Souls, the Author gives. this Reaſon for the Negative, 7 ha? 
Croil Intereſt is the onely End of Civil Society. For the very truth 
of the matter 1s this. ' The Queſtion being, Fhether the Magiſtrate 


bas any right to uſe-any kind of Force or Penalties, to bring men to rhe 
true 
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true Religion, the Author holds/the Negative, and in order to the 
proving 1t, advances this Principle, That he Commonwealth 2s con- L ' 6. 
flitated onely for the procuring, preſerving, and advancing men's Cruil 
tntereſts ; or, as you expreſs it, That Crvi/ Zutereſt 1s the onely End 
of Civil Society. Conſequently to which he affirms, "Thar C7v/ Ls p. 5, 7. 
Power has nothing to do with the Salvation of Souls ; and thence 1n- 
ferrs the. Point he undertook -to prove, viz. That the Magiſtrate 
has no right to uſe any kind of Force or Penalties, to brang men to the 
true Rehgon, in order to the Sakuation of their Souls. Now this I 
acknowledge to 'be a very good way of proving the Conclulion, at 
that Principle be true : But that I think no man 1s bound to grant : 
and I ſuppoſe I have ſhewn ſufficient reaſon why I think ſo. And 
therefore becauſe our Author aſſumes that Principle, without pro- 
ving it, Ifaid, and do now again ſay, that he does but beg ihe Rue- 
ftim. *Tis true, he offers three Conſiderations afterwards, to prove 
the ſame thing which he deſigned to ſupport by that Principle. 
But what 1s that to:the buſineſs? Will it follow from thence, thaz 
he does not beg the Queſtion, when he takes that for a Principle, 
which his Adverſaries are as far from granting, as they are from 
granting the Concluſion he intends to eſtabliſh by it * "This you 
will never be able to ſhew. | 

And now, ſay you, let us examine-the truth of your main Poſition, 7 51. 
viS. T hat Civil Society is 7am for the attamimg all the Benefits 
that it may. any way yield. But what if this which you call my 
2namn Poſition, be no Poſition at all of mine? That which I ſay, is, 
* That Commonwealths, or Civil Societies are inſtituted for the ae- 4 #- 8. 
{ taining of all the Benefits which Political Government can yield, 
*or for all the Ends which are attainable by Civil Society 2nd Go- 
*vernment: (not, by the Civil Society, as you make it, where you p. .,, 
pretend to ſet down my words.) Now 1 ſuppoſe there is ſome 
difference between Crurl Soctery, and a Civil Society or Common- 
wealth. A Ctvil Society all men underſtand to be a Collection or 
Multitude of Men living together under the ſame Political Laws 
and Government. But C7vil Socrety 18 nothing elſe bur men's livi ng 
{ſo wes : That 1s, 1t 1s not 4 C7vi/ Soczety, but that which makes 
a Collection of men a Civil Society. | 
| Neither do I ſay, That Commonwealths, or Civil Societics are 
inſtituted for the attaining of all the Benefits they can yield, (as 
you infinuate; ) which is very improper: For Civil Societies do 
onely attain and enjoy the Benefits, which Civil Soctety or Govern- 
ment y7e/ads, And accordingly I ſay they are inſtituted for the at- 
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attaining of all the Benefits:which Ciui/ Socrety, or Political Govern: 
ment can yield. | 
And this I took to be fo plain a Truth, that:T thought it no great 
boldneſs to uſher 1t 1n with a Dowbtleſs. And I confeſs I am ſtill 
ſo much of thefame mind, that I can hardly beheve thatany man, 
who has not a very urgent occaſion, will make any queſtion of it. 
For it what has hitherto been univerſally acknowledged, .be true, 
vis. That no Power is given in vain, but to.be wſed upon occaſion ; 
I think a- very little Zogzck may ſerve a.man to.draw this Conclu- 
ſidg from 1t, T hat all Soctenies are 1nflituted for the attaining af 
zhe good, or all the benefits they are enabled to attain: Becaule if 
youexcept any of thoſe benefits, you will be obliged toadmit, that 
the Power of attaining them was ;gtven-in vain. Nor will it fol- 
low-from- hence, that a//:Socrerres are im/tituted for one and the ſame 
End (as you imagine 1tiwill,) unleſs you ſuppoſe all Societies ena- 
bled, bythe Powers they are:endued with, to attain the ſame End; 
which 1 belteve-no man hitherto did ever.afhrm. - And therefore, 
notwithſtanding this Poſiczon, there may be. {{1{1 as great a drffer- 
ence as you pleate, berween (Church and State ; a Commonwealth and 
an Army ; or between a Family and the Faiſk-lndia\ Company. W hich 
ſeveral] Societies, as they are inſtituted far different &#nds, fo are 
they likewtle furniſh'd with iditterent Porwers, proportionate to 
their re{pettive Znal. | 
To your -next Paragraph, after what has already . been. ſaid, T 
think 1t may ſufhce to fay as follows. Though perhaps the Pert- 
paterick Philoſophy may not be true ; (and perhaps 1t 18 no great mat- 
ter, if ar be not: ) yet the true Religion 1s undoubtedly 7r#c. And 
theigh perhaps a.great many tiave wot true, nor Parts to ſtuay that 
Pluloſophy ; (and px 1t -may be.na great matter neither, af 
they have.not: ) yetall thathave the true Religion. duly tender'd 
them, bave Zime, and all, but Idiotes and Mad-men, have Parts like- 
wile to ſtudy 77, as much as it 1s necellary for them to ſtudy 1t. And 
though perhaps a great, many who bave-ſtadied-that Philoſophy, can- 
not be convinced of the truthof it ; (which prnheps 18 no;great won- 
der: ) yet no; matt ever /#adied;the true Religion with ſuch care 
and diligence as he might and ougbt to uſe, and with an honeſt 
mind, but he was corvinced of the trathiof it. And that thoſe who 
cannot otherwiſe he-broyght to-do.this, ſhould -be a little arftarb'd 
aud diſeas'dto bring them to-1t, I take tobe the Enterelt, not:onely 
of thoſe parucular 'perfons who by this meansmay be brought 
into.the-way of Salvation, but of the,Commonwealth\likewilc, _ 
eſe 
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theſe. twa- accounts. | 1» Recaule. the true. Religion ,- which this 
Method. propagates,. makes good Men ; .and good.Men are.always 
the belt Subjeds, or Members. of a, Commonwealth; not,onely as 
they do more, fincerely and zealouſly;promote the, Publack Good, 
than other men ;. but likewiſe in regard of the favour, of Gad, 
which they often procure to the Societies of which they are Mem- 
bers. And- 2. Recauſe this Care in any. Commonwealth, of God's 
Henour and Men's. Salvation, entitles it to his ſpecial protetion 
and blefling. Se that where. this Method 1s uſed, . it. proves both a 

ritual and a'Cinul Benefit to the Commonwealth. 

You ſay I ſpeak very improperiy, or rather very miſtakenly, 1t I P. 52,5 3, 
call ſuch Benefits as may. any Way (1. ce. wndiredtly, and at q F4 ance, 
or by Acciatnt) be attaind by Gul, or any other Sacaety, the Ends 
for which 1t is inſtituted; Whereas indeed the Miftate lies on your 
lide, (which [ muſt. now again pyt you 18 mund of ) 10 thinking 
that by zudiredZy aud at a diftanee, I mean by. Akciadcnut, in your lenle.; 
which I nowhere gave you any occaſion to think. And therefore 

- can eaſily admit, that #othing can mm reaſon be reckou'd among the 

Ends of any Society, but what may in reaſon be ſuppoſed to be deſigned 
by theſe who enter intoit. (Though T ice no reaſon, why the Author 
ox Inititutor-of any Society, eſpecially,ot Civil Society, may nat be 
ſuppoſed to deſign more. than thoſe uſually do, who enter 1nto-1t.) 
Rut what follows from this? Why, you ſay, 1a body can in reaſoa 
#1 wppaſe 7 hat aux one enter 4-imto Cruil Soczety for the procuriug, fecu- 
King, or advancing the. Safuation' of | bis Soul ; when he, for that. end, 
acoard not the Force of Cami Soctety. So. that it ſeems, the reaſon 
why tbe procuring, fecuring, or advancing the-Salvation of Souls, 
mult not. be reckon'd among. the. Ends of Civil Societies, 1s, be- 
cauſe there is no #eed: of the farce of Ciuil Socrety for that End; 
The contrary. whereof has, 1 ſuppole, already becn 1ufficicuily 
made- good. LT "ITY 

But whereas I fay, © Doubtleſs Commonwealths are-inſtituted:for A. p 18. 
© the attaining of all the Benefits whach Political Government can 
*.yzeld; and therefore &c. (por the: ſame Grounds, fay you, 1hbus Y.5;. 
4 reaſon. Doubtleſs Churches. are inſtituted for the; at tainiug afi all 
the Benefits which Eccle/taſtical. Government can yield: Aud there- 
fore rf the Temporal and Seculgs Intereſts of Mew may. any, way. be 
procured, or advanced by Eccleſiaſtical Politic ; the procuring. and ad- 
vancing thoſe Tutereſts muſt inall reafon be reckon'd among the Ends 
of Religious Sacteties, gud [6 conſequently: fall within the compaſs of 
Charchmen's Juriſdiffion, Well, Sir; I admit the Confequence , 
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and do- freely own 7he-procuring and advancing the Temporal and Se- 
cular Taterbfts of Men, to be one of the Znds. (an infteriour, or ſe- 
, cundary End) of Religious Soczeties, &c. And what do you con- 
clude from thence ? Why, The Church of Rome, you ay, for openly 
made its advantage [4 Secular Intereſts to be PRs or advanced, m- 
direftly, and at a diſtance, and in ordine ad ſpiritualia; all which 
ways (if 7 miſtake not Fngliſh) are comprehended under your any way. 
But 1 do not remember that any of the Reformed Churches have hither- 
to arretthy profeſs dit. But there is atime for all things. So that tt 
{eems, what the Church of 'Roxze has openly made 1ts advantage 
of, I am endeavouring to bring it inat a back-vor, to the Re- 
formed Churches : For that I tle to be the thing you would in- 
{inuate by theſe words. But what 1s 1t, I beſeech you, that the 
Church of Rome has openly made its advantage of ? For I confeſs L 
do not underſtand what you mean by Szenly Tntereſts to be pro- 
cured or advanced inairetly, and at a diſtance, and inordine ad ſpirt- 
tualia., That ſome of the Biſhops'of Rome have made their ad- 
vantage of a Power they claim'd, to difpoſe of all Secular matters 
as they thought fit, even to the depoſing of Kings and Emperours, 
and the beſtowing their Dominions on whomſoever they pleas'd:; 
And that they claim'd this Power as belonging to them (at leaſt 
as Bellarmme minces the matter) not direaly and 7mmedtately (1.6. 
not for the procurme or advancing men's Secular Tutereſts) but onely 
mndireftly and at a diflance, viz. -m ordine ad ſpiritualia; This' 18. 
very notorious, and cannotbe denied. - But 1s there 'no difference 
between Temporal Power and Polrtie, and Ecclefraſtical Polttie or 
Government, conſiſting in the exerciſe of Spritnal Power onely? 
between Temporal Power, paramount toall the Power of the Kings 
of the Earth, and Eccle/raſtical Polrtre, ſubjett to''ibe many ways 
limited and regulated by the 'Civil Power? between' procuring or 
advancing Sp7ritual 7ntereſts by ſuch an infinite Temporal 'Power 
and Secular Politie, and procuring and advancing men's Temporal 
and Scalar Tntereſts by Ecclefiaſtical Politie or Government, onely 
as the Civil Power ſhall require, or allow ? Had you told us ary 
and plainly, what it 1s that the Church of Rome has epenly made 
its advantage of ; theſe differences would have been viſible to every 
eye: But then your deſigne had'been ſpoil'd. But you tell us, 7here 
is a time for all things ; and ſo T perceive there is: For otherwiſe 
we had never been troubled with ſuch a ſpightful piece of Imper- 
zinence (not to ſay, Nonſenſe) as you have here given us. 


?, :2. © What vou urge from #ph. 4. amounts to no_ more than a Nega- 
uve 
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tive Argument, and ſo deſerves not to be cenfider'd. And to the 
reſt of that Paragraph, I think enough has been ſaid already. 
You ſay : Commonwealths, or Civil Societies and Governments, if P. 54 
you will believe the judicious Mr. Hooker, are as Sf. Peter calls them 
ogy 2.13.) dv8porivu xxos, the contrivance and mſtitution of man, 
c. ('Tis well for St. Peter, that he has the zudicrons Mr. Hooker 
on his {ide: For it ſeems, we ſhould not otherwiſe have ſo much 
reaſon to believe him.) And mm all Socteties inſtituted by man, the 
End's of them can be no other than what the Inſtitutors appointed. But 
here you may conſider, that as St. Peter calls (not Commonweal/ths, 
or Cutl Socreties, as you ſay, but thoſe who adminiſter the Govern- 
ment of them, dra the A7ng, or Emperour, and Governours ſent 
by him, avf8ponimny x1isw, which you render the Contrivance and [n- 
ſtitution of man : So St. Paul teaches us that the Supreme Powers 
are vw wn 0:7 Trmywra, ordrr'd, diſpoſed, or ſet mm their places by God: rom.14.1; © 
That they are accordingly 5 & f*s Hamy 3, the Di/pe t10n, or Ordt- yr. 1. 
nance of God: And that they bear the Sword, and puniſh them that 
do evil, as the Miniſters of God, 1. e. as appointed and commiſſimn'd Veil 4+ 
by him ſo todo: For how they can be his Mmifters, for that, or 
any other purpoſe, without his appointment and Commiſſion, is 
not to be underſtood. So that, 1t you will believe the Scrzpzares, 
the C01] Powwers, or, if you pleaſe, Crvil Soerety and Government are 
ſo the Contrivance and {nſlitution of Man, as to be withall the Or- 
dinance and Tnſtitution of God. | 5 
And as to the yau4zczous My. Hooker (as you juſtly call him,) if 
you would have 1t thought, that he ſo referrs Civil Society and 
oblick Government to the Contrivance and Tnſtitution. off Man, as 
either to exclude God Almighty from having any hand in it, or to 
leave men to their choice, whether they will live in ſuch Society 
or not, or for what Ends they will enter into it : The leaſt that 
can be ſaid 1s, that you do very much miſtake him. For though | 
he aſſerts, that all Publick Regiment aroſe from deliberate Advice, x1 py. 
Conſultation, and Compoſition between men, judging it convenient and lib. 1. 9-10. 
behoveful; there being no impoſſibility in Nature conſider'd by it ſelf, 
but that men might have lived without any Publick Regiment : And 
that, as'to the Hine of Regiment, Nature ties not t0 any one, but 
leaves the choice as a thing iy - Yet he aflerts withall exprelly; 
that weare natarally induced to ſeek Communren and Fellowſhip with 
others ; and that this was the cauſe of men's uniting themſelues at 
firſt in Politick Societies ; and that, the corruption of our nature being 
preſuppsſed, we may wot deny, but that the Law of Nature does now 
I'G» 
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aire off neceſſity. ſore kind of Regiment. By which it appears, 
> ir: cy Lee he allows;un reſpect of x 011 94 -Þ,  wpam 
of Commonwealths, or Kiuds. of Government, to the Chorce and 
Contrivance of Min; he derives Civil: Soczety and Government. in 
general, from Mature, and the Zaw of Nature, and ſo from God, 
the Author of. that Law. | 
Now if according to the Striatures, and even to. the judicions 
Mr. Hooker, God 1s the Author. and /u/7:7#tor of Cayil Society in 
general ; then the Z's of it, as your ſelf muſt grant, can be no 
other than-what Ze has appointed: andall that is left tathe Chaice 
and Contrivance of Man, 1s onely the framing and: madelling-Com- 
monwealtchs, and the Government of: them, as Prudence ſhall di- 
re&t, for the better attaining the Ends which He has fix'd and pre- 
{cribed. | 
You ſay St. Peter ſhews, in the place you referr to, for what End 
Communuwealths are inflituted, wiz. for the puniſhment of cuil-acers, 
and. the praiſe of them that do well. "But you ſay you do not find 


any where, hat it is for the puniſhment of tbeſe who are not it Church- 


Communiox with the Magiſtrate. Nor do I 20 where ſay 1t 18. But, 
if rejefting the true Religion, or declining the Communion of the 
Church of God, be doug evi/; then they: that. do ſo, are Zv2/-doers: 
and" then you ſee what you get by St. Peter's words.. 

But you ſay. you are ſure the. Ends of Commoniwealths, appointed 
by the Inftitutors of them, could not be. thetr Spiritual. and Eternal 
Zuntereſts. But why not, if their Spiritual and: Eternal Intereſts 
may be promoted by Political Government, as I think I have ſhewn 


they may ? Why, yau ſay, hey. cauno? ſtipulate about theſe one with | 


avother, (which I ſuppoſe you explain by the following words) #0r 

ſubmit this Intereſt to the Power of the Society, or any Sovereign they 
ſhould ſet over it. Very true, Sir: But they can ſubmit to be pn: 
niſh'd in their Temporal Intereſts, if they deſpiſe or: neglect the 
greater Intereſts. Which is all they. need to do. 

The News you tell us here from the #e/t-Tnates, of Common: 
wealths there, wherein, 7 771;” of Peace, no budy has any Autbority 
over any of the Members of ti.-m, is indeed very wonderful and 
fucprizing. For I confeſs I thauy ht before, that there could be no 
Cammanwealth, without Government; nor Government, without 
Authority m ſome body, over thoſe who are to be govern'd. 

Toconclude, my IN tell me, has tha? defeft in:t, which 
turns it upon my ſelf: Becauſe he {apy aud advaxtcing 1he Spi- 
ritual os Eternal Intereſt of Souls, my way, is not a Beucfit to the 
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Society, but proper to. ds more harm than good;:a8 You Aay you have 
proved already. Of which I ſhall leave the. Reader to judge, by 
what has been ſaid to that matter. = ' 

My ſaying, that to argue, as the Author does, that the Crvi/ Ap. 19. 
Power neither can nor ought in any manner to be extended to the Sal- ©+t+ 7+ 
vation of Souls, becanſe the Care of Souls 1s not committed to the Cruil 
Magiftrate, more than to other men, 1s onely to prove the thing by its 
/eff, 18 undoubtedly true in_the ſenſe :of the word extended which 
I there take it in. However, you fee I did not 1nfilt upon the 
matter, but was content to /e? z7 paſs. And if I did not rightly 
Ng what the Author means by that word 1n that place, 1 
think T may be exculed, ſince you were forced to go eleven Pages 7. ;6. 
further to diſcover it. 
| As to your next Paragraph, I think T might now wholly paſs it *: 5% 57+ 
| over. I ſhall onely tell you, that as Ihave often heard, 1o I ho 
| I ſhall always hear of Re/;zzon e/tabliſhid by Law. For though the 
| Magiſtrate's 'Authority can aad no force or ſane7ion to any Religion, 

whether true or falſe, nor any thing to the Truth or Yahaity of bis 
own, or any Religion whatſoever ; yet I think it may do.much to- 
ward the «pholding and preſerume the rae Religion, within bis 
TuriſdiQion ; and 1n that reſpect may properly enough be 1a1d to 
e/tabliſh 4t. | | 

{t remains now, you ſay, to examme, whether the Author's Aga D. 57,58. 
| ment will not hold good, even. agninft Puniſhments in my away. And 
| to ſhew that 1t will, thus you diſcourſe: Zf the Magiftrate's An: 

thority be, as you bere ſay, *Qnely to procure all his Subjedts:ahe 4. 7-27. 
* means of difcovering « & way of :Salvation, and to procure with- 
*all, as much as in him lies, thatnone remain ignorant of 1 .or 
© refnſe to.embrace it, either for want of uſing thoſe means, or: by 
* reaſon of any ſuch Prejudices as may render them znefte&ual. Zf 
this be the :Magiitrates bu/meſs, in reference to all bis Subjefts ; { 
efire yor, or any man-eiſe, to tell me how this can be done, by the ap- 
pecation uf Force onely to apart of them; Unleſs you will Still vazuly 
ſappoſe 1210rance, negligence, or prejudice, onely amongſt that part 
whrch any aehere differs from the Magrhtrate. Rut how little to the 
purpoſe this Requeſt of yours 1s, wut quickly-appear. For it. the 
Magiſtrate provides ſufiictently for the an{tracuan of all his Sab- 
jects in the-true Religion; and then requares ithem all, ;under.con- 
venient Penalties, co :hearken to:the Teachers and Minifters '6f it, 
and to profeſs and exerciſe it with :one accords iundert then, diy 
cechion, 10 Publick Aflamblies:: Ts' there. any pretentei vo: £19, that 
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in ſodoing he applies Force onely to a part of his Subjets ; when the 
Law 1s general, and excepts none? "Tis true, the Magiſtrate in- 
flits the Penalties in that caſe, onely upon them that break the 
Law. Burt 1s that the thing you mean by his app/yzng Force onely 
to a part of his Subjef?s ? Would you have him puniſh all, indifter- 
ently ? them that obey the Law, as well as them that do not ? 

As to /gnorance, Negligence and Prejuaice, I deſire you, or any 
man elſe, to tell me what better courſe can be taken to cure them, 
than that which I have mention'd. Forif after all that God's Mi- 
niſters, and the Magiſtrate can do, ſome will {till remain j2noranr, 
negligent, or prejudiced; 1 do not take that to be any diſparage- 
ment to it: For certainly that 1s a very extraordinary Remedy, 
which 1nfallibly cures all diſeas'd perſons to whom it 1s applied. 

But, ſay you, if you ſay, as you do, T hat the Magiſtrate has Au- 
thority to lay ſuch Penalties upon thoſe who refuſe to embrace the Do- 
&rie of the proper Miniſters of Religion, and to ſubmit to their Sp1- 
ritual Government, as to make them bethink themſehues ſo as not to be 
alienated from the Truth : Again that alſo the Author's Argument 
holds, T hat the eMagiFtrate has no ſuch Authority. 1. Becauſe God 
never gave the Magiitrate an —_— to be Fudze of Truth for an- 
other man in matters of Religion + and ſo he cannot be Fudge whether 
any man be alienated from the Truth or no. 2. Becauſe the eMagt- 
Rrate had never authority given him to lay any Penalties on thoſe who 
refuſe to embrace the Dottrine of the proper MiniFters of his Religion 
(or of any other) or to ſubmit to their Spiritual Government, more 


\than any other men. Which latter Reaſon, as far as it reſpeQs the 


true Religion (and I am no farther concern'd in it) is the very 
thing 1n queſtion between us, and therefore ought not to be offer'd 
as a Reaſon. But as to the other, I grant that God never gave the 
Magiſtrate any Authority to be Fudge of Truth for another man, or 
to preſcribe to him what he ſhall believe (for thatT take to be your 
meaning) in any mazter whatſoever. But how does it follow from 
thence, that he cannot be Judge whether any man be a/zenated from 
the Truth, or no? Can no man be Judge of that, unleſs he have Au- 
thority to be Judge of Truth for other men, or to preſcribe to 
them. what they ſhall believe? Refum ct index ſui, & obligui. 


| And certainly whoever does but know the Truth, may eaſily judge 
. whether .other men'be a/ienated from it, or no. And therefore it 


the Magiſtrate knows the Truth ; though he has no authority to 


_ qidge ot Truth for other men; yet he may be Judge whether other 
. men be alienated from the Truth, or no;'and ſo may have Autho. 


rity 
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rey ty ſoft Penzlcies' uport etiioſe whom he fees? tw be ſb,. to: 
= Kg to Ne Woyrary for themſelves. =P 
- Fo ſhew that 2B& Carc"df Sorrks 7 107 committed 16: the Croib oMa- 
Strat; any more than 70 othet men, the Author endeavours toi, 
prove that it 15- neither eommitred* to him by God, nor by the Prov 
ph. Now nn ” bm Aaney I chink I ſhew thar he farls as to botly A. p. 21, 
thefe Points ; fo that whether we ſay rhe Care'of Souls! is: cormate 22 
red to rhie' Magiſtrate by God, or that it is veſted in himi by the 
conſent of #he Phople ," either of theſe Aſſertionsmay be trne, for 
any ing he Mes faid! to prove the contrary. Particularly, where- | 
as he' fays , that flo fath Power (as the Care of Souls committed to 
the Migiffrare implies) cat be veſted in the Magiſtrate by the con-. 
ſent of the People, breanſe tb nan car fo far abindon the care of his 
Own Salvation, as blindly to leave it to the choice of anty other; whenber 
Prince or Stbje#, th preferibe to hint what Fitith or Worſhip he fhatt 
embrace : To this T anſwer, © That as the Power of the Magittrare 
*itt reference to Religion (or the Satvatton of Souls) is ordain'd 
« for the bringing men to take ſuch eare as they ought of their Sal- 
vation; that the may not blindly leave it to the chore; neither 
©of any other Perfon, for yet of their own Lufts and Pattions, to 
© preſcribe to them what Faith or Worthip they fhafl embrace : So 
cf we ſuppoſe this Power to be veſted in the Magiſtrate by the 
© confertt of the People ; this will nof import their abandonirig the 
* dave of theft? Salvarton,- but rather the contrary. And fo'I'pro- 
eeed to ſhew char it is every mait's _— in tiÞe& of his Sal- 
vation, that the Magiſtrate ſhonkd have fach 4 Power committed 
to him. Now whit exception db'you mike to this? Why; you 
ſay !his is a a 4 mſwwer ; and you deſire me t6'confider, 
1. Whether it be nb oa res that 7 ſay the Power of the <Magiftrare v. cg. 
78 Or dai d 10'bYiÞ2 Yhen 70 120 fubh ciire > aftd Hhence tifert, T hon tt 
#s every man's Intereff to veft ſameh Power in the Magiftyate ? Well, 
Sir ; I have confider'd this ,, but can by ho means diſcern where 
rel bs fret of it ties: For if the Power I ſpeak of, be of ſach 
a nature as I have reprefented it ; it will-follow vhavoidably, Hot 
onely that the Pev te my veſt it 11 the Magtftrate without abans- 
doning the care of their Sabvatioh, or leaving of ry to the ebvice of 
attother 16 preſtribe to them what Paith of », orfhrp they fhall embrace ; 
bur Iikewiſe, that it is every one's Tore (uppoling It in his 
power) to velk it in him. | 

But you are pleas'd. ro affift me in your next words : For, ſay ?. 60. 
you, if it be rhe Power of the Magifttate ; i ts his. And what 

4 


need 


is CO. | 


66 ] 
weed the People veſt it in bim ; unleſs there be need, and. it he the beft 
courſe they can take , to veſt a Power in the Magiſtrate, which he has 
already? So that herein, it ſeems, lies the P/eaſantneſs of what T 
iay. But whata miſerable Cavil is this! For cannot I enquire, 
whence the Magiſtrate receives his Power ; without ſuppoſing it 
his, before he receives it? Or cannot I ſay, that the Power of the 
Magiitrate 1s ſuch in the nature of it, that if we ſuppoſe it veſted 
in him by the conſeut of, the People , this will .not import their 
abandoning the care. of therr Salvation, but rather the contrary, be- 
cauſe 1t 1s the Intereſt of the People (ſuppoſing it in their power) 


to velt ſuch. a Power in htm : Cannot I fay this, without implying 
ave 


that the Magiſtrate has this Power a/reaay, before the People 

veltedit in him? What pretenſe.can any man have to affirm this ? 
eſpecially conſidering, han my. words do ſo plainly tend, as any 
man may ſee, to ſhew that the, Power which 1 claim for the Ma- 


 gi{trate, does therefore belong to him , becauſe. it 1s veſted in him 


either by God, or by the People: | As it may, be by either, for any 
thing:the Author, or your ſelf have ſaid to the contrary. | 

2. Another plcafant thing which you tell me I here ſay, is, That 
the Power of the eMaziſtrate is to "2c menu to ſuch a care of their 
Satoation that they may not blindly leave it to the chozee of any. perſon, 
or of their own luſts and paſſuuns ,.,to preſcribe to them what Faith or 
Worſhip they ſhall embrace ; And ez that 'tis their beſt courſe to veſt 
a Power im the Magiſtrate, liable, t0.the ſame luſts and paſſions as 
themſehves,to chooſe for them. But where, I beſeech you, do I-ſay, 
that it is-the People's beſt .cour/e to veſt a Power in the Magi/trate to 


chooſe for them? That you do not pretend to ſhew : but inſtead of 


it,” you-ay ,., f they veſt a Power in the Magiftrate to puniſh them 
ds they difjent from YC Rkons zo bring Ms to af, Lam ge 
their own Jnclination, according to Reaſon and ſound Judgement ; ur 
to bring them to conſider Reaſons and Arguments proper and |? wg 
to convince them: How far 1s this from leaving it to the choice of 
ayather man. to preſcribe to them what Faith or Worſhip they oh 
embrace ? Which is: juſt nothing /to your. purpoſe; ;For I fpeak 
not of the MHagi/trate's: Religion, but of the 7rac Religion, and that 


propoſed with fufficient Evidence of the Truth. of 37, . And if the 


eople do. onely. veſt a Power in-the. Magiſtrate, to puniſh them 
when they reje& that Religion ſo OT to bring them. to at 
according to Reaſon and ſound Fudgement , gc. I think that 1s far 
enough from leaying 1t to the choice of another man, to preſcribe 
76 them. whar Faith or Worſhip they ſhall embrace, hi 
_ | " ET Hut 
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Butit ſeems you have not done with this yet.” For you ſay you 
do neither-me wor the Magiſtrate {njury, when you;fay that the Pow- p. 69,*1: 
er give the «Magiſtrate,of puniſhing men to make them conſider Rea- 
fons and Arguments proper and ſufficient to convince them, ts to 
convince them of the truth of his Religion (whatever that be) and 
to bring them 1637. Which ſeems a little {trange, and p/caſanz too. 
"But thus you! prove it: For men will never, m. his opauiou, att 
according to Reaſon and ſound Fudeement, till they, :embrace: his Reli- 
gion.'' And if you: have the brow of an honeft;. man , you; will no? ſay 
the Magiſtrate will ever puniſh:\you to bring you tocconſider any other 
Reaſons and Arguments but ſuch as are proper to convince you of the 
truth of his Religion, and to bring you ro that:, Which (beſides the 
pleaſant talk of ſuch Reaſons and Arguments as are greet and ſujfr- 
czent to:convince men of the truth of the « Magiſtrate's. Relzgion,though 
1t be'a falſe one) 1s juſt as much as to ſay , It is ſo,, becauſe 1a the 
| | "eMagiftrate's opimion 1t 1s ſo ; and becauſe it 1s not'to be expected 
| thar he will a& againſt his 9p;nzm. As it the Magiſtrate's Opini- 
on could change the nature of things, and turn a Power to. pro- 
mote the true Religion, into a Power to promote a falſe one. No, 
Sir : The Magiſtrate's Opinion has no ſuch virtue. , It may indeed 
keep him from exerciſing the Power he has to promote-the.rrue 
Religion ; and it niay lead him to abuſe the pretenſe of at,, to the- 
promoting a Falſe one :. But it can neither deſtroy'that Power, 
nor make it any thing but whatit is. And therefore whatever 
the Magiſtrate's Opznron be, his Power was given him (as the A- 
. poltes Power was to them) for eazfication owl 7, ot for deſtruction : 
And it may always be ſaid of him (what St. Paul ſaid of himlelf ) 

"1 that he can do nothing againſt the Truth, but for the Trath. And 
therefore if the Magiſtrate puniſhes me ,. to bring me to a Falſe 
Religion ; 1t is not his Opn: that will excuſe him, when he 
comes to anſwer for it to his Judge. For.certainly men are.as ac- 
countable for their Opinions (thoſe of them, TI mean; which in- 
fluence their Practice) as they are for their Actions. 

Here 1s therefore no ſhifting forwards and backwards,. as you 
pretend; nor any Circle, but in your own, Imagination. For 
though 1t be true that I ſay 7 he Magi/trate has no Power to puniſh 
men, to compell them to his Religion ; yet | no where ſay, nor wall 
it follow from any thing I do ſay, That he has Power 70. compe// 
them to conſider Reaſons and Arguments proper to convince them of 
the truth of his Reljgzon. But T do not much wonder that you en- 


deavour to put this upon me. For I think by this time 1t 1s pret- 
'y T 2 tY- 
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ay-plain, that com. — — ou :w ay : And 
"Ht4s a aff-very-mmch mu e uz fore fort of {canned Man, when 
thoy cannot confute:whatan Siicolar? .daes.\(ay., to.makc \hwm 
fay what-he does-not ; that:they may have:ſomethingawhich they 
-caniconfute. | | 
P. 6:1. Your next Paragraph runs high, and charges me with nathing 
Jeſs than "Prevarication. For whereas, as:you :tall ane, I {peak ot 
-16 here +as the GT \1maganable , : CUR 
\thouid\belefrito ſelves, and not:be forced. toxconſder and.ex- 
antinetheGrounts:of their Religion, -and (ſearth | tmpartially and 
diligently afer-the Truth, o5v. Fe ſeems-allrhe Reewedy Iiofferits 
no morethan-this, Difſenters muſt be panifh.d. pon whach abus 
you. mule (aw anybody that hears you fay ſo, believe you rn carnef, ; 
"upd that weant of "Bxnenmation is the thing you avouldwave. aviended, 
vhen want bf" Bramination 1s not the thing you world have:puntlh'd ? 
=--But-if m7 all your*T reatife- you can | ſhew n1e-0ne' place auberc. you Jay 
#hatthe Tenorapt ,, the Carek[s, the \Fnoon/iderate, the negligent." m1 
"examining, &c.- are to he puniſh'a, 7 will allow your Rameay fer a goed 
cone.  But- you havent” ſaid any thing like this; aud apbich 2s Tnore, 
Tre you beforehand you dare-not fay-it. wHnd whilſt you da not, the 
World has reaſon to judge , that however want- of tio abals 
general Fault which you withgreat ushomency bave.cxaggerated , yt: 
you uſe it-oly for a'protenſe to paniſh Diſſenters ;. and erther ariftruſ? 
pour Remedy, or ems not- to have it generally eured.: Now hexe 
TFacknowledge,'itthat though - want or negle& of Examination be.a 
 generaÞF Failtt, -yet {the Method I propoſe-for- curing-1t, does.nqt 
reach ro al] that ave guiley-of 1t,"but 15 H1mited:to:thaſe who! ry 
the trneRehgion;'propoſed-to them with ſufficient Evidence.) ;But » | 4 
then to Jet-yourſee how-little-ground -you t have to:ſay that:Ipre- 
varieate in this 'matrer,' T ſhall onely deſire-youito.conſider,:,what | 
it 1s'that the: Author and my {elf were enquiring after. >For 1t-35 
not,” What courſe 1s'-to/be taken to-confirm and-eftabliſh thate-1n 
the Truth , who-have #lready:embraced -1t : \ Nor, 'How-they may 
'be enabled*to-propagute-it-toathers : (For both-which-purpoſes I 
have already acknowledged it very uſeful, anda thing ; much ito | 
be "defired , that all fuch perfons ſhould, -as far as they. are-able, 
ſearch into the*'Grownds upen which itheir iReligioni{tands, and 
challenges their behef : )'But the-Subject of: our enquiry-1s onely, | 
\What Method' 1s tobe. uſed, -to' brig men tothe -true Religion. 
Now if this be-the-onely thing we- were-enquiring after, (as you 
cannot deny 1r-to be; )' then every -ene 'Hees that -1n —_—_— | 
| Is 


: 
i 
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eral, 1..e.notas:lmired to any: particular Di 
Times of the Scxzprares ;. but. as reaching from the fall of Adam 
to the.end of the:World ;.and-ſo comprehending ;the Times which 


wt if italy but fyraiſhed Ma 
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fra pin ike og 50.9p mi Af big Roe po A em 
fruc On; ; becay ' FTE NO 
's Religion Y y to ;be I: and cafe ; 2 init; 
opely,to —_—_ ole w oO dd Yb = wehit to chi 
tbracgat. $0 p54 _ much. PSJer, any Pa Hole 6 ie 
Religion, may be gullty of negle& of Emin; a bp. &y id 
I was quely,coneern dio ſhew How: at Rare be SE 4 $1N 
by.ceaſan of jt > ,x6 je. the Ke, Bl Hs Wo, bY r jo 
derid.to arbor SHERI y HR my. Rktp IP not to 
Prevarioete,; unl els S ito; keep, wath Na ds wh1 ONE i0h 
under debateppreſcribes me, be = ow evar} cate. 
'In elling mc therefore that I pay pat v7 I t the Temorant, "the 
Gorede] s,, the dneoifiderate, thr þ45 plipens itt 65 Wipes i . c. af 
qQuonely tel] met Ls I'Gere We 
LIB 


he impertinent. 41 j FL ey I excule 
take-no , Notice . of ahe- chee > FG Fog er TEN QUr_nex 


for your laying ſo. And JET; min otalk 1 1mperti- 
nently ; I'know not-why 1 fophlt BILNG « ed rae ſo,. *y well 
as other,men. 

'There1s one thing wore an, this oF RTRT y DW i thous zh, no- 
.thing moxe. pertane. th an. the £0, Th | Pp [OM 
Itlies an thelſe;wards 76 £ at. reads nas Trill f ps en 
will be qnore pts FL tz Qpinzon (viz That.l uſe want of Xa- 
,mipagion .qnely for a. pretenſe to, puniſh Di arp when 'he 
ſhall find , hat you (who are ſocarpeſt to have ; 'd, to bring 
them. 0. \conſi acr, gud. examine, ; - og A " er. or 97 of 
Sabuatign) ; have not ſaid one. word af.cot W/Iaerine, . es hegr- 
Kenmeito-the Scripture ; 2h1ch bad been AS 200d a 24, "ef a 5, 1ats 
Zochave ſent them to, @s to Refers eos ON rents oper.- to Corvince 
them of you 410 pot, (what, &Cc. iow 5% 15 £0 on that Opinion, 
Ldo.not, ſee; nor-have.you EM 143K. ru But, as to the 
thing it ſelf, u2.,my-uot ſaying. one pls: of con{tdering z F-:-55 and 
hearkening. to the, Seriptare,. whatever advantage. a captious Adver- 
fary, may amagine; he-has in it ,..lhope, it MA. not ſeem, ſtrange to 
any. indifferent gud, judici 6 gclon, whovihgl all bur, confider, that 
ithroughout,my. Treatiſe, . 1 ſpeak of . the true Ion onely i inge- 

Ions or to the 


preceeded the Scriptures ; wherein. Jer od. ed G/L thinſet If with- 
SR WA EO Means ol "know- 
ing. 


P. 64+ You ſay, He that has been puniſhed, may have examined before ; 


wL” [ 70] 
ing Him anc his Will ,*in order to their eternal Salvation. For 
Trppee Ber Men of Art,” whether; ſpeaking of the'true Religion 
under this generality,” T could be allowed to deſcend'to-any ſuch 
Rules of it, as belong only to ſome particular Times, or DiC. 
penſations : Such as you cannot' but acknowledge the O/d- and 


New Teftaments to be. 


- Xo ay that, Page'16. of my Anſwer, out of abundant kmaneſs, 


when the Diſſenters hae their Heads, (without any cauſe) broken, 1 
Cs . + P44 } T5 iT? 12 t was ' + 4 
ouide them a Plaiſter- But whoever ſhall confider the' Penalties 
T there ſpeak of, will, T perſwade my ſelf, find *no Heads broken, 
and ſo but little need of a Plarfter. Elite: fr 
But haying ſaid there, * That the Power I affcribe to the Ma- 
* giltrate,, 1s given him to bring men, not to his own, but to: the 
©rrue Religion : And, That though (as our Author puts us in mind) 
© the: Religion of every Prince is Orthodox to himſeff ; \yet if this 
Power keep within it's bounds'( 7. e:/if the Penalties the Magi- 


ſtrate makes uſe of to promote a Falſe Religion, do not' exceed the 


meaſure of thoſe which he may warrantably uſe for the promo- 
ting the 'True,) it can ſerve the intereſt of no other Religion bur 
*the True, among ſuch as have any concern for their eternal Sal- 
*vation ; (and they that have none,deſerve notto be confider'd ;-) 
becauſe the Penalties it enables him that has''it to infli,' are 
© not ſuch as may tempt ſuch perſons either 'to refiounce a Religion 
© which they believe to be true, or to profeſs one which they do 
* not believe to be ſo; but onely ſuchas are apt to pur them 
© upon a ſerious and impartial Examination ' of the Controver- 
©ſy between the Magiſtrate and them: which is the way for 
©*them to come to the knowledge of the Truth : T\ add. theſe 
words; © And if upon ſuch examination of the matter, they 


'©chance to find that the Truth does not lie on the Magiſtrate's 


* ſide; they have gain'd thus much however, even by the Magi- 
* ſtcate's miſapplying his Power, that they know better than they 
* did before, where the Truth does lic, &c. ( Which 1s the Plater 
you ſpeak of.) Now this you tell me is as true as if T ſhould ſay, Up- 
on Examination 1 fin ſuch a one is out of the way to 'Tork;; therefore 
Z know better than 7 did before, that Tam in the right. Where 
ſhall only obſerve, that if you had put it, Therefore 7 know better 
than 7 4d before , where the right way dbes Hie, your Inference had 
run exaQly parallel with mine. . But then it would have been truc 


too ; which was not for your purpoſe. 
and 


(7] 
and then, you tell me, 1 am ſure he gains nothing. Rig t, Sir. But 
neither does he loſe much, 1f rt be; true, 'which- I there add, 
© That all the' hurt that befalls him, is, onely the ſufferin$' ſome 
© tolerable Inconveniencies, for his following?he L1ght of Yhes' own 
& Reaſon, and the Dittates of his own Conſcience. A 
But you go on, and ſay, However, you think you do well to en- Þ.6465 
courage the Magiſtrate in puniſhing, and comfort the man who has 
ſuffer d unjuſtly , by ſhewing what he ſhall gain by it. Whereas, on 
the contrary, in a Diſcourſe of this nature, where the hounds of 
Right aud Wrong are enquired ittto, and ſhould be eſtabliſh ,' the 
Magiſtrate was to be ſhew d the bounds of bi3' Authority, and' warn'd 
of the injury he did when he miſapplies his Power, and puniſh'd any 
91an who deſeru'd it not ; and not be 'footh'd'mto imuſtice, F-4 conſide. 
ration of gain that might thence accrue to the Sufferer. Shall we do 
evil that good may come of it ? wi are a ſort of People who are voy 
5 
e 


* 
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ly /appoſes the UnlawfulneGG and Tnjuſtice of ufing/F6ree- toprod 
mote a falſe Religion, as granted on both'ſides;”! $6'that Feowld 
no.way be obliged to take notice of it in'tny D;/courſe,' but onely 
as occaſion ſhonld be offer'd. *- 7QY ODOT AE IT Ie $7937 + 7s 


Ard whether I have not ſbew'd the hornds of the Magiftrate's Att- 


Dory, as far as T was any way obliged todo it; let any-indiffe- 
rent Perfon judge:* But to talk- here of a /o##-of * eople' ww 0 are-very: 


z6ary of. tanchit _—_ #'the Magiftrate's Unity, \and tender of: ſhewin 
tin 2 1248 Where ger 'the Ma 1{trate that Co on'S 
T afferibe to him! in reference 'to Religion, 15\given him'to bring 
men, vo? 70 his own, but to the true Religion; and that he mſap- 
phes it, when he endeavours to promote a falfe Religion by it, 1s, 
methinks, at leaft alitde unſeaſonadle., el dh na 
* Nor atnT any more conicern'd\in\what you ON RRGOke's 
miſapptying Bis Power i favour Ae Party. * For'us'you have not: 
vet proved that his applying his Power to'the' promoting the'true 
Religion.(which is all that I contend forY is miſapp/yimg-it; ſo much. 
leſs can you provye-it to be miſapplying it it favour of a Party. 
EE] re ar 1 pea 
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70.4 le] ( $01 ; (for that. 1 18 the \prtirfir # we hete ſpeak of Lo) Gi 
/a Mt Fices y ſpewing what thoſe hs ſafer ig [0 
82m, by it, when.in the yery fame breath I tell him'that 
punibing he miſapplies. his Power , is a Diſcoyery which 

ive none but your ſelf could have made. When fay that m« 
Magiltrate miſapphes his Pounder by fo puniſhing ; I ſupp6ſe all other 
men underitand me to' ſay; that he /tzs in doing it, and layes hini- 
{elf o EE Ren t0.divine yenge = by it. And can he be encouraged to 


this, \hearing: WRAg, others, may gar: z by ' what (wi tho ut Re. 
nentince} mukt. co - hit fo dear? * Is tr FEES Re Abc ſt*te 
Emperour (Ho. yet, b the way, was for for Toieration, and tatk'd 
much of his ,terhade) pretended to take encouragement frond 
ſome of the Promifes of the Goſpel, to ſpoil and mgoren Chri- 
ſtians.,.. inconfiderrion, of what they would 5 germ Bat every 
ofie ſees that this Was no tyore than Pretenf= and Ucn Yo.1n þo 
who believed « nothmg of thoſe Promiſes , but offly intended $6 
ridieute and 6, jEXPO e them. Bat had he believed the Promiſes 
made, to. Chrilt he would have paved, the Thicats lhikewie 
which the;Go! el denonnee aga REL, Ferſeeurots. ad can 
any.man thi Id have grin! 1o mad, as to- pap em of 
their Goods/and Boe ns , that. they ight arn, the Arno of 
Heaven, when he kite. that he ſhoots j 5s get HE 4y ing in 44 
end -burt damnanion by 1x? 

But you ſay,. and-you;: undertake: to prove, that this My chief (wie, 
the Magiſtrate's 91/applying his Power) por, my brovch 4h Fi Ad 7 
the natural thirf# im matr after Abitriry fours rd be carried to 
alt manner of exorbitaniy, So ſome pre ewe c of ight ls Ir; 
though Ido nbt thinkmy ſelf, DOu to take, notice. f you ay 
be done 47h ſore pretenſe e uſe of Rt + $ yet, however et Os * 
you.go aboug to proye this. us; fay you, lands Stem 
Force; 1. e. Puniſhnent, may he any way ufe ul. Fre Fran 
the Salvation of Souls.,, there.is a Right ſomewhere 70 vſe it.. And 
7his Right is in the Magiſtrate. Who then, up yoar grounds, may 
quickly find reaſon. as it ſnits his os Roh 3. 0T Sree bis turn, 
70 puniſh wy direfily. to bring them to his. Religion. For if he x4 
ue Force, _ may be; mihrettly ;) and at a diftance, . any W 
uſeful rouge the Sahoation of Souls; towards the ' prochring | any - 
gree of Glory ; Why he not , by the ſame Rule, uſe 1t where it 
may be uſeful, at el infre@h, and at a diftance, towards tht pro- 


curing a greater degree of Glory ? For St. Paul afſyres us, ;tha the 
Aflietions of this 5-4 = oh 


work for us a far more exteedng weight c 0 Th. 


[ 93 ] 
4, ak 164 ſhould: they not be pun;ſhid, if in the wrong,. to 
hag tem 42 Hhe 1185, way 5 Li the right, to make them by Their 
CNBS £AHETS of a Jar ror e Exceeding weight: of Glery 3 "But as 
pretialy: ag this looks, I tear, 1h it be.exarained, it-will not be found 
ans to, prove even that hittle' which you-pretend to prove 
y.it, | 
For, you mult give me leave to ask you once more, Where 
I lay, # Force, may. be: auy way. uſeful for the promoting the Saluati- 
off Seuls , there 1s a Rigbt ſomewhere to uſe it ? For in the Page 
you. Ielgrr to,, the. words are © If there be fo great Uſe' and Ne- 
 calligy of outward Force for the promoting trye Religion, and 
* the Salvation of. Sauk, &c. Nor Fa Iany eilere ſpeak otherwile, 
that I know. * | | 
But, /ecaydly, let it be ſuppoſed if you pleaſe, that I ſay what 
you. fo often tell me 'I do, though I do not : Yet even fo, unleſs 
U be as #cce/ary. fox men to attain any. greater degree of, Glory, as 
it 1s $0 attain, @lory, it willnot follow, that if the Magiſtrate may 
uſe Force, beckals it may be indirealy, &c. uſeful towards the 
procuring ary degree of. Glory , he may: by the ſame Rule, ule it 
where it may. be in that manner uſeful towards the procuring a 
greater degree of Glory. But that there is the ſame Neceflity: of 
men's. attaining a greater degree of Glory, as there is of their at: 
taining Glory, no man. will affirm. For without attaining (ory, 
they cannot eſcape the damnation of Hell: which yet they may e- 
icape, without attaining atly greater degree of Glory. So that the 
attaining (ory, 1s abſolutely neceflary: but the attaining any 
greater degree of it, however defirable, w is not /o necellary. Nove 
if.there be not the ſame Neceſlity of the one of theſe, as there is 
of the other ; there can be yo pretenſe to ſay, that whatever is 
lawful in reſpe& to the one of them, is likewiſe ſo in reſpect to 
the other. And therefore though St. Paul aſfures us that i. Afti- 
eons of this Life work far us a far mare exceeding weight of Glory ; 
1t will not follow from thence, even by the Rule which you make 
for me, but is not mine, That if men be in the right way, they may 
be puniſh'd ts make them by their Sufferings gainers of a far more ex- 
ceeding weight of Elory. So that your ſome. pretenſe of Right, which 
was all that in modeſty, you err? | undertake to prove, comes at laſt 
to juſt none at all. : | 
But how unfortunate was I, to talk of the Magiſtrate's mw/ap- 
Plving his Power, when he puniſhes thoſe who have the Right on ther 
/ige ! For by granting that, it ſeems I grant all that the nas 
| | K contend. 
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contends for, and ſo give up the Cauſe I undertook to defend. S& 
you tell me, Sir: and thus you think you prove what you ſay. For, 


fay you, if the Magiſtrate miſapplies, or makes a wrong uſe of his 


Power, when he puniſhes in matters of Religion any one who 1s m the 

Right, though 1t be but to make him oft ; he alſo miſapplies his 
Power, when he puniſhes any one, whomſoever in Matters of Re- 
Higion , to make him conſider. Which is certainly as wonderful a 
Collection as any you make in your whole Letter : As any man 
may ſee, that wall but compare the Magiſtrate's puniſhing in Mat- 
zers of Religion. any one who is in the Right to make him conſider, 
with. his puniſhing any one whomſocver (: e. any one who 1s in the 
Wrong) 27 matters:of Religion, ts make him conſider. 

For, firſt, to puniſh one who 1s 27 the Right, 1s to puniſh one 
who does not deſerve to be puniſh'd; which 1s manifeſtly unjuſt, 
whatever the end be for which he 1s puniſh'd. But to puniſh one 
who 1s 1n the Frong , and refuſes to conſider what may convince 
him of the Right, (and ſuch onely are the perſons whom | would 
threcpanih't) 1s onely to puniſh one'who well deſerves to be 
puniſh'd ; which no man can pretend to be unjuſt. 0 - 

Again; To puniſh one who 1s 21 7he Right,to make him conſider 
what may ſhew him the Right, and move him to embrace it 
(which is the thing we mean here by conſidering) 1s vain and ri- 
diculous ; becauſe he does already diſcern and embrace the Right, 
and therefore needs not be made conſider, to bring him to embrace 
it. But to puniſh one who 1s in the Wrong, and can by no ether 
means be prevail'd upon to conſider what may manifeſt the Right 
to him ; I fay, to puniſh ſuch a one to make him conſider, is but 
reaſonable and neceflary ; becauſe it 1s neceſiary for-him to con- 
fider, and Puniſhment 1s xecef/ary to bring hin to confider. | 

Now if theſe Caſes are ſo.widely different: ' Tf in'the firſt of 
them, the Magiſtrate puniſhes where there 1s neither any deſerr, 
nor any xeed, or uſe of Puniſhmenty but in the other, he punyſhes 
where Puniſhment is both deſerv'd, and wecefary to be inflifted : T5 
there any 1maginable ground to ſay, That if the Magiſtrate m1- 
applies, or makes a wrong ule of #1 Power, in the-firſt-Caſe, he 
does ſo likewiſe 1n the other ? 

Yes, you think there is. For, ſay you, every ones here Fudge 
for himſelf, what is Right; And in matters of Faith, and Religious 
Hor fbip, another cannot judge for him. So that to puniſh any one in 
matters of . Religion , though it be but to make him conſider, is by your 
9207: Confeſſion , beyond the t Magiftrate's Power. And that puniſt- 
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'rmg in matters of Religion is beyond the Magiſtrate's Power, 1s (Yep 
Ws Site) ' what the Author contends for, Which': Demonſtration 
of yours,it'I may have leave to put it into form, ſtands thus ?- '- | 
© Whoever takes upon him to judge for another, what 1s 
<Right in matters of Religion, takes upon him to do what 
© no man can do. > SUP." nents 
© But whoever puniſhes any man in matters of Religion, to 
© make him conſider, takes upon him to judge for another, 
* what 1s'Right in matters of Religion. - IHIO 
© Therefore. whoever puniſhes any one in Matters of Religion, 
©ro make 'him cenkiibe, takes upon him to do what no. man 
*can do: and conſequently miſapplies his Powerof puniſhing, 
©1t he has that Power. 079516 | a ab nf 
Where 4t the Second Propoſition were as —_— true, as the 
Fifſt is ;.T ſhould readily admit the Concluſion, as ſufficiently de- 
monſtrated. Bur if that Propoſition be ſo far from being evidently 
true, that, on the contrary, it is certainly falſe, and plainly 1n- 
volves a Contradidtion in it ; then you mult give me ſome better 
proof of the Concluſion,before. I ſhall be obliged to aſſent to1t:Now 
(a little ro examine that Propoſition; ) Why, I beſeech you, does 
any one puniſh -another to make him confider ? Is iti not, that 
that, other may judge for himſelf, of what he is required to con/t- 
der? Foras he-that will jade of any matter, mult firſt con/taer 
it ; (according. to that old Rule, $7 judicas, cognoſce: ) So I know 
no ule there is of con/idering, but in order to judging. And can he 
who puniſhes another to make him conſider , that he may judge. for 
himſelf of the matter to be conſider'd,intend to judge for him, whom 
he puniſhes to make him jadee for himſelf? If this be maniteſtly con- 
tradictious and impoſlible,(as it maſtbe acknowledged to be ; ) then 
every one ſees that it is ſo: far from being evidently true, that who- 
ever puniſhes any one in Matters of Religion, to make him con/taer , 
rakes upon him to judge for another what is Right in Matters of Re: 
/;g108, that it is repugnant and. abſurd to ſay, that any man,. who 
puniſhes another to make him co/i#er, does at the ſame time take 
upon him to judge for that perſon, inany matter whatſoever: Þ -- 
'Thus you fee with how little reaſon you ſay , | that &y. grantmg 
that the Magiſtrate miſapplies' bis Power, Fog he puniſhes thoſe 
who have the Right on ther ſide, I grant all that the Author contends 
For. Indeed 1t I had ſaid thatthe:Magiſtratedoes therefore, 1nthat 
Caſe, miſapply .his: Power; becauſe: zoborver puniſhes any: one it 


matters of: Religion tomake him conſider, takes upon him to\judge for 
K 2 HM 
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dim what is Right , iu matters of Rehgion ; you had had ſome 
ground for what you ſay. Rut that is no Reaſon of mine, but an 
Aſſumption, or Suppoſition of yours; and a vety bad one too, as 
I hope has been fallienel {bewn. | 

_ My following words (which are the laſt you take notice of) are 
theſe : ---- © And all the hurt that comes to them by it, 1s onely 
* the ſuffering {fome tolerable Inconveniendies for hate balltweing 
© the Light of their own Reaſon, and the DiQates of their own 
© Conſciences : which certainly is na ſuch Miſchief to Mankind as 
*to make it more eligible that there ſbould be no, ſuch. Power 
© veſted in the Magiſtrate ,. but the'care of every man's Soul ſhould 
© be left to himſelf alone (as this Author demands it ſhould be - ) 
©'That 1s, that every man ſhould be ſuffer'd quietly, and without 
© the leaſt moleſtation, either yo take no careatall of his Soul, it 
* he be: ſo-pleps'd ; or, in doing at, to follow his own groundlels 
©Prejudices, or unaccountable Humour, or .any ctafty Seducer, 
*whom he may think fic to take for his Guide: Which ' words 
yau ſet: down at large: but inſtead of contradicting them, or 
offering, to. ſhew that the {chief ſpoken of, is, ſuch as makes 
it more eligible 6. you onely demand, Yby ſhould not the.care 
of every. won't Sor) be left... #0, himſelf, rather than the Hagiſftraze ? 
Ts the Magi/trate like to be anvre concern'd forzt? 1s the Magi/trate 
#ke to take trove care of it ? &c. 'As 1h-not-to leave the care of e&+ 
very man's Soul to himſelf alone, were, as you expreſs 1t aſter» 
wards, to Zake the care of men's Souls from themſetuves : Or as if to 
velt a Power in the Magiitrate, to procure as much as in him 
lies ( z.e. as far as it can be procured by convenient Penalties) 
that men take ſuch care of thetr Souls as. they ought to do, were 
to leave the care. of their Souls zo the Magiſtrate, rather that ts 
themſelves : Which ho man but your ſelf will imagine. Iacknow- 
ledge as freely as you can do, that as every man 1s more concern'd 
than any man elſe can be, ſo he 18 likewiſe more obliged, to take 
care of his Soul; and that nb man can by any means be difcharged 
of .. the care. of his: Soul'; which, when all 3s done, will never 
be faved but by his own careof it. But do I contradict any thing 
of this, when I ſay, that the|care of every! man's Soul ought not 
to be leit.to 4//elf alone 2 or, that it. rs the-Intereſt of Mankind, 
that the Afogyirate be ciitrufted and obliged to-take care, as far as 
liesin him, that no'man. tiegle&t his/own Soul ? I thought, I con- 
teſs, .that:.every'maniwas' in ſome fort charged with the care of 
his YVeighbomt's Soul.: But in your: way. 'of . reafpningy he _ 
IF | afhrms 
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affirms this, takes away the care of every'man's Soul From hwnſelf3 
and Jeaves it to his Nekebbons, rather than to himfelf. But af 
this be plainly abſard ; as every one ſees it is; then, fo it nt be 
hkewiſe, to fay, that he that veſts ſuch a Power as we: here ſpeak 
of in the Magiſtrate, 7akes away the rare of mens Seals from them: 
felves, and places it 1n the Magitrate, rather than in themſelves. 
What trifling then is it, to fay here, /f you cannot Jay your 
hnwnauppn. pour Heart, and ſay all this (vis. that the Magiſtrate 1s 
Atke to be vibre vomvern'a for other mths Sos, -rhun thenfe ves, 6c.) 
har then will be got by the change? For. tis plainty here.13 nd 
ſuch chaxge as you would inſfnaate:; but the cate of Souls which F 
aſſert to the Magiſtrate , is ſo far from diſcharging-any -man 'ot 
the care of his own Soul, or leſſening his obligation to it, that 2x 
ferves to no other purpoſe in the world, but to'bring men, who 
otherwiſe would not, ts confider and ds what the Intereſt:of their 
Souls obliges them to, {2 it ON > 
"Tis therefore manifeſt , that the thing here to be confider'd, 1s 
not, Whether the Magiſtrate: be /&e 70 be 1mpre concernal 2 for other 
men's Souls: or to take more care of them, thun themſehes : nor, 
Whether he be commonly more careful of his own Soul; than other 
men arc of theirs : nor, Wherher he be /z/# expoſex; 4n mxrtery of 
Religion, to Prejuaices, Finmonr's, andere -Sextncers;\then other 
men + nor yet, Whether he be not yoore 712 anger to bem the wromp; 
than other men, m regard #har' he never meets withi that prent and 
onely: Aitidore of thine (as you call it) doamft'iZerer 1177 þ Þ here 
call Moleſtatiov. But the Point upon whach this thatter' turns, 
18 onely this, Whether the Salyation'sf Souls, be not better pro- 
vided for, if the Magiſtrate be obliged: to- procure, as tnaohas in 
him Hes, 'that every mawtkke ſuch care" 35 He ought off his Boul ; 
than if he be not'ſo. obliged, but the care'vf every man's: Soul be 
left to himfelf alone : Which certainly arty man of eommon Senſe 
may 'eafily determine. Por'as you wilttet; I ſupfoſe, "deny, bue 
God has niore amply provided for the Salyationnof your own Soul, 
by obliging your Neighbour, as well as your fe1f, t6 take'care of 
it; though *ts poſſible your Neighbor may tio6 bei 22078 ieoncern'd 
for it, than your {ef ; or may not be-ware tare ai of Bis dwear Soul , - 
than you're of yours ;/-or may b&ngþ lk wafer, bh trarcrs'of 
Religion , '#0 Projudices, '&%. than you we} Beentſh if you are 
your felf wanting to your own S06ul , it 19 more likety that - 
will be brought to take care of ir, if your Neighbout be obliged ts 
almonifi anÞexbors you tot , chawif He be not; chouth 1t y'> 4 
all 
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that an anſwering the Author's Argument, I writ for any Party, 
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fall out that he,will not:-do whathe 1s abliged:to doin that: caſe 
So | think 1t cannot be: denied ,: but: the: Salyation of all: men's 
Souls 15.better provided for,.if: beſides. the obligation, which every 
man has ta:take care of his pwn ,Soul (and that which every 
man's Netghbour has. Jikewife to doit) the Magiſtrate alſo be en- 
truſted and obliged to ſee that no man negleCt his Soul, then it 
would be, if eyery man. were left to himſelt in this matter : Be- 
cauſe though we ſhould admat that the Magiſtrate is not /r4e 70 be, 
or 1s not ordinarily., more :concern'd for other men's Souls, than 
they  themſchves are, ge. , it is nevertheleſs undeniably. true {till, 
that:whoever. negleds. his Soul, is more likely to be brought to 
take care of 1t, 2f the Magiſtrate be obliged to do what lies in him 
to bring him to doit, than if he be not. Which is enough to 
ſhew, that it is eyery, man's 71ue /ntereft, that the: care of his 
Soul ſhould nor 'be, left to- bimfelf alone, but that the /Magiſtrate 
ſhould be ſo far entruſted with 1t as I contend that he ts; | 
Þagbiinod 5d oz 5 FR | 
+, Having\thus,:S1r, as. I-think , conſider'd all that 1s material in 
your Letter: and a great deal more; I now referr it (if I may uſe 
your words) 70 your ſelf, as well as to the judgement of the World, 
Whether the. Author of the. Letter , and your elf ; 2n:;/aying no Bo- 
ay has aRight:; or l., i ſaying the Magiſtrate has a'\Right to uſe 
{ome degrees.\of Force 1 Matters of Rehgion , have moſt Reafon. 
I& you think the advantage lies0n.your fide, and.ſhall.do me the 
favour: to. let me'know.why, you think ſo ; 1 ſhall conſider what 
you ſay, with all the. careI canuſe, and with a mind as well di{- 
poſed to receive Information , as your ſelf can wiſh; And it upon 
fuch, a conſideration. of what. 1s offer'd, I firid my ſelf in an Error ; 
I ſhall freely.acknowledge .my :Convifttion with all rthankfulneſs ; 
nor ſhall -I.be aſhamed even; publickly to retraftmy;Error. But if 
inſtead; of: ſatisfatory Reaſon, I meet with nothing but-Sophaſtry, 
and unfair dealing; Iam apt to think I ſhall content my felt with 
what IT have:;already ſaid: | being, now ſufficiently ſenſible, that 
Cavils-and; Impertinencies are.endleſs, whena Man of Parts ſhall 
not diſdain to make ue, of them. / H&ffto 1 
As to the-RequeFfF-you leave with me, 7 hat if ever I ſhould write 
again about the means: of bringing /\ Souls. to., Salyation ,, { would fake, 
care nor t6 prejudice ſo good a Cauſe by ordering it f0', as to make it 
hook as if T writ for a Party; Þ do.not fee what need there was of it; 
having given you 'no occaſion, that I know, to think or ſuſpect, 


but 
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but God, and the Souls of men : A Party, which T hope I ſhall ne- 
yer deſert. Indeed if T had' miſrepreſented the Author of the 
Letter, and impoſed upon him _ which he never {aid ; if I 
had induſtriouſly ſet my ſelf to make faults where there were 
none; or had pretended to confute my Adverſary by what I could 
not but know to be falſe, or nothing to the purpoſe : In ſhort, 
if I had dealt with that Author, as I think 1t appears by this 
time his Defender has dealt with me ; then, I oo s, you might 
well have ſuſpeted that I writ for ſome ozher Party. Butif there 
be nothing of all this in my Arſwer, nor any thing unbecoming 
a man of Candour and Sincerity; as you have not yet been able 
to ſhew that there 1s: then your Suggeſtion 1s altogether ground- 
leſs, and uncharitable. 

What Party you writ fer, when you writ your Letter, T will not 
take upon me to ſay. But I think I have too much occaſion to 
leave this Requeſt with you ; That 1t ever you write again about 
the Subje& of our Debate, you would take care to make it look, 
as if you he/eved what you writ to be both perzznent and 7rue. And 
then, as there will be lefl ground to {uſpe& that you write for ar- 
other Party : So there will be this further advantage by it, that a 
great deal leſs Paper will ſerve your turn. | 


S'r, Tam 


Tour moſt humble Servant. 
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